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PREFACE. 


This  little  work  is  intended  as  a  sequel  to  my 
other  works  on  the  Old  and  New  Testament,  and 
for  the  same  purpose. 

The  plan  is  almost  the  same — notes  and  examination 
questions  forming  a  special  feature.  Knowing  the 
capacity  of  the  average  pupil,  I  have,  except  where 
absolutely  necessary,  avoided  entering  into  intricate 
questions,  and  have  made  the  notes  as  pointed  as 
possible. 

I  further  believe  that  the  book  will  be  found  very 
useful  not  only  in  preparing  candidates  for  Confirma 
tion,  but  also  as  a  text-book  for  Sunday  School 
Teaching. 

I  am  fully  convinced  that  we  as  Churchmen  do  not 
make  as  much  as  we  ought  to  of  our  Sunday  Schools. 
With  care  and  judgment  in  the  choice  of  teachers,  &c., 
there  is  here  an  excellent  field,  not  only  for  training 
the  young,  but  also  for  developing  the  knowledge  of 
older  scholars.  But  Church  teaching  ought  to  be  a 
prominent  feature. 

There  has  been  no  attempt  at  originality  of  thought, 
but  I  have  endeavoured  rather  to  present  the  leading 
truths  of  the  Christian  religion — and  as  held  by  the 
Church  of  England — in  a  simple  and  straightforward 
manner ;  and  I  am  greatly  indebted  to  such  books  as 
Maclear's  Class  Book  on  the  Catechism,  The  Catechises 
Manual,  and  Pearson  on  the  Creed.  Of  course,  one 
would  often  have  liked  to  add  exhortations  here  and 
there,  but  my  experience  has  been  that  this  is  done 

better  by  the  teacher  in  person. 

L.  H. 
Bath,  1890. 


0  ALMIGHTY  God,  who  hast  built  thy  Church  upon 
the  foundation  of  the  Apostles  and  |Prophets,  Jesus 
Christ  Himself  being  the  head  corner-stone ;  grant  us 
so  to  be  joined  together  in  unity  of  spirit  by  their 
doctrine,  that  we  may  be  made  an  holy  temple  accept 
able  unto  Thee;  through  Jesus  Christ  our  Lord. 
Amen. — (Collect  for  Saint  Simon  and  Saint  Jude 
Apostles.) 


A    CATECHISM: 


THAT    IS  TO   SAY, 


AN     INSTRUCTION    TO     BE     LEARNED     OP     EVERY     PERSON 
BEFORE  BEING  BROUGHT  TO  BE  CONFIRMED  BY  THE  BISHOP. 

LESSON  I. 

1.  Meaning  of  the  word. 

A  Catechism  is  a  course  of  instruction  in  the  first 
principles  or  elements  of  any  subject,  and  carried 
on  by  means  of  question  and  answer. 

The  practice  of  catechising  doubtless  originated 
with  the  Jews ;  for  under  the  Mosaic  dispensa 
tion  the  laws  concerning  the  truths  which 
parents  were  required  to  instil  into  the  minds 
of  their  children  stand  very  prominent.  Accord 
ing  to  Josephus  the  Jews  were  particularly 
anxious  that  their  children  should  be  duly 
instructed  in  the  Mosaic  law. 

2.  Derivation  of  the  word. 

It  is  derived  from  the  Greek  word  Katecheo 
(KaTTjxeto),  which  means  (1)  to  sound  down,  (2) 
to  sound  a  thing  into  one's  ears,  (3)  to  teach  by 
word  of  mouth. 

3.  Catechists  and  Catechumens. 

The  teacher  is  called  the  Catechist,  and  the  taught 
the  Catechumen. 

4.  The  Catechism  of  the  Church  of  England. 

This,  therefore,  is  a  course  of  instruction  in  the 
first  principles  or  elements  of  the  Christian 
religion,  and  is  to  be  learned  by  each  member 
of  the  Church  before  being  confirmed  by  the 
Bishop. 
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5.    History  of  the  Church  Catechism. 

English  versions  of  the  Lord's  Prayer,  Apostles' 
Creed,  and  the  Ten  Commandments  were  known 
at  a  very  early  period.  There  are  still  existing, 
in  Anglo-Saxon  manuscripts,  many  short  expo 
sitions  of  them.  Even  as  early  as  A.D.  785  the 
Council  of  Cealchythe  directs  "that  all  shall 
know  the  Creed  and  the  Lord's  Prayer,  and  that 
all  sponsors  shall  promise  to  teach  them  to  their 
children."  In  A.D.  1281,  the  Lambeth  Council 
directs  the  clergy  to  explain,  four  times  a  year, 
the  Ten  Commandments  and  the  Creed  in  the 
English,  or  as  sometimes  called  "the  vulgar 
tongue."  In  the  injunctions  of  Henry  VIII., 
in  A.D.  1536  and  1538,  it  was  ordered  that  the 
clergy  should  teach  the  Lord's  Prayer,  Creed, 
and  the  Ten  Commandments,  sentence  by 
sentence,  on  Sundays  and  Holy  days,  till  they 
were  committed  to  memory. 

The  insertion  of  the  Catechism  in  the  Prayer 
Book  belongs  to  the  age  of  the  Reformation. 
It  is  supposed  to  have  been  written  by  Dean 
Nowell,  and  revised  by  Cranmer,  At  its  first 
publication  by  the  advisers  of  Edward  VI., 
A.D.  1549,  it  only  contained  an  exposition  of  the 
Baptismal  Vow,  the  Creed,  the  Ten  Command 
ments,  and  the  Lord's  Prayer.  The  explana 
tion  of  the  Sacraments  was  not  added  till  after 
the  Hampton  Court  Conference,  A.D.  1604,  in 
the  reign  of  James  I.,  and  this  composition  is 
generally  attributed  to  Bishop  Overall,  at  that 
time  Dean  of  St.  Paul's. 

Although  very  comprehensive,  it  does  not  profess 
to  be  exhaustive  in  its  explanation  of  Christian 
doctrine.  The  Puritans,  at  the  Savoy  Con 
ference,  1661,  wished  it  to  be  made  larger  by 
adding  questions  on  the  doctrines  of  justification 
and  sanctifi  cation,  but  the  bishops  would  not 
consent  to  this. 

Previously  to  the  year  1661  it  was  inserted  in  the 
Order  of  Confirmation. 
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6.  Divisions  of  the  Catechism. 

It  may  be  divided  into  five  parts, 
i.     Christian  Covenant, 
ii.    Christian  Faith, 
iii.  Christian  Duty, 
iv.  Christian  Prayer, 
v.    Christian  Sacraments. 


QUESTIONS  ON  LESSON  I. 


1.  What  is  the  meaning  of  the  word  Catechism? 

2.  Distinguish  between  Catechists  and  Catechumens. 

3.  What  is  the  Prayer  Book  definition  of  the  Catechism? 

4.  Give  a  short  history  of  the  Church  Catechism. 

5.  What  was  the  custom  of  the  Jews  as  to  catechizing  ? 

6.  Into  how  many  parts  may  the  Catechism  be  divided  ? 

7.  Derive  the  word  Catechism. 

8.  What  do  you  know  of  the  Hampton  Court  Con 

ference  ? 

9.  Give  the  year  in  which  the  Catechism  was  inserted 

in  the  Prayer  Book  as  it  now  stands. 

10.  Who  is  supposed  to  have  been  the  chief  author  of 
the  Catechism? 

11.  What  addition  was  proposed  at  the  Savoy  Con 

ference,  and  by  whom  made  ? 

12.  Give    some    reasons    as    to    the    importance    of 

catechizing. 
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PART  I. 

LESSON    II. 

THE  CHRISTIAN  COVENANT. 


Notes. 

Covenant — (Latin  con = together,  and  venire = to  come.) 
And  therefore  the  word  means  a  coming  together 
or   an  agreement   between  two   persons.     The 
Christian  Covenant  is  then  a   Christian  Agree 
ment,  and  the  persons  concerned  are  God  and 
man.     It  is  also  called  the  Covenant  of  Grace. 
We  will,  therefore,  consider  (1)  God's  part    and 
(2)  man's  part  of  the  covenant. 


GOD'S  PART  OF  THE  COVENANT. 


QUESTION.    What  is  your  name  ? 
ANSWER.    N.orM. 
QUESTION.    Who  gave  you  this  name  ? 
ANSWER.    My  Godfathers  and  Godmothers  in  my 
Baptism ;   wherein  I  was  made  a  member  of  Christ, 
the  Child  of  God,  and  an  inheritor  of  the  Kingdom  of 
Heaven. 
Notes. 
N.  or  M. 

This  is  taken  from  the  Old  Latin  service  books, 
where  N.  stood  for  the  Latin  nomen,  and  N.N. 
for  ncmina.  All  persons  have  now  two  names, 
the  Christian  name  and  the  Surname ;  the 
former  is  asked  for  here. 
The  Christian  Name. 

This  is  the  name  given  to  every  child  at  his  bap 
tism  by  his  Godfathers  and  Godmothers.  It 
serves,  therefore,  to  remind  the  bearer  of  his 
obligations  as  a  follower  of  Christ. 


OF  THE  CHURCH  OF  ENGLAND.          11 

The    Surname. — (French  surnom,   Latin  super = over-  and- 
above,  and  »o»ien  =  name). 

This  is,  therefore,  so  called,  because  it  is  the  name 
given  over  and  above  the  Christian  name.  Sur 
names  became  common  soon  after  the  Norman 
invasion.  For  instance,  William  I.  was  sur- 
named  the  Conqueror  because  of  his  conquest, 
and  William  II.  was  called  Eufus  from  the 
colour  of  his  hair.  This  part  of  the  name  has 
now  become  important  as  being  the  family  name. 

Bible  Names. 

A  few  examples  will  suffice  to  show  that  these  were 
not  given  at  random.  Many  of  them  were 
chosen  to  remind  both  the  bearer  and  others 
of  an  event  connected,  in  some  form  or  other, 
with  the  person  himself.  Seth  (  =  substituted) 
was  so  called  because  he  was  born  to  Adam 
in  place  of  Abel  (Gen.  iv.,  25) ;  Abram  (  =  high 
father)  was  changed  to  Abraham  ( =  the  father 
of  a  great  multitude),  to  remind  him  of  God's 
promise  to  him  (Gen.  xvii.,  5) ;  Isaac  (  =  laugh 
ter)  because  Sarah  laughed  when  the  angel 
announced  to  her  that  she  would  have  a  son  in 
her  old  age  (Gen.  xxi.,  5-7);  Samuel  (=the 
asked  of  God)  received  his  name  from  the  earnest 
prayer  of  Hannah  (1  Sam.  i.,  20)  ;  smdlchabod 
( =  the  glory  is  departed  from  Israel)  was  to 
remind  everybody  of  the  capture  of  the  Ark  by 
the  Philistines  (1  Sam.  iv.,  21). 

Godfathers  and  Godmothers. 

These  are  persons  who  act  as  parents  to  the  child 
in  regard  to  God,  and  they  make  for  him  certain 
solemn  promises,  which  the  child,  when  he 
comes  of  age,  is  bound  to  perform.  Hence 
they  are  also  called  Sponsors  and  Sureties. 

Sponsors  (Latin,  spcndere  =  to  vow,  promise). 

Those  who  solemnly  answer  or  promise  for 
another.  The  god-parents  answer  and  promise 
for  the  child  at  baptism. 
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Sureties. 

Those  who  become  bound  for  another.  God 
fathers  and  godmothers  pledge  their  word  at 
the  font  that  the  child  shall  be  brought  up  a 
Christian.  (See  Exhortation  in  Baptismal 
Service.) 

Baptism  (Greek,  /3a7rnfw  =  to  dip). 

It  was  so  called  because  the  rite  is  supposed  to  have 
been  originally  conferred  by  means  of  immersion. 
It  admits  us  to  all  the  privileges  of  the  Christian 
covenant.  In  the  Catechism  these  are  placed 
under  three  heads — (1)  a- member  of  Christ,  (2) 
a  child  of  God,  and  (3)  an  inheritor  of  the 
Kingdom  of  Heaven. 

A  Member  of  Christ. 

Christ  being  the  head  of  the  Church,  those  who 
are  grafted  into  the  Church  by  baptism  are 
called  the  body  or  members  of  Christ  Now 
Christ's  relation  to  the  Church  is  described  in 
the  New  Testaments  under  three  figures  : 

1.  A  human  body  and  its  members  (Rom.  xii., 
4-5;  1  Cor.  xii.,  12-27;  Eph.  v.,  29-32). 

2.  A  tree  and  its  branches  (St.  John  xv.,   1-8 ; 
Rom.  xi.,  16-24). 

3.  A  building  and    the   stones   composing  it  (1 
Pet.  ii.,  4-8;  Eph.  ii.,  19-22;  Rev.  iii.,  12). 

Scriptural  Proof. — ''Now ye  are  the  body  of  Christ  and 
members  in  particular  (1  Cor.  xii.,  27).  For  we  are 
members  of  His  body,  of  His  flesh,  and  of  His  bones  " 
(Eph.  v.,  30). 

Christening. 

This  word  is  frequently  used  for  "  baptism,"  and  it 
means  that  in  baptism  one  is  made  a  Christian — 
that  is  admitted  into  the  family  of  Christ.  So 
that  every  christened  man  is  a  Christian. 

The  Child  of  God- 

This  second  privilege  naturally  springs  out  of  the 
first.  Being,  through  baptism,  members  of 
Christ,  who  is  the  Son  of  God,  we  also  become 
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by  adoption  the  sons  of  God.  Therefore,  by 
reason  of  our  connection  with  Christ,  God 
allows  us  to  own  Him  as  our  Father. 

Scriptural  Proof. — "  Ye  are  all  the  children  of  God  by 
faith  in  Christ  Jesus.  For  as  many  of  you  as  have  been 
baptized  into  Christ  have  put  on  Christ." — (Gal.  iii.,26, 27.) 

An  Inheritor  of  the  Kingdom  of  Heaven. 

An  inheritor  or  heir  is  one  who  has  a  title  or 
right  to  some  future  possession.  Therefore,  at 
baptism,  God,  by  taking  us  for  His  children,  gives 
us  a  title  to  the  future  possession  called  here 
Kingdom  of  Heaven.  Of  course,  our  possessing 
that  kingdom  depends  upon  our  fulfilling  the 
Christian  covenant.  God  is  sure  to  keep  his 
part  of  the  covenant. 

Kingdom  of  Heaven. 

This  expression  is  used  in  two  different  senses — 
(1)  the_church   militant  and  (2)  the  church 
triumphant,  that  is,  the  church  in  its  glorified 
state, 
The  Church  Militant. 

This  includes  all  thoso  who  are  still  contending 
in  the  battle  of  the  world  and  warring  against 
the  flesh  and  the  devil. 

The  Church  Triumphant. 

This  embraces  all  those  who,  having  ended  their 
life  in  triumph,  now  await  the  declaration  of 
their  everlasting  reward. 

Of  the  first  we  are  members  now,  of  the  second  we 
are  heirs. 

Scriptural  Proof. — "  And  if  children,  then  heirs ;  heirs 
of  God,  and  joint-heirs  with  Christ  ;  if  so  be  that  we 
suffer  with  Him,  that  we  may  be  also  glorified 
together." — (Rom.  viii.,  17.) 

God's  part  of  the  covenant,  therefore,  confers 
upon  us — 

1.  Membership. 

2.  Sonship. 

3.  Heirship. 
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QUESTIONS  ON  LESSON  II. 


1.  What  is  a  Covenant  ? 

2.  Into  what  parts  may  you  conveniently  divide  the 
Christian  Covenant? 

3.  Explain  the  meaning  of  the  answer  N  or  M. 

4.  What  name  is  asked  for  in  the  Catechism  ? 

5.  Explain  the  word  "  Surname  "  and  give  derivation. 

6.  What  special  feature   do   you   find   in  Scripture 
names  ?     Mention  some  to  illustrate  your  answer. 

7.  What  other  names  are  given  to  Godfathers   and 

Godmothers  ?  Give  the  meaning  and  derivation 
of  each. 

8.  What  do  you  understand  by  the  word  "Baptism"? 

Explain  the  connection  between  the  words 
"Christening"  and  "Christian."  What  is  a 
Christian  ?  May  the  word  be  applied  in  another 
sense  ? 

9.  How  are  the  privileges  of  the  Baptismal  Covenant 
set  forth  ? 

10.  Explain  : — 

1.  "A  member  of  Christ." 

2.  "A  child  of  God." 

3.  "  An  inheritor  of  the  Kingdom  of  Heaven." 

11.  Prove    from    Scripture   that    all    Christians  are 
members   of  Christ 

12.  Who  are  we  to  understand  by  the  "Heir  of  all 

things  "  ? 

13.  What,  therefore,  is  the  nature  of  the  inheritance 

to  which  each  Christian  is  called? 

14.  Give  the  origin  of  the  phrase,  "The  child  ought 
to  be  christened." 

15.  Where   in   the    Prayer   Book   are   the   duties   of 
god-parents  stated  ? 

16.  Will  all  who  are  members  of  God's  Kingdom  on 

earth  inherit  His  Kingdom  in  heaven  ? 
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LESSON  III. 

MAN'S    PART   OF    THE   CHRISTIAN 
COVENANT. 

QUESTION.— What  did  your  Godfathers  and  God 
mothers  then  for  you  ? 

ANSWER.— They  did  promise  and  vow  three 
things  in  my  name.  First,  that  I  should  renounce  the 
devil  and  all  his  works,  the  pomps  and  vanity  of  this 
wicked  world,  and  all  the  sinful  lusts  of  the  flesh. 
Secondly,  that  I  should  believe  all  the  Articles  of  the 
Christian  faith.  And,  thirdly,  that  I  should  keep 
God's  holy  will  and  commandments,  and  walk  in  the 
same  all  the  days  of  my  life. 
Notes. 

Man's  part,  therefore,  includes  three  things — 

1.  Renunciation. 

2.  Faith. 

3.  Obedience. 

Promise  and  Vow. 

Promise  is  an  agreement  to  do  or  not  to  do  some 
thing  on  the  part  of  man  to  man ;  a  vow  is  a 
name  given  to  a  promise  made  by  man  to  God. 
Our  god-parents,  then,  at  baptism,  promised  to 
the  Church  and  vowed  to  God  that  they  would 
see  that  we  were  instructed  in  all  that  a 
Christian  ought  to  know. 
Renounce  (Latin,  renuntiare  =  to  enlist  oneself  against). 

At  baptism,  therefore,  all  pledge  themselves  to 
fight  manfully  under  Christ's  banner  against 
all  His  adversaries.  Such  is  the  duty  of  all  true 
soldiers.  Three  enemies  are  mentioned  :  (1) 
the  devil,  (2)  the  world,  (3)  the  flesh. 
The  Devil  (Latin  diatolus,  Greek  5ia/3oXos  =  slanderer). 

He  is  so  because  he  slanders  God  to  man  and 
man  to  God.  He  is  also  known  by  other  names  in 
the  Bible,  e.g.,  Satan(  —  the  enemy),  the  Tempter, 
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Apollyon  or  Abaddon  (  =  the  Destroyer).  Like 
all  the  works  of  God,  he  also  was  originally 
created  good,  but  through  pride  he  rebelled 
against  his  Maker,  and  therefore  fell  from  his 
high  estate. 

All  His  Works. 

That    is — pride,    lying,    deceit    and    hypocrisy, 

murder,  hatred,  envy,  and  tempting  others  to  sin. 

Scriptural  Proof. — "  He  that  committeth  sin  is  of  the 

devil  ;   for  the  devil  sinneth  from  the  beginning.     For 

this  purpose  the  Son  of  God  was  manifested,  that  He 

might  destroy  the  works  of  the  devil." — 1  John  iii.,  8,  9. 

Pomps  and  Vanities. 

Care  must  be  taken  in  explaining  these  two  words. 
Vanity  here  does  not  mean  pride  or  conceit ;  for 
that  is  expressed  in  the  word  pomp.  Vanities 
mean  the  untruths,  the  unrealities  of  the  world. 
In  baptism,  then,  we  renounce  the  pomps  and 
unrealities  of  this  wicked  world. 

This  Wicked  World. 

Not  the  world  of  nature  which  God  pronounced 
as  very  good,  but  the  world  of  fashion,  with  its 
low  maxims  and  principles  of  conduct.  We  are 
to  have  nothing  to  do  with  those  things  which 
dishonour  God.  We  renounce  all  that  is  evil 
in  the  world. 

Scriptural  Proof. — "  Love  not  the  world,  neither  the 
things  that  are  in  the  world.  If  any  man  love  the  world, 
the  love  of  the  Father  is  not  in  him." — 1  John  ii.,  15. 

The  Flesh. 

That  is,  natural  appetites  and  passions,  implanted 
in  the  soul  of  every  human  being  in  common 
with  animals,  and  which  become  sinful  lusts  or 
desires,  if  left  to  go  \inrestrained. 

Scriptural  Proof. — "They  that  are  Christ's  have 
crucified  the  flesh  with  the  affections  and  lusts." — Gal.v.,  24. 

The  Articles  of  the  Christian  Faith. 

That  is,  the  chief  truths  of  Christianity  as  contained 
in  the  Bible,  and  summed  up  in  the  Apostles' 
Creed.  In  one  word  this  is  a  vow  of  faith. 
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God's  Holy  Will  and  Commandment. 

This  is  a  vow  of  obedience.  Obedience  was 
enforced  among  the  Israelites  by  the  severest 
judgments  from  one  end  of  their  history  to 
the  other.  A  will  is  simply  a  desire  or  wish 
that  something  should  be  done.  Now 
the  will  of  God  is  made  known  to  us  in  the 
Commandments,  which  were  ten.  These  Ten 
Commandments  are  sometimes  called  the 
Decalogue  (Greek  SCKO)  or  the  ten  words.  They 
are  found  in  Exodus  xx.,  and  were  delivered  by 
God  Himself,  through  Moses,  to  the  Israelites 
when  they  were  encamped  before  Mount  Sinai, 
on  their  way  from  Egypt  to  Canaan.  They 
were  on  two  tables  of  stone.  From  obedience 
to  these  no  Christian  can  be  free.  He  is 
bound  to  render  obedience  to  them  as  long  as 
he  lives. 

QUESTION.— Dost  thou  not  think  that  thou  art 
"bound  to  believe,  and  to  do,  as  they  have  promised 
for  thee  ? 

ANSWER.— Yes,  verily,  and  by  God's  help  so  I 
will.  And  I  heartily  thank  our  heavenly  Father 
that  He  hath  called  me  to  this  state  of  salvation, 
through  Jesus  Christ  our  Saviour.  And  I  pray  unto 
God  to  give  me  His  grace,  that  I  may  continue  in 
the  same  unto  my  life's  end. 
Notes. 

Here  we  may  notice  : — 

1.  The  ratification  by  each  one  of  his  share  in 

the  covenant,  and  a  promise  to  fulfil  the 
same,  together  with  an  acknowledgment 
of  his  weakness. 

2.  A  thanksgiving  to  God  for  His  goodness. 

3.  A  prayer   for    God's    assistance    to    remain 

faithful  to  the  covenant  until  death. 
Verily  (Latin,  verus). 

This  means  truly  or  certainly. 
B 
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Heartily  thank. 

That  is,  "  I  thank  with  my  whole  heart." 

State  of  Salvation. 

That  is,  "  A  state  in  which  one  has  all  the  means 

of    grace   necessary   for   obtaining    salvation." 

This,  therefore,  is  the  state  in  which  each  one 

is  placed  at  baptism 
Salvation  (Latin,  salus  =  sa,fe). 

This  signifies  deliverance  from  sin,  death,  and  hell, 

restoration  to  God's  favour,  the  enjoyment  of 

life  everlasting. 
Grace  (Latin,  gratia  =  favour  or  help). 

Here  then  we  pray  for  God's  favour  or  assistance 

to   enable   us   to   carry  out  our  part   of  the 

Covenant. 


QUESTIONS  ON  LESSON  III. 

1.  What  three  things  does  the  baptismal  vow  include  ? 

2.  What  are  the  three  great  enemies  against  which 

one  is  to  fight  ? 

3.  Give  the  meaning  and  derivation  of  renounce. 

4.  Give  the  difference  between  a  "  promise "  and  a 

"vow." 

5.  "  To  renounce  the  devil."     Prove  from  Scripture 
that  it  is  our  duty  to  do  this. 

6.  When  does  St.  Paul  exhort  us  to  be  a  good  soldier  of 

Jesus  Christ,  and  what  does  the  same  apostle  say 
with  regard  to  the  renunciation  of  the  world  ? 
Also,  what  does  St.  John  say? 

7.  "  The  works  of  the  devil."     Name  some. 

8.  What  do  you  mean  by  "  lusts  of  the  flesh  "  ? 

9.  What  do  you  mean  by  the  "Articles  of  the  Christian 

Faith?"     Where  are  they  summed  up ? 

10.  Find  an  instance  in  New  Testament  history  of  a 
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promise  to  believe  that  Jesus  Christ  is  the  Son  of 
God,  made  by  a  convert  before  being  baptised. 

11.  Quote   the  words   in   which   St.    Paul   reminded 

Timothy  of  the  Christian  Faith. 

12.  What  did  Christ  say  with  regard  to  God's  law? 

13.  What  new  commandment  did  Christ  give? 

14.  Find  Scripture  instances  of  a  holy  life  compared 

to  a  walking  with  God. 

15.  Explain  "A  state  of  salvation." 

16.  Through  whom   is   one   called   to   this   state   of 
salvation  ? 

17.  What  does  the  word  grace  mean  1 

18.  Give  a  Scriptural  proof  that  if  you  seek  God's  grace 
earnestly  then  you  will  continue  in  the  same  all 
your  life. 

19.  What  does  the  term  "verily"  mean? 


LESSON   IV. 


THE   CHRISTIAN  FAITH. 


The  Christian  Faith  is  summarised  in  what  is 
generally  called  the  Apostles'  Creed.  This  Creed 
(Latin,  credo  =  I  believe)  is  so  called  because  it  con 
tains  the  doctrines  held  by  the  Apostles.  Though 
there  is  undoubted  evidence  that  it  was  not  drawn  up 
by  the  Apostles,  still  the  greatest  part  of  it  may  be 
traced  to  the  days  of  the  Apostles.  Most  of  its  articles 
are  to  be  found  in  the  Epistles  of  Ignatius  (A.D.  107), 
and  the  whole  form,  as  it  now  stands  in  our  Catechism, 
is  to  be  found  in  the  works  of  St.  Ambrose  (A.D.  374) 
and  Ruffinus  (A.D.  390).  There  are  two  other  Creeds, 
namely,  the  Nicene  Creed  and  the  Athanasian  Creed. 
The  former  was  drawn  up  at  the  Council  of  Nice.,  in 
Bithynia  (A.D.  325)  i  n  order  to  explain  the  Apostles' 
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Creed  more  fully,  and  the  latter,  according  to  some, 
by  Hilary,  Bishop  of  Aries  (A.D.  429),  after  a  form  used 
by  Athanasius.  The  Athanasian  Creed  is  a  defence 
against  Arian  heresy.  Note,  that  in  repeating  the 
Creeds  it  is  usual  to  stand.  This  posture  is  assumed 
to  show  our  determination  to  defend  it,  even  with  our 
lives,  if  necessary.  The  practice  of  turning  our  faces 
to  the  east  is  probably  an  imitation  of  the  old  Jewish 
custom  of  turning  towards  Jerusalem  when  engaged  in 
prayer. 

The  words  of  Sinclair  on  these  three  Creeds  are 
worthy  of  notice  :  "  In  the  Apostles'  Creed  the  Apostolic 
doctrine  is  expressed,  in  the  Nicene  it  is  explained,  and 
in  the  Athanasian  it  is  defined,  that  it  may  not  be 
explained  away." 

The  8th  of  the  39  Articles  of  the  Church  of  England 
declares  that  these  three  Creeds  "  ought  thoroughly  to 
be  received  and  believed,"  for  they  may  be  proved  by 
Scripture. 

The  Apostles'  Creed  may  be  divided  into  twelve 
sections  or  articles  :  the  first  relating  to  God  the 
Father,  in  His  work  of  Creation  ;  and  the  next  six  to 
God  the  Son,  in  His  work  of  Redemption  ;  the  next  to 
God  the  Holy  Ghost,  in  His  work  of  Sanctification  ; 
and  the  last  four  to  the  Holy  Catholic  Church  and 
the  privileges  of  her  members. 


THE    APOSTLES'  CREED. 


CATECHISM.— Rehearse  the  Articles  of  thy  belief. 
ANSWER— I  believe- 
1.— In  God  the  Father  Almighty,  Maker  of  heaven 

and  earth. 

2  —And  in  Jesus  Christ,  His  only  Son,  our  Lord; 
3.— Who  was  conceived  by  the  Holy  Ghost,  born  of 

the  Virgin  Mary; 

4.— Suffered  under   Pontius  Pilate,  was  crucified, 
dead  and  buried ; 
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5.— He  descended  into  Hell,  the  third  day  He  rose 

again  from  the  dead. 
6.— He  ascended  into  heaven,  and  sitteth  at  the  right 

hand  of  God,  the  Father  Almighty : 
7.— From  thence  He  shall  come  to  judge  the  quick 

and  the  dead ; 

8.— I  believe  in  the  Holy  Ghost ; 
9.— The  Holy  Catholic  Church,  the  Communion  of 

Saints ; 

10.— The  forgiveness  of  sins. 
11.— The  resurrection  of  the  body  ; 
12.— And  life  everlasting. 


ARTICLE  I. 
Notes. 
I  believe. 

Note   that  this  applies  to  each    Article  in  the 
Creed.    And  this  belief  must  not  be  understood 
as  a  mere  confession  or  opinion,  but  it  must 
include  full  trust  and  confidence  in  God. 
In  God. 

Proofs  of  the  existence  of  God. 

1.  The  general  consent  of  mankind. 

"  No  age  so  distant,  no  country  so  remote,  no  people  so 
barbarous,  but  gives  a  sufficient  testimony  of  this  truth." 
(Pearson  on  the  Creed.) 

2.  The    internal  witness  of   our   own   con 
science. 

Scriptural  Proof. — "  Their  conscience  also  bearing  wit 
ness." — (Rom.  ii.,  15.) 

3.  The  existence  of  His  works. 

To  every  creature  there  must  have  been  a  creator. 

Scriptural  Proof. — "  The  heavens  declare  the  glory  of 
God  :  and  the  firmament  sheweth  His  handy  work." — 
(Psalm  xix.,  1.) 

We  declare  our  belief  in  His  existence  in  opposition 
to  atheism,  and  in  God  and  not  gods  against 
polytheism  and  idolatry. 
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Father. 

God  is  our  Father  in  two  ways : — 

1.  By  Creation. 

2.  By  Adoption. 

Scriptural  Proofs. — "  Have  we  not  all  one   Father  ? — 
hath   not   one   God  created  us  ? " — (Mai.  ii.,  10.) 

"  To  us  there  is  but  one  Go-l,  the  Father  of    whom 
are  all  things." — (1  Cor.  viii.,  6.) 

"  Ye  have  received  the  spirit  of  adoption,  whereby  we 
cry,  '  Abba,  Father.'  " — (Rom.  viii.,  15.) 

Almighty-    (Latin  Omnipotens,  Greek  ira.vTOKpa.Twp,  Hebrew 
Jehovah.) 

It  means    "All    powerful,"  that  is,    having   the 
power  to  do  all  things. 

Maker  of  Heaven  and  Earth. 

The  whole  universe,  animate  and  inanimate. 
These  words  were  not  in  the  earliest  creeds, 
but  were  probably  added  at  a  very  early 
period,  to  assert  the  truth  against  a  sect  of 
people  who  held  that  the  Father  of  our  Lord 
and  the  Creator  of  the  world  were  separate 
divinities. 

Scriptural  Proof. — "  In  the  beginning  God  created  the 
heaven  and  the  earth." — (Gen.  i.,  1.) 


Corresponding  Article  in  Nicene  Creed. 

I  believe  in  one  God,  the  Father  Almighty,  maker 
of  heaven  and  earth,  and  of  all  things  visible 
and  invisible. 

Note  the  words  in  italics  as  being  additional  to 
that  of  the  Apostles'  Creed. 
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ARTICLE  II. 


And  (I  believe)  in  Jesus  Christ,  His  only  Son,  our 

Lord. 

Notes. 

JeSUS  (  =  Saviour). 

This  is  the  Greek  form  of  the  Hebrew  Joshua, 
and  it  was  given  to  Our  Lord : — 

(1.)  By  the  angel  Gabriel,  who  appeared  to 
Joseph  just  before  His  birth. 

(2.)  By  His  eartbly  parents  at  His  circum 
cision.  This  name,  therefore,  points  out 
Our  Lord  as  man. 

Christ' ( =  anointed). 

This  is  the  Greek  form  of  the  Hebrew  Messiah. 
Among  the  Jews  men  were  solemnly  anointed  to 
three  offices,  namely,  those  of  the  priest,  the 
prophet,  and  the  King.  Aaron  was  an  anointed 
priest  (Exod.  xxx.,  30);  Elisha,  an  anointed 
prophet  (I  Kings  xix.,  16);  and  Saul,  an  anointed 
king  (I  Sam.  xvi.,  1-13).  The  name  Christ, 
therefore,  puts  our  Lord  before  us  in  his  official 
character  of  Priest,  Prophet,  and  King.  We 
have  no  mention  of  His  having  been  anointed 
with  oil,  but  at  His  baptism  He  was  anointed 
with  the  Holy  Ghost. 

Christ  is  a  Priest — In  that  He  has  offered  Himself 
as  a  sacrifice  for  our  sins. 

Christ  is  a  Prophet — In  that  through  Him  we  get 
to  know  the  Divine  will  towards  man.  He 
also  prophesied  future  events,  while  here 
on  earth,  for  example,  His  own  death,  the 
destruction  of  Jerusalem,  the  denial  of  Peter, 
the  persecution  of  His  followers. 
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Christ  is  a  King. — In  that  he  reigns  over  His 
Church  for  ever.  Note  that  these  three  offices 
were  never  conjoined,  except  in  the  person 
of  Christ :  Melchizedek  was  king  and  priest, 
David  king  and  prophet,  but  none  save  Christ 
was  all  three — the  anointed  Priest,  the  anoin 
ted  Prophet,  the  anointed  King. 

Scriptural  Proofs. — "  Christ  being  come,  an  High  Priest 
.  .  .  by  His  own  blood  He  entered  in  once  into  the  holy 
place,  having  obtained  eternal  redemption  foi  us." — 
(Heb.  ix.,  11, 12.) 

"  The  Lord  thy  God  will  raise  up  unto  thee  a  Prophet 
.  .  .  unto  him  ye  shall  hearken." — (Deub.  xviii.,  15.) 

"He  shall  reign  over  the  house  of  Jacob  (i.e,  the 
Church)  for  ever." — (Luke  i.,  33.) 

His  only  Son. 

That  is  "  The  Father's."     Christ  is  the  only  Son 

of  God,  not  by  creation  or  adoption,   but  by 

generation.     This  Sonship  is  both  eternal  and 

Divine. 

Our  Lord  (Latin,  Dominus;  Greek,  Kvpios ;  Hebrew,  Jehovah.) 

He  is  our  Lord  in  one  of  two  senses. 

(1)  As  the  Lord  of  mankind  generally ;  or 

(2)  As  God-man,  the  Lord  of  His  Church,  which 
He  has  bought  with  His  precious  blood. 

Scriptural  Proofs. — "  He  hath  on  His  vesture  and  on 
His  thigh  a  name  written,  '  King  of  kings  and  Lord  of 
lords.'  " — (Rev.  xix.,  15.) 

"The  God  of  our  Lord  Jesus  Christ  .  .  .  hath  put 
all  things  under  His  feet,  and  gave  Him  to  be  head  over 
all  things  to  the  Church." — (Ephesians  L,  17-23.) 


Corresponding  Article  in  Nicene  Creed. 

"  And  (I  believe)  in  one  Lord  Jesus  Christ,  the 
only  begotten  Son  of  God,  Begotten  of  His 
Father  before  all  worlds,  God  of  God,  Light  of 
Light,  Very  God  of  Very  God,  Begotten,  not 
made,  being  of  one  substance  with  the  Father,  by 
whom  all  things  ivere  made." 
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ARTICLE  III. 


(I  believe  in  Jesus  Christ)  who  was  conceived  by  the 
Holy  Ghost,  born  of  the  Virgin  Mary. 

Notes. 

This  article,  therefore,  asserts  the  doctrine  of  the 
Incarnation. 

Conceived  (  =  Begotten). 

By  His  miraculous  birth  Christ  was  made  free 
from  the  original  sin  into  which  mankind  had 
fallen  through  Adam  and  Eve,  our  first  parents. 

Born  of  the  Virgin  Mary. 

By  means  of  His  birth  Christ  united  in  Himself 
Divinity  and  Humanity.  By  becoming  man, 
He  would  be  able  to  sympathise  with  man 
kind  in  their  sufferings  and  temptations,  and 
would  also  be  able  to  leave  us  an  example. 

Scriptural  Proofs. — "Now  the  birth  of  Jesus  Christ  was 
on  this  wise :  when  as  his  mother,  Mary,  was  espoused 
to  Joseph,  before  they  came  together,  she  was  found 
with  child  of  the  Holy  Ghost."— (Matt,  i.,  18.) 

"  We  have  not  a  high  priest  which  cannot  be  touched 
with  the  feeling  of  our  infirmities  ;  but  was  in  all  points 
tempted  like  as  we  are,  without  sin." — (Heb.  iv.,  15.) 

The  anniversary  of  Christ's  birth  is  celebrated  on 
Christmas  Day. 

Prophecies  Fulfilled. 

1.  That  he  should  be  born  of  a  virgin  as  pre 
dicted  by  Esaias. 

Scriptural  Proof. — "A  virgin  shall  conceive,  and  bear 
a  Son,  and  shall  call  His  name  Emmanuel. —  (Isai.  vii.,  14.) 

2.  That  he  should  be  of  the  tribe  of  Judah,  as 
predicted  by  Jacob. 

Scriptural  Proof. — "  The  sceptre  shall  not  depart  from 
Judah,  nor  a  lawgiver  from  between  His  feet,  until  Shiloh 
come  ;  and  unto  him  shall  the  gathering  of  the  people 
be." — (Genesis  xlix.  10.) 
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3.  That  he  should  be  born  at  Bethlehem. 

Scriptural  Proof. — "  But  thou,  Bethlehem  Ephratah, 
though  thou  be  little  among  the  thousands  of  Judah, 
yet  out  of  thee,  shall  He  (Christ)  come  forth  unto  me 
that  is  to  be  Ruler  in  Israel;  whose  goings  forth  have 
been  from  of  old,  from  everlasting. — (Mich,  v.,  2.) 

The  pupil  should  here  be  made  acquainted  with  the 
early  life  of  Christ,  and  his  attention  should  be  care 
fully  called  to  the  fact  of  Christ  being  perfect  God  and 
perfect  Man. 


The  Corresponding  Article  in  the  Nicene  Creed. 

(I  believe  in  one  Lord  Jesus  Christ),  who  for  us 
men,  and  for  our  salvation,  came  down  from 
heaven,  and  was  incarnate  by  the  Holy  Ghost 
of  the  Virgin  Mary  and  was  made  man. 


QUESTIONS    ON    LESSON    IV. 

1.  Explain  the  meaning  of  the  word  Creed.     Name 
the  three  Creeds. 

2.  Why  are  the  Creeds  to  be  believed  ?     Explain  the 

object  of  each. 

3.  How  many  Articles  are  contained  in  the  Apostles' 

Creed  1     Why  is  it  so  called  ? 

4.  On  what  occasions  is  the  Apostles'  Creed  not  used  ? 

6,  Why  is  it  appropriately  followed  by  prayers  founded 
upon  it  ? 

6.  Give  the  apparent  date  of  its  form  as  it  now  stands 

in  the  Catechism. 

7.  Into   how   many   portions  may  you   divide  this 

Creed  ?  and  state  the  subject  of  each. 

8.  How  should  we  understand  the  words  "I  believe?" 

9.  Prove  from  Scripture  that  there  is  but  one  God, 

and  give  proof  of  the  existence  of  God. 
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10.  Explain  in  what  sense  may  we  consider  God  as  our 

Father. 

11.  What  is  the  meaning  of  the  word  "Almighty?" 

What  other  attributes  are  here  mentioned  of  God 
the  Father  ? 

12.  Repeat  the  second  Article. 

13.  What  titles  are  given  in  that  Article  to  Our  Lord  1 
Explain  them. 

14.  Who  was  Christ's  mother1?     Where  was  he  born? 

And  where  did  He  spend  His  early  days  ? 

15.  Quote  prophecies  of  the  Old  Testament  that  speak 
of  the  Incarnation  of  Jesus  Christ. 


LESSON   V. 


THE    CHRISTIAN    FAITH— continued. 


THE   FOURTH   ARTICLE. 


(I  believe  that)  "He  suffered  under  Pontius  Pilate, 

was  crucified,  dead,  and  buried." 
Notes. 

He  suffered. 

These  sufferings  consisted  of  scourging,  clothing 
Him  in  mock-royal  apparel,  and  pretending  to 
do  homage  to  Him,  smiting  Him,  and  spitting 
upon  Him. 

Under  Pontius  Pilate. 

Pilate  was  the  sixth  of  the  Roman  procurators  (or 
collectors  of  revenue)  of  Judsea.  He  held  the 
office  for  ten  years  (A.D.  27-37),  and  is  described 
by  Josephus  as  an  arbitrary  and  tyrannical 
ruler.  However,  as  may  be  seen  from  his  trial 
of  Christ,  he  was  not  altogether  insensible  to 
the  claims  of  mercy  and  justice.  He  usually 
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resided  at  Csesarea,  the  Roman  capital  of  Judsea  ; 
but  during  the  great  Jewish  feasts  he  came  up 
to  Jerusalem  to  guard  against  tumults  which 
might  arise  on  these  occasions.  He  was  ulti 
mately  recalled  to  Rome  on  a  complaint  from 
the  Samaritans,  and  banished  to  Vienne,  in 
Gaul,  where  he  died  by  his  own  hand. 

Was  Crucified. 

Crucifixion  was  a  Roman  and  not  a  Jewish  mode 
of  punishment.  It  was  considered  so  infamous 
and  disgraceful  that  it  was  never  inflicted  on 
Roman  citizens,  but  on  slaves  and  the  vilest 
criminals.  The  crosses  upon  which  the  bodies 
were  fastened  were  of  various  kinds ;  that  on 
which  Christ  hung,  no  doubt,  was  the  Crux  im- 
missa  (f)  which  was  not  so  tall,  as  commonly 
represented  in  pictures  of  the  Crucifixion.  It 
was  only  high  enough  to  raise  the  body  two  or 
three  feet  above  the  ground.  The  victim  was 
usually  nailed  to  the  cross  while  it  lay  flat  on 
the  ground. 

Scriptural  Proof. — "  And  so  Pilate,  willing  to  content 
the  people,  released  Barabbas  unto  them,  and  delivered 
Jesus,  when  he  had  scourged  Him,  to  be  crucified." — (Mark 
xv.,  15.) 

Dead. 

This  is  inserted  in  opposition  to  those  who  taught 
that  Christ's  death  was  not  real  but  apparent. 
The  Docetce  were  of  this  sect.  That  Christ's 
death  was  real  is  distinctly  stated  in  the  Gos 
pels.  In  them  we  find  that  His  body  hung 
upon  the  cross  from  nine  in  the  morning  till 
three  in  the  afternoon.  Again,  when  the  soldiers 
came  for  the  purpose  of  seeing  whether  the  two 
malefactors  and  Christ  were  dead,  and  if  not  to 
hasten  their  death  by  cutting  their  legs,  they 
found  Christ  already  dead,  and  therefore,  in 
His  case,  such  a  proceeding  was  unnecessary. 

Scriptural  Proof. — "  But  when  they  came  to  Jesus,  and 
saw  that  He  was  dead  already,  they  brake  not  his 
legs." — (John  xix ,  35.) 
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And  buried. 

This  proves,  beyond  doubt,  the  reality  of  His 
death.  Joseph,  a  rich  man  of  Arimathea,  ob 
tained  permission  of  Pilate  to  have  the  body, 
and,  assisted  by  Nicodemus,  he  buried  the  body 
in  his  own  new  tomb, 

Scriptural  Proof. — "  Now,  in  the  place  where  He  was 
crucified  there  was  a  garden  ;  and  in  the  garden  a  new 
sepulchre,  wherein  was  never  man  yet  laid.  There  they 
laid  Jesus  therefore,  because  of  the  Jews'  preparation  day  ; 
for  the  sepulchre  was  nigh  at  hand." — (John  xix.,  41-42.) 

The  following  prophecies  were  fulfilled  in  Christ's 
death  : — 

"  It  (the  seed  of  the  woman)  shall  bruise  thy  (serpent's) 
head,  and  thou  shalt  bruise  his  heel." — (Gen.  iii.,  15.) 

"  He  hath  poured  out  His  soul  unto  death." — (Isaiah 
liii.,  12.) 

''Messiah  shall  be  cut  off." — (Dan.  ix.,  26.) 

The  Corresponding  Article  of  the  Nicene  Creed. 

And  (I  believe  that  Jesus  Christ)  was  crucified 
also  for  us  under  Pontius  Pilate.  He  suifered 
and  was  buried. 


THE  FIFTH  ARTICLE. 


U  believe  that)  "  He  descended  into  Hell,  the  third 
day  He  rose  again  from  the  dead." 

Notes. 

He  descended  into  Hell. 

This  article  is  not  found  in  the  oldest  Creeds.  We 
first  find  it  in  the  Creed  of  the  Church  of 
Aquileia,  about  A.D.  400,  and,  in  all  probability 
that  is  the  source  from  which  it  came  to  the 
Apostles'  Creed.  All  the  earlier  Fathers  laid 
great  stress  on  the  belief  in  this  doctrine. 

Meaning  of  the  word  Hell. 

The  word  Hell  comes  to  us  from  the  Anglo-Saxon 
IJelan  (  =  to  hide,  cover,  or  conceal).  It  is  here 
the  same  as  the  Hebrew  Sheol  and  the  Greek 
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Hades,  and  therefore  denotes  "  the  covered 
place"  or  rather  "  the  place  of  departed  spirits," 
and  where  they  remain  until  the  judgment  day. 
It  contains  two  great  divisions,  of  which  one  is 
called  "Paradise"  where  the  souls  of  the  blessed 
are  to  be  found — called  also  "  Abraham's 
bosom ''  in  the  Parable  of  Dives  and  Lazarus. — 
(Luke  xvi.,  19-31.)  Gehenna  is  the  Greek  word 
for  "the  place  of  torment,"  and  the  "  bottomless 
pit"  is  denoted  by  the  Greek  word  abussos. 

Proof  that  Christ  went  into  Hades. 

This  is  best  shown  by  a  combination  of  two 
passages  in  the  New  Testament. 

1.  Our  Lord's  words  to  the  penitent  thief— 

Scriptural  Proof. — "  To-day  shalt  tbou  be  with  me 
in  Paradise." — Luke  xxiii.,  43. 

2.  Peter's  quotation  from  the  Psalms — 

Scriptural  Proof. — "  His  soul  was  not  left  in  hell  (i.e. 
Hades),  neither  His  flesh  did  see  cor  uption." — Acts 
ii,  31. 

From  these  two  passages  we  can  justly  argue  that 
as  the  thief  was  to  be  with  Christ  that  day  in 
Paradise,  and  as  Christ  descended  into  Hades, 
therefore  that  part  of  Hades  to  which  Christ 
descended  must  be  the  place  where  the  souls 
of  the  just  await  the  resurrection. 

What  Christ  did  whilst  in  Hades. 

Though  the  Creed  does  not  state  this,  still,  from 
1  Peter  iii,  19,  according  to  the  most  probable 
interpretation  of  the  verse,  we  gather,  He  went 
and  preached,  that  is,  made  proclamation  to 
the  spirits  in  prison  (i.e.,  Hades).  The  subject 
of  this  proclamation  was  doubtless  "  the  Com 
pletion  of  Redemption,"  in  the  fact  that  Satan 
had  been  conquered  and  that  the  great  sacrifice 
had  been  offered. 
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The  third  day. 

Christ  was  buried  on  the  day  preceding  the 
Jewish  Sabbath,  that  is,  on  our  Friday  evening, 
and  He  remained  in  the  tomb  during  Friday 
night,  Saturday,  and  Saturday  night.  Hence, 
we  must  not  understand  that  He  continued 
three  whole  days  dead.  The  phrase,  three  days, 
has  arisen  from  the  fact  that  the  Jews  often 
put  the  whole  day  for  a  part. 

The  resurrection  of  Christ  on  the  third  day  was 
prefigured  : — 

1.  By  Isaac,  who  had  been  for  three  days  regarded 
by  his  father  as  dead,  and   was   at   the   end 
restored  to  him. 

2.  By  Jonah,  who  was  delivered  out  of  the  whale's 
belly. 

Scriptural  Proof. — "  As  Jonah  was  three  days  and  three 
nights  in  the  whale's  belly,  so  shall  the  Son  of  Man  be 
three  days  and  three  nights  in  the  heart  of  the  earth." — 
Matthew  xii.,  40. 

New  Testament  Declarations. 

Christ  Himself  even  prepared  the  minds  of  His 
disciples  for  the  great  and  wonderful  event. 

Scriptural  Proofs. — "  Destroy  this  temple  and  in  three 
days  I  will  raise  it  up." — John  ii.,  19. 

"After  three  days  I  will  rise  again." — Matthew 
xxvii.,  23. 

Christ's  Resurrection  and  Proofs  of  the  same. 
As  this  forms  one  of  the  fundamental  truths  of 
Christianity,  it  will  not  be  out  of  place  to 
enumerate  some  of  the  facts  which  go  to  prove 
the  reality  of  it.  He  was  buried  in  a  tomb  in 
which  no  man  had  ever  laid.  The  stone  at  the 
mouth  of  the  sepulchre  was  sealed  with  an 
official  signet,  and  a  guard  of  soldiers  was 
placed  to  make  all  sure.  Therefore,  as  far  as 
outward  circumstances  were  concerned,  all  was 
secure.  Inside  the  sepulchre  there  was  nothing 
but  a  dead  body ;  the  outside  was  protected  so 
that  no  one  could  come  and  steal  the  body. 
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But  note  what  happened.  Early  on  the  morning 
of  the  third  day  after  burial,  Mary  Magdalene 
and  Mary  the  sister  of  Jesus'  mother  went  to 
the  sepulchre  to  anoint  the  body.  In  the 
meantime  a  great  earthquake  had  taken  place. 
The  angel  of  the  Lord  had  descended  from 
heaven  and  rolled  back  the  stone  from  the 
opening  to  the  tomb,  and  sat  upon  it.  His 
countenance  was  like  lightning  and  his  raiment 
was  white  as  snow.  The  guard  of  soldiers 
trembled  with  fear  and  were  like  dead  men, 
but  at  length  were  sufficiently  recovered  to  flee 
to  the  city.  The  angel  said  to  the  women, 
"  Fear  not,  Jesus  is  risen.  Come  and  see  the 
place  where  the  Lord  lay."  And  after  they  had 
entered  the  sepulchre  they  hurried  away  and 
told  Peter  and  John.  The  two  disciples  imme 
diately  ran  to  the  spot,  John  reached  it  first, 
but  did  not  go  in.  Peter,  however,  quickly 
came  up,  and  at  once  entered  the  sepulchre, 
and  was  followed  by  John.  And  what  did  they 
see  ?  They  saw  the  linen  clothes  lying  in  one 
place,  and  the  napkin  that  was  about  the  head 
was  lying  wrapped  up  and  apart  from  the  linen. 
They  could  not  help,  therefore,  but  believe  that 
their  Lord  had  risen  from  the  dead.  But  these 
are  not  all  the  testimonies  we  have  of  this  por 
tentous  event.  Before  His  ascension  to  heaven 
Christ  appeared  ten  times  to  His  disciples  and 
others. 

1.  On  the  very  morning  of  the  resurrection  He 
appeared  to  Mary  Magdalene,  and  she  mistook 
Him  for  the  gardener. 

2.  On  the  afternoon  of  the  third  day  He  appeared 
to  two  disciples  on  their  way  to  Emmaus. 

3.  On  the  same  day  He  appeared  to  Peter. 

4.  To  ten  of  the  apostles,  Thomas  being  absent. 

5.  To   the   eleven,  Thomas   being   present.     On 
this  occasion   Thomas  saw  the  marks  of  the 
nails  and  the  wounds  in  His  side. 
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6.  To  the  women  who  had  visited  the  sepulchre. 

7.  To  the  eleven  apostles  in  Galilee. 

8.  On   the   Sea   of    Galilee,    to   Peter,    Thomas, 
Nathaniel,   James   the    Elder,  John,    and    two 
others. 

9.  James  the  Less. 
10.   On  Ascension  Day. 

Another  fact  which  confirms  the  truth  of  Christ's 
Resurrection  is,  that  from  the  earliest  times,  in  order  to 
commemorate  the  event,  the  Sabbath  was  changed 
from  the  last  day  of  the  week  to  the  first,  and  has 
been  rightly  called  the  Lord's  Day. — (Rev.  i.,  10.) 

Results  of  Christ's  Eesurrection. 

1.  It  fulfilled  prophecy. 

Scriptural  Proof. — "  Thou  wilt  not  leave  my  soul  in 
Hell  (  =  Hades)  ;  neither  wilt  thou  suffer  thine  Holy 
One  to  see  corruption." — (Psalins  xvi.,  10.) 

2.  It  is  a  pledge  of  our  own  resurrection. 

Scriptural  Proof. — "  If  Christ  be  not  raised  your  faith 
is  vain  :  ye  are  yet  in  your  sins.  Then  they  also  which 
are  fallen  asleep  in  Christ  are  perished.  .  .  .  But 
now  is  Christ  risen  from  the  dead,  and  become  the  first 
fruits  of  them  that  slept."— (1.  Cor.  xv.,  17,  18,  20.) 

"By  His  death  we  know  that  He  suffered  for  sin;  by 
His  resurrection  we  are  assured  that  the  sins  for  which 
He  suffered  were  not  His  own ;  had  no  man  been  a 
sinner  He  had  not  died ;  had  He  been  a  sinner  He  had 
not  risen  again;  but  dying  for  those  sins  which  we 
committed,  He  rose  from  the  dead  to  show  that  He 
had  made  full  satisfaction  for  them,  that  we  believing 
in  Him  might  obtain  remission  of  our  sins  and  justifi 
cation  of  our  persons." — (Pearson,  on  "  The  Crted") 


Corresponding  Article  in  the  Nicene  Creed. 

And  (I  believe)  that  the  third  day  He  rose  again 
according  to  the  Scriptures. 


34  ANALYSIS   OP   THE   CATECHISM 

SIXTH    ARTICLE. 


(I  believe)  "  He  ascended  into  Heaven,  and  sitteth  at 

the  right  hand  of  God  the  Father  Almighty." 
Notes. 
He  ascended  into  Heaven. 

He  did  so  from  the  Mount  of  Olives,  near  Jeru 
salem,  in  the  presence  of  the  Eleven  Apostles, 
and  that  forty  days  after  his  resurrection.  This 
affecting  scene  is  fully  described  by  Luke  in 
the  first  chapter  of  the  Acts.  Long  did  the 
eleven  watch  even  after  his  disappearance  from 
sight,  until  at  last  two  angels  appeared  in  the 
heavens  and  called  out  to  them  saying — 

"Ye  men  of  Galilee,  why  stand  ye  gazing  up  into 
heaven  ?  This  same  Jesus,  who  hath  been  taken  from 
you  into  heaven,  shall  so  come  in  like  manner  as  ye  have 
seen  him  go  into  heaven." — (Acts  L,  11.) 

In  commemoration  of  Christ's  Ascension,  the  Church 
celebrates  Ascension  Day  or  Holy  Thursday.  Christ's 
ascension  was  really  different  to  that  of  Enoch  and 
Elijah.  There  can  be  no  doubt  about  the  matter,  for 
1  ook  at  the  witnesses. 

Christ's  Ascension. 

His  ascension  was  necessary,  for  three  reasons : — 

1.  That  He  might  send  the  Holy  Ghost. 

Scriptural  Proof. — "If  I  go  not  away,  the  Comforter 
will  not  come  unto  you  :  but  if  I  depart,  I  will  send  him 
unto  you." — (John  xvi.,  7.) 

2.  That    He    might    prepare   a   place    for    His 
disciples. 

Scriptural  Proof. — "  I  go  to  prepare  a  place  for  you." — 
(John  xiv.,  2.) 

3.  That   He   might   intercede   for  us    with  the 
Father. 

Scriptural  Proof. — "  He  ever  liveth  to  make  inter 
cession." — (Heb.  vii.,  2.) 
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Sitteth.    Bather  "  remains." 

We  must  not  understand  this  as  determining  any 
posture  of  His  body  in  the  heavens ;  for  in  one 
place  Paul  merely  says,  "He  is  at  the  right 
hand  of  God"  (Rom.,  viii.,  34).  And  Stephen 
affirmed  he  saw  Him  "  standing  on  the  right 
hand  of  God"  (Acts,  vii.,  56).  The  word 
sitteth,  therefore,  signifies  (1)  habitation, 
possession,  and  continuance;  (2)  rest  and 
quietness;  (3)  dominion,  sovereignty,  and 
majesty. — (Pearson,  on  The  Creed.) 

Bight  hand  of  God. 

The  place  of  highest  power  and  honour  in  heaven. 
But  it  is  as  Man  that  He  occupies  this  place.  As 
God,  He  could  be  raised  no  higher  than  He 
was  from  eternity.  He  is  there  as  our  Priest, 
Advocate,  and  King. 

Scriptural  Proofs, — "  An  high  priest  over  the  house  of 
God."— (Heb.  x.,  21.) 

"  We  have  an  advocate  with  the  Father,  Jesus  Christ 
the  righteous." — (1  John  ii.,  1.) 

"  Him  hath  God  exalted  with  His  right  hand  to  be  a 
Prince  and  a  Saviour." — (Acts  v.,  31.) 

Note  what  Pearson,  on  The  Creed,  says  : — 

"Whatsoever  heaven  is  higher  than  all  the 
rest  which  are  called  heavens,  whatsoever 
sanctuary  is  holier  than  all  which  are  called 
holies,  whatsoever  place  is  of  greatest  dignity 
in  all  those  courts  above,  into  that  did 
He  ascend,  where,  in  the  splendour  of  His 
deity,  He  was,  before  he  took  upon  Him  our 
humanity." 


The  Corresponding  Article  in  Nicene  Creed. 

"And  (I  believe  that  He)  ascended  into  heaven, 
and  sitteth  on  the  right  hand  of  the 
Father. 
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QUESTIONS  ON  LESSON  V. 


1.  Quote  the  Fourth  Article  of  the  Creed. 

2.  What  is  the  special  feature  of  this  Article. 

3.  State  what  you  know  of  Pontius  Pilate. 

4.  Was    crucifixion   a   Jewish   or   Roman   mode   of 
punishment  1      Who    of    the    Apostles    suffered 
death  by  crucifixion  ?     Had  this  been  predicted 
at  all?' 

5.  With    what     object     was     the     word     "  dead " 
introduced  ] 

6.  Who  took  part  in  the  burial  of  our  Lord  ? 

7.  Quote  a  verse  to  prove  that  Christ  was  really  and 

truly  buried. 

8.  When  and  under  what  circumstances  was  the  first 
promise  of  a  Saviour  made  1 

9.  Give   the   corresponding   Article   in   the    Nicene 

Creed,  and  note  the  difference,  if  any. 

10.  Quote  the  Fifth  Article. 

11.  Explain   the   word    "Hell,"   and   give    Scripture 

quotations  to  illustrate  your  answer. 

12.  What  object  had  Christ  in  going  to  Hades  ? 

13.  What  events  in  Old  Testament  history  prefigured 

Christ's  three  days  in  the  grave  1 

14.  Explain  fully  the  importance  of  Christ's  resurrec 
tion  from  the  dead. 

15.  Give  proofs  of  the  reality  of  it. 

16.  Give  Scriptural  quotations  in  which  this  victory 
over  death  is  prefigured. 

17.  What  time  of  the   year   does   the    Church   com 
memorate  the  Ascension  ] 

1 8.  Explain,  by  giving  texts,  the  word  "  sitteth  "  and 

"  right  hand  of  God."      What  does  Pearson  say 
with  regard  to  the  latter  ? 
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LESSON  VI. 


THE  CHRISTIAN  FAITH— continued. 


ARTICLE  VII. 

(I  believe  that)  "from  thence,  He  shall   come  to 
judge  the  quick  and  the  dead." 

Notes. 
From  thence— that  is,  "  from  heaven." 

Scriptural  Proof. — "  This  same  Jesus,  which  is  taken 
from  you  into  heaven,  shall  so  come  in  like  manner  as  ye 
have  seen  Him  go  into  heaven." — (Acts  i.,  11.) 

He  shall  come. 

The  manner  of  His  coming  has  been  stated  in  the 
Bible  under  various  images,  amongst  which 
might  be  mentioned — 

1.  The  master   returning  to    his   household  un 
expectedly  (Matt,  xxiv.,  45-51). 

2.  The    return    of    the    nobleman    from   a  far 
country  (Luke  xix.,  12-27). 

3.  The  bridegroom  coming  for  his  bride  in  the 
parable  of  the  Ten  Virgins  (Matt,  xxv.,  1-12). 

4.  As  a  thief   in  the  night,  suddenly  and  unex 
pectedly  (2  Pet.  iii.,  10). 

To  Judge. 

The  second  coming  differs,  therefore,  from  His  first. 
He  does  not  now  come  as  a  Saviour  of  mankind 
"  in  great  humility,"  but  in  glorious  majesty 
to  execute  judgment. 

Scriptural  Proofs. — "  The  Lord  shall  descend  with  a 
shout,  with  the  voice  of  the  archangel  and  with  the 
trump  of  God."— (1  Thess.  iv.,  16.) 

"  The  Son  of  Man  shall  come  in  His  glory  and  all  the 
angels  with  Him." — (Matt,  xxv.,  31.) 
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Christ  our  Judge.     He  is  so  by  God's  appointment. 

Scriptural  proof. — "  The  father  judgeth  no  man,  but 
hath  committeth  all  judgment  unto  the  Son  .  .  . 
and  hath  given  Him  authority  to  execute  judgment  also, 
because  He  is  the  Son  of  Man." — (John  v.,  22-27.) 

Extent  of  the  Judgment. 

It   will    extend    to    the    thoughts,    words,    and 
actions. 

Scriptural  proofs. — "  Therefore  judge  nothing  before 
the  time,  until  the  Lord  come,  who  both  will  bring  to 
light  the  hidden  things  of  darkness,  and  will  make 
manifest  the  counsels  of  the  heart." — (1  Cor.  iv.,  5.) 

"  But  I  say  unto  you,  that  every  idle  word  that  men 
shall  speak,  they  shall  give  account  thereof  in  the  day  of 
judgment." — (Matt,  xii.,  36.) 

"  And  the  sea  gave  up  the  dead  which  were  in  it,  and 
death  and  hell  delivered  up  the  dead  which  were  in 
them,  and  they  were  judged  every  man  according  to  their 
works." — (Rev.  xx.,  13.) 

Note,  therefore,  with  regard  to  this  second  coming 
of  Christ  to  judgment. 

1.  No  notice  will  be  given  of  it. 

2.  There  will  be  no  mistakes. 

3.  After  it  there  will  be  no  change.     The  day  of 
salvation  will  be  past. 

4.  This  coming  will  denote  the  end  of  time  and 
the  beginning  of  eternity. 

5.  During  it  there  will  be  a  meeting  of  good  and 
bad,  but  after  it  there  will  be  a  special  parting, 
the  former  to  life  everlasting,  but   the  latter 
everlasting  punishment. 

The  Quick  and  the  Dead — that  is,  "  those  who  shall 
be  alive  that  day,  and  those  who  shall  have  died 
before  it  comes." 

Quick  means  living,  moving,  from  the  A.S.  cwic,  German 
quick. 

Compare  Chaucer's  Knight's  Tale  (1017). 
"  Nat  fully  quyk,  na  fully  deed  they  were." 
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Also  note  the  word  quicklime. 

Scriptural  Proof. — "  Then  we  which  are  alive  and 
remain  shall  be  caught  up  together  with  them  in  the 
clouds,  to  meet  the  Lord  in  the  air." — (1  Thess.  iv., 
16,  17.) 


Corresponding  Article  of  the  Nicene  Creed. 

And  (I  believe  that)  He  shall  come  again  with 
glory  to  judge  both  the  quick  and  the  dead, 
whose  kingdom  shall  have  no  end. 

The  last  clause  was  added  to  combat  the  heresy 
that  "  at  the  Day  of  Judgment,  the  Son  would 
return  unto  the  bosom  of  the  Father,  whence 
He  came  forth,  and  would  then  cease  to  be  a 
distinct  person,  and  therefore  would  have  no 
distinct  personal  reign." 


ARTICLE  VIII. 


I  believe  in  the  Holy  Ghost. 
Notes. 

As  this  article  has  given  rise  to  many  errors, 
great  care  should  be  taken  in  treating  it, 
keeping  prominently  before  the  mind  of  the 
pupil  the  nature  of  the  Holy  Ghost  and  His 
office.  The  leading  truths  connected  with  His 
nature  are  as  follows  : 

The  Holy  Ghost  is  a  real  Person. 

This  is  evident  from  the  following  facts  : 
1.  Personal  acts  are  attributed  to  Him. 

Scriptural  Proofs. — "The  Holy  Ghost  said,  Separate 
me  Barnabas  and  Saul  for  the  work  whereunto  /  have 
called  them." — (Acts  xiii.,  2.) 

u  Likewise  also  the  Spirit  helpeth  our  infirmities,  for  we 
know  not  what  we  should  pray  for  as  we  ought :  but  the 
Spirit  itself  maketh  intercession  for  us  with  groanings 
which  cannot  be  uttered." — (Rom.  viii.,  26.) 
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2.  He  is  spoken  of  as  standing  in  personal  con 
nection  with  other  persons. 

Scriptural  Proof. — "  The  Spirit  of  the  Lord  departed 
from  Saul,  and  an  evil  spirit  from  the  Lord  troubled 
him." — 1  Sam.  xvi.,  14.) 

His  personality  "was  denied  by  Sabellius,  who 
held  that  the  Holy  Ghost  was  only  a  power  or 
emanation  from  God.  This  error  arises,  or  is 
said  to  have  arisen,  from  such  passages  as 
John  vii.,  37-39,  and  Acts  ii.,  4,  17,  where  we 
have  such  expressions  as  "filled  with  the  spirit," 
"  drink  of  the  spirit,"  "  I  will  pour  out  my 
spirit."  The  Socinians  have  fallen  into  the 
same  error. 

The  Holy  Ghost  is  God. 

This  truth  is  clearly  set  forth  in  the  5th  of  the 
39  Articles. 

He  is  "of  one  substance,  majesty,  and  glory  with 
the  Father  and  the  Son,  very  and  eternal  God." 
And  the  truth  may  be  seen  from  the  following 
facts  as  set  forth  in  Holy  Scriptures  : — 

1.  He  took  part   in  the    work  of  creation,   and 
therefore  He  was  not  Himself  created. 

Scriptural  Proof — "The   Spirit  of    God   moved   upon 
the   face   of   the  waters.'1 — (Gen.  i.,  2.) 

2.  To  sin  against  Him  is  to  sin  against  God ;  for 
notice  the  case  of  Ananias. 

Scriptural  Proof. — "  Why  hath  Satan  filled  thine  heart 
to  lie  to  the  Holy  Ghost  ?  .  .  .  Thou  has  not  lifd 
unto  men  but  unto  God." — (Acts  v.,  3-4.) 

3.  Christians  are  declared  to  be  temples  of  God 
as  well  as  the  habitation  of  the  Spirit. 

Scriptural  Proof. — "  Know  ye  not  that  ye  are  the 
temple  of  God,  and  that  the  Spirit  of  God  dwelleth  in 
you?"— (1  Cor  iii.,16.) 

His  Divinity  was  denied  both  by  Arius  and 
Macedonius,  the  heresy  of  the  latter  being 
condemned  in  the  Council  of  Constantinople, 
381  A.U. 
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Note  also  that  the  Sabellians  acknowledged  His 
Divinity,  and  the  Arians  and  semi-Arians  His 
personality. 

The  Holy  Ghost  is  different  from  the  Father  and  Son. 

This  truth  is  set  forth  in  three  well-known  verses : 

1.  That  which  sets  forth  the  scene  at  Christ's 
baptism. 

Scriptural  Proof — "Jesus,  when  He  was  baptized, 
went  up  straightway  out  of  the  water :  and  lo,  the 
heavens  were  opened  unto  Him,  and  He  saw  the  Spirit  of 
God  descending  like  a  dove  and  lighting  upon  Him  ;  and 
lo,  a  voice  from  heaven,  saying,  This  is  my  beloved 
Son,  in  whom  I  am  well  pleased." — (Matt,  iii.,  16,  17.) 

2.  The  form  of  words  used  at  Christian  baptism. 

Scriptural  Proof. — "  Go  ye,  therefore,  and  teach  all 
nations,  baptizing  them  in  the  name  of  the  Father,  and 
of  the  Son,  and  of  the  Holy  Ghost." — (Matt,  xxviii.,  19.) 

3.  The  usual  Christian  form  of  blessing. 

Scriptural  Proof. — "  The  grace  of  the  Lord  Jesus  Christ 
and  the  Love  of  God,  and  the  Communion  of  the  Holy 
Ghost  be  with  you  all. — Amen." — (2  Cor.  xiii.,  14.) 

Yet  the  Holy  Ghost  proceedeth  from  the  Father. 

This  truth  may  be  seen  from  the  fact  that  in  the 
Bible  we  have  Him  described  as 

1.  "the  Spirit  of  the  Father"  (Matt.  x.  20); 

2.  "given  by  the  Father  "  (John  xiv.  16) ; 

3.  "sent  by  the  Father"  (John  xiv.  26) ; 

4.  "  Proceeding  from  the  Father." 

Scriptural  Proof '. — "When  the  Comforter  is  come  .  .  . 
which  proceedeth  from  the  Father." — (John  xv.  26.) 

And  the  Holy  Ghost  proceedeth  from  the  Son. 

Just  as  He  is  called  "  the  Spirit  of  the  Father," 
so  also  He  is  called  "  the  Spirit  of  Christ  " 
(Rom.  viii.  9  ;  1  Peter  i.  2). 

Scriptural  Proof. — "  And  when  He  had  said  this,  He 
breathed  on  them,  and  saith  unto  them,  '  Receive  ye  the 
Holy  Ghost.'  "—(John  xx.  22.) 
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The  office  of  the  Holy  Ghost. 

The  word  "  holy  "  is  applied  not  only  becanse  He 
is  in  Himself  perfectly  holy,  but  also  as  "  the 
Spirit  of  Holiness,"  who  sanctifies  or  "  makes 
us  holy,"  and  this  is  done — 

1.  By  revealing  to  us  the  hidden  things  of  God. 

Scriptural  Proof. — "  Holy  men  of  God  spake  as  they 
were  moved  by  the  Holy  Ghost." — 2  Peter  i.  21. 

2.  By  transforming  us  into  the  likeness  of  God. 

Scriptural  Proof. — "Because  God  hath  from  the  begin 
ning  chosen  vou  to  salvation  through  sanctification  of  the 
Spirit."— 2  Thess.  ii.  13. 

Names  by  which  He  is  known  in  the  Bible. 

1.  Ghost. 

This  comes  from  the  Anglo-Saxon  gast,  and  the 
German  geist,  which  means  Spirit — breath,  as 
opposed  to  body. 

2.  Comforter. 

This  word  is  applied  to  the  Holy  Spirit  four  times 
in  the  Gospel  of  St.  John  (xiv.  16,  26,  xv.  26, 
xvi.  17),  and,  unfortunately,  now  that  the  word 
"  comfort "  has  undergone  a  change  in  mean 
ing,  it  gives  us  but  a  partial  view  of  the  work  of 
the  Holy  Ghost.  The  Greek  word  rendered 
"  Comforter "  in  the  above-mentioned  passages 
is  "  parakletos  (Trapa/cA^ros),  and  really  means 
an  advocate-at-law,  and  the  word  is  so  rendered 
in  1.  John  ii.  1.  The  term  "  comforter  "  in  the 
Te  Deum  is  rightly  used. 

3.  Advocate. 

This,  then,  gives  us  a  more  faithful  interpretation 
of  the  work  of  the  Spirit.  We  must  think  of 
Him  as  one  who  will  take  our  part  (plead  our 
cause)  in  our  conflict  with  sin,  the  world,  and 
the  devil.  This  naturally  includes  the  idea  of 
consoling,  and  gives  in  addition  the  idea  of 
strengthening  and  supporting. 


v/ 
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Corresponding  Article  in  the  Nicene  Creed  :— 

"  I  believe  in  the  Holy  Ghost,  The  Lord  and 
Giver  of  Life,  who  proceedeth  from  the  father 
and  the  Son,  who  with  the  father  and  the  Son 
together  is  worshipped  and  glorified,  who  spake  by 
the  Prophets" 

It  is  well  to  notice  here  that  the  words  "  from  the 
Son  "  (fil^oq^le)  were  not  originally  in  the  Nicene 
Creed,  but  crept  into  it,  and  were  gradually 
adopted.  They  first  appear  in  the  acts  of  an 
assembly  of  bishops  at  Braga,  A.D.  412,  and 
they  were,  in  A.D.  1053,  the  cause  of  the  great 
schism  between  the  Eastern  and  Western 
Churches.  The  Eastern  Church  objected  to 
the  use  of  the  words  because  they  had  not  the 
sanction  of  a  grand  council. 


AKTICLE    IX. 


(I  believe  in)   "the  Holy  Catholic  Church;  (and)  the 

Communion  of  Saints." 
Notes. 

Holy. 

The  Church  is  holy,  because — 

1.  Its  Author  is  holy. 

2.  The  object  for  which  it  was  founded  is  holy. 
Certainly,  in   the    visible  Church    there   will 
always  exist  some  members  who  fall  short  of 
the  standard  set  forward  by  the  Author  Himself; 
and  this  is  most  distinctly  taught  in  such  par 
ables  as  the  Tares  and  the  Wheat  (Matt,  xiii.,  26), 
and  the  Draw  Net  (Matt,  xiii.,  47,  48),   the 
Fold  with  Sheep  and  Goats  (Matt,   xxv.,  32), 
the  Vine  with  Fruitful  and  Unfruitful  Branches. 

Catholic. 

This  means  universal,  i.e.,  extending  to  all  man 
kind. 

Scriptural  Proof. — "  Go  ye  forth  into  all  the  world, 
and  preach  the  gospel  toe  very  creature." — (Mark  xvi.,  15.) 
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The  Jewish  Church  was  not  Catholic  because  it 
consisted  of  only  one  nation.  Its  sacrifices  also 
could  be  offered  only  in  one  temple  and  in  one 
place — Jerusalem. 

The  Holy  Catholic  Church. 

By  this,  therefore,  we  are  to  understand  "the 
whole  body  of  true  Christians  together  with 
Christ  their  head." 

The  Word  "Church." 

The  derivation  of  this  word  is  uncertain.  Some 
derive  it  from  the  Greek  kuriakon  (KVPLO.KOV 
=  the  Lord's  house) ;  others  connect  it  with  the 
Scotch  kirk,  German  kirche,  Latin  circus,  and 
the  Greek  kuklos  (Kv/cAos).  The  word  in  Greek 
rendered  "Church" is  Ecclesia  (eK/cA^o-ia),  which 
originally  meant  an  assembly  called  out  by  the 
magistrate  or  by  some  other  legitimate 
authority.  It  is  this  word  which  is  used  in  that 
famous  verse,  "  Upon  this  rock  I  will  build  my 
Church." 
The  Church  may  be  looked  upon  in  two  ways  : — 

1.  The  Church  Militant. 

2.  The  Church  Triumphant. 

For  the  explanation  of  these  terms,  see  page  13. 

The  Visible  Church  as  defined  in  the  19th  of  the 
XXXIX.  Articles. 

"  The  Visible  Church  of  Christ  is  a  congregation 
of  faithful  men,  in  the  which  the  pure  word  of 
God  is  preached,  and  the  Sacraments  be  duly 
administered  according  to  Christ's  ordinance." 
The  Christian  Church  was  founded  on  the  Day 
of  Pentecost,  and  at  first  only  included  120 
members.  Now  it  has  spread  itself  almost  to 
every  quarter  of  the  globe. 

Communion. 

This  signifies  to  have  fellowship  or  intercourse 
one  with  another. 
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Saints. 

This  comes  from  the  Latin  sancti,  which  means 
persons  sanctified  or  set  apart.  Saints,  then, 
are  persons  who  have  separated  themselves 
from  the  world  to  God.  Moral  purity  is  a 
secondary  meaning  of  the  word,  and  naturally 
follows  from  that  self-consecration.  These, 
therefore,  are  the  true  members  of  the  Holy 
Catholic  Church. 

Note,  however,  the  use  of  the  word  by  the  Church 
of  Rome  and  the  world  in  general. 

Communion  of  Saints. 

This,  then,  means  that  interchange  of  feeling 
and  knowledge  which  exists  amongst  all  the 
members  of  Christ's  Church. 


Corresponding  Article  of  the  Nicene  Creed. 

"  And  I  believe  one  Catholic  and  Apostolic 
Church." 

The  Church  is  called  Apostolic  because  it  was 
founded  by  the  Apostles  and  upholds  the 
doctrines  taught  by  them.  If  Apostolic,  then 
it  must  be  a  continuation  of  that  Society 
founded  by  Himself,  and  as  He  founded  but 
one  Society  in  which  He  promised  that  the 
fulness  of  His  Spirit  should  dwell,  therefore 
there  can  be  but  one  Church. 


ARTICLE  X. 


(I  believe  in)  "the  forgiveness  of  sins." 
Notes. 

This  is  the  second  of  the  great  privileges  of  the 

Church. 
Sins-— What  are  they  ? 

Whenever  one  transgresses  God's  law  he  commits 
sin. 

Scriptural  Proof. — "  Whosoever  committeth  sin  trans  - 
gresseth  also  the  law  ;  for  sin  is  the  transgression  of  the 
law." — (1  John,  iii.,  4.) 
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They  who  sinned  first  were  Adam  and  Eve  in  the 
garden  of  Eden.  And  in  consequence  of  their 
sin,  all  their  posterity  became  tainted  with  that 
same  inclination  to  disobedience  which  has  been 
called  original  sin.  And  every  yielding  to  this 
corrupt  inclination,  whether  in  word,  thought, 
or  deed,  is  actual  sin. 

Scriptural  Proof. — "  ATI  have  sinned  and  come  short  of 
the  glory  of  God." — (Rom.  iii.,  23.) 

As  every  breach  of  the  law  of  the  land  is  con 
sidered  worthy  of  punishment,  how  much  more 
ought  a  breach  of  God's  law  be  punished. 

///  .  Scriptural  Proof. — "  For  the  wages  of  sin  is  death  ;  but 
II  /the  gift  of  God  is  eternal  life  through  Jesus  Christ  our 
/  ''Lord."— (Rom. vi.,  23.) 

It  is  true  that  guilty  persons  sometimes  escape 
the  punishment  due  to  them  from  the  law  of 
the  land,  but  they  that  sin  against  God  are 
certain  to  be  punished. 

Scriptural  Prorf. — "  The  soul  that  sinneth  it  shall  die." 
— (Ezek.  xviii.,  20.) 

There  are  many  examples  when  God  has  punished 
the  guilty  persons  in  a  most  direct  manner — for 
instance,  Adam  and  Eve,  Ananias  and  Sap- 
phira,  Moses  at  the  water  of  strife,  Eli. 

Sins  of  Omission  and  Sins  of  Commission. 

In  the  General  Confession  sins  are  divided  into 
these  two  classes. 

"  We  have  left  undone  those  things  which  we  ought  to 
have  done  ;  and  we  have  done  those  things  which  we 
ought  not  to  have  done." 

Seeing,  therefore,  that  all  have  come  short  of  the 
glory  of  God  through  sin,  there  is  need  of  for 
giveness,  if  we  mean  to  regain  God's  favour. 

Forgiveness  of  Sins. 
This  signifies — 

1.  Pardon  for  past  sins. 

2.  Being  accounted  righteous  before  God. 
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Scriptural  Proofs. — "  Being  justified  freely  by  His  grace 
through,  the  redemption  that  is  in  Christ  Jesus :  whom  God 
hath  set  forth  to  be  a  propitiation  through  faith  in  His 
blood,  to  declare  His  righteousness  for  the  remission  of  sins 
that  are  past  through  the  forbearance  of  God." — (Rom. 
iii.,  24-25.) 

"  For  He  hath  made  Him  to  be  sin  for  us,  who  knew  no 
sin,  that  we  might  be  made  the  righteousness  of  God  in 
Him."— (2  Cor.  v.,  21.) 

This  forgiveness  is  not  from  any  merit  in  man, 
but  is  the  result  of  the  Atonement  made  by 
Christ  on  the  Cross. 

Scriptural  Proofs. — "  Even  as  the  Son  of  Man  came  not 
to  be  ministered  unto,  but  to  minister,  and  to  give  His 
life  a  ransom  for  many." — (Matt,  xx.,  28.) 

"  We  have  redemption  through  His  Wood,  the  forgive 
ness  of  sins." — (Eph.  L,  7.) 

This  forgiveness  of  sins  becomes  ours  through 
certain  means  and  ou  certain  conditions. 

Means  whereby  forgiveness  is  offered. 

1.  Prayer. 

2.  Baptism,  wherein  the  promise  of   forgiveness 
is  signed  and  sealed  to  us. 

Scriptural  Proof. — "  Then  Peter  said  (i.e.,  on  the  day 
of  Pentecost)  unto  them,  repent  and  be  baptized  every 
one  of  you  in  the  name  of  Jesus  Christ  for  the  remission 
of  sins." — (Act  ii.,  38.) 

3.  The  Sacrament  of  the  Lord's  Supper,  in  which 
we   commemorate  and  apply  to  ourselves  the 
benefits  derived  from  Christ's  death. 

The  Conditions  on  which  we  receive  it. 

1.  Repentance. 

Scriptural  Proof. — "  Repent,  that  your  sins  may  be 
blotted  OM*."— (Acts  iii.,  19.) 

2.  Confession. 

Scriptural  Proof. — "  If  we  confess  our  sins,  He  is 
faithful  and  just  to  forgive  our  sins,  and  to  cleanse  us 
from  all  unrighteousness." — (1  John  i,  9.) 
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3.  Faith. 

Scriptural  Proof . — "Therefore,  being  justified  by  faith, 
we  have  peace  with  God." — (Rom.  v.,  1.) 


Corresponding  Article  in  the  Nicene  Creed. 

/  acknowledge  one  baptism  for  the  remission   of 
sins.  

ARTICLE  XI. 


(I  believe  in)  "the  resurrection  of  the  body." 
Notes. 

This  is  the  third  of  the  great  privileges  of  the 
Church.  The  meaning  of  the  Article  is  that 
the  very  bodies  in  which  we  now  live  shall  be 
raised  from  death  to  life  at  the  day  of  judgment. 
Nevertheless,  though  all  men  will  be  raised, 
still  it  will  be  a  privilege  only  to  the  saints. 

Hopes  of  a  Resurrection  expressed  in  the  Old  Testa 
ment. 

Job  says — 

Scriptural  Proof. — "  I  know  that  my  Redeemer  liveth, 
and  that  He  shall  stand  at  the  latter  day  upon  the  earth, 
and  though  after  my  skin  worms  destroy  this  body,  yet 
in  my  flesh  shall  I  see  God." — (Job  xix.,  25-26.) 

Isaiah  prophecies — 

Scriptural  Proof. — "  Thy  dead  men  shall  live,  together 
with  my  dead  body  shall  they  arise." — (Isaiah,  xxvi.,  19.) 

And  Daniel  adds  plainly — 

Scriptural  Proof. — "  Many  of  them  that  sleep  in  the 
dust  of  the  earth  shall  awake,  some  to  everlasting  life, 
and  some  to  shame  and  everlasting  contempt." — (Daniel 
xii.,  2.) 

The  Resurrection  fully  revealed  in  the  New  Testa 
ment. 

Christ  says  to  the  Jews — • 

Scriptural  Proof — "  Marvel  not  at  this,  for  the  jhour 
is  coming  in  the  which  all  that  are  in  the  graves  shall 
hear  the  voice  of  the  Son  of  Man  and  shall  come  forth  ; 
they  that  have  done  good  unto  the  resurrection  of  life, 
and  they  that  have  done  evil  unto  the  resurrection  of  con 
demnation."— (John  v.,  25,  28,  29.) 
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Christ  said  to  the  Sadducees  who  denied  the 
resurrection  : 

"  But  as  touching  resurrection  of  the  dead,  have  you  not 
read  what  was  spoken  unto  you  by  God,  saying,  I  am  the 
God  of  Abraham,  the  God  of  Isaac,  and  the  God  of 
Jacob? — God  is  not  the  God  of  the  dead,  but  of  the 
living."— (Matt,  xxii.,  31,  32.) 

Of  this,  Alford  says :  "  It  is  an  assertion  which 
could  not  be  made  of  an  annihilated  being  of 
the  past." 

Proofs  of  a  possibility  of  the  Resurrection  from  the 
Old  Testament. 

In  the  Old  Testament  we  read  of  the  restoration 
to  life. 

(a)  Of  the  child  of  the  widow  of  Zarephath. — (1 
Kings  xvii.,  22.) 

(b)  Of  the  child  of  the  Shunammite  woman. — (2 
Kings  iv.  32-37.) 

(c)  Of  the  dead  man  who  was  cast  into  the  grave 
of  Elisha.— (2  Kings  xiii.,  21.) 

Proofs  of  the  possibility  of  a  Resurrection  from  the 
New  Testament. 

(a)  Christ  restores  to  life  the  daughter  of  Jairus. 
(Matt,   ix.,  18-26;  Mark  v.,  22-43;  Luke  viii., 
41-56.) 

(b)  Christ  raised  to  life  the  son  of  the  widow  of 
Nain  whilst  on  the  way  to  be  buried. — (Luke 
vii.,  12-15.) 

(c)  Christ   calls  forth    Lazarus   from   the   tomb, 
after  being  there  four  days. — (John  xi.,  39-44.) 

(d)  Peter  raises  to  life  Dorcas  or  Tabitha. — (Acts 
ix.,  36—43.) 

But  the  greatest  proof  of  all  was  Christ's  own 
triumphant  resurrection  from  the  grave.  He 
showed  Himself  alive  after  His  death  by  many 
infallible  proofs.  There  was  no  doubt  about 
the  fact. 

D 
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The  qualities  of  a  glorified  body. 

We  might  mention  these  under  three  heads : — 

1.  Never  to  die  or  suffer  any  more. 

Scriptural  Proof. — "  This  mortal   body  must  put   on 
immortality."— (1  Cor.  xv.,  53.) 

2.  It   shall  shine   with   glory,    without    spot   or 
blemish. 

Scriptural  Proof. — "  It  is  sown  in  dishonour,  it  is  raised 
in  glory." — (1  Cor.  xv.,  43.) 

3.  It  will  no  longer  be  subject  to  the  laws  of  time 
and  space. 

Scriptural   Proof. — "  It  is  sown  in  weakness,  it  is 
raised  in  power." — (1  Cor.  xv.,  53.) 

Note  the  case  of  Christ  risen,  now  He  stands  in 
the  midst  of  the  Apostles  (John  xx.,  19),  now 
He  vanishes  out  of  their  sight  (Luke  xxiv.,  31). 
The  Resurrection  is  not  like  any  of  the  recorded 
miracles  of  raising  from  the  dead.  It  is  not  a 
restoration  to  the  old  life,  to  its  wants,  to  its 
inevitable  close  ;  but  the  revelation  of  a  new 
life,  foreshadowing  new  powers  of  action,  and 
a  new  mode  of  being." — (Westcott  on  "The 
Resurrection") 


ARTICLE  XII. 


(I  believe  in)  "  The  life  everlasting."    Amen. 
Notes. 

This  is  the  fourth  of  our  great  privileges  as  mem 
bers  of  the  Church. 

It  is  placed  last,  because  it  is  our  final  recompense, 
the  last  reward  we  expect  by  faith. 

Everlasting  life. 

By  this  we  understand  a  life  having  no  end,  for 
ever  in  the  presence  of  God,  delivered  from  sin 
and  sorrow,  in  the  full  enjoyment  of  the 
pleasures  that  are  at  God's  right  hand.  A  life 
of  continual  praise,  singing  glory  to  God. 


OF  THE  CHURCH  OF  ENGLAND.  51 

This  state  may  be  viewed  under  two  aspects  : 

1.  As  initial ;  for  the  beginning  may  be  enjoyed 
even  on  earth. 

Scriptural  Proof. — "  He  that  heareth  My  word  and 
believeth  on  Him  that  sent  Me  hath  everlasting  life,  and 
shall  not  come  into  condemnation." — (John  v.,  24.) 

2.  As  perfected  ;  that  is,  as  realised  by  the  whole 
being  of  the  saved  man  after  the  Judgment 
Day. 

Amen  =  So  be  it. 

To  all  which  has  gone  before  in  the  Creed  as  well 
as  this  particular  portion. 


SUMMARY   OF   THE   CREED. 


Question. — What  dost  thou  chiefly  learn  in  these 
Articles  of  thy  belief  ? 

Answer.— First,   I  learn  to  believe  in  God    the 
Father,  who  hath  made  me  and  all  the  world. 

Secondly,  in  God  the  Son,  who  hath  redeemed  me 
and  all  mankind- 

Tnirdly,  in  God  the  Holy  Ghost,  who  sanctifieth 
me  and  all  the  elect  people  of  God. 
Notes. 

The  Creed  then  may  be  divided  into  three  parts  : 
the  first  concerning  God  the  Father ;  the 
second,  God  the  Sou ;  the  third,  God  the  Holy 
Ghost.  Here,  then,  we  have  the  mystery  of 
the  Trinity,  a  plurality  of  persons  in  the  one 
Divine  nature. 

Elect. 

This  means  chosen  or  selected,  The  Holy  Ghost 
is  continually  operating  upon  all  God's  chosen 
people,  in  order  to  make  and  keep  them  pure 
and  holy.  The  work  of  the  Father  and  Son  is 
completed,  but  that  of  the  Holy  Ghost  goes  on 
still.  He  "  sanctifieth." 
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QUESTIONS  ON  LESSON  VI. 


1.  Quote  the  Eighth   Article   of    the    Apostles' 
Creed. 

2.  Sayj  in  as  few  words  as  possible,  what  is  iu- 
.— .eluded  in  this  Article  of  your  belief. 

fSy  Prove  that  the  Holy  Ghost  is  God,  and  quote 

•      Scriptural  passages  to  support  your  statements. 

4.  By  whom  were  the  divinity  and  personality 

of  the  Holy  Ghost  respectively  denied  1 
#5$ Discuss  the  meaning  of  the  various  names  by 

which  the  Third  Person  of  the  Trinity  is  known 

to  us  is  in  the  Bible. 

6.  And  what  is  the  Ninth  Article  of  the  Christian 
faith  ? 

7.  Explain  the  word  "Catholic"  as  applied  to  the 
Church,  and  give  the  derivation  of  the  word 
"  Church."     Why  is  it  called  holy  ?      Give  the 
definition   of     Church    as    given    in    the    39 
Articles.     What  does  the  Nicene  Creed  say  of 
the  Church"? 

8.  What  do   you  mean  by  the  terms  "Church 
Militant "  and  "  Church  Triumphant "  ? 

9.  "  Communion  of  Saints."     What  does  it  mean  ? 

10.  "Forgiveness  of  Sins."      What  is  the  doctrine 
of  the  Church  with  regard  to  this  ? 

11.  Name  some  of  the  means  whereby  forgiveness 
is  obtained. 

12.  "The  Resurrection  of  the  body."      Mention 
some  of  the  leading  facts  which  prove  the  truth 
of  this. 

13.  What  is  our  sure  and  certain  hope  of  partici 
pating  in  this  blessed  resurrection  ? 

14.  "The   Life  Everlasting."      Of   whom  is  this 
the  portion? 

15.  Explain  the  meaning  of  the  word  "Amen"  as 
here  used. 

16.  Give  a  brief  summary  of  the  doctrines  con 
tained  in  the  Apostles'  Creed. 
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PART   II. 


LESSON  VII. 


THE    TEN   COMMANDMENTS. 


INTRODUCTORY. 

QUESTION.  You  said,  that  your  godfathers  and 
godmothers  did  promise  for  you,  that  you  should  keep 
God's  Commandments.  Tell  me  how  many  there  be  ? 

ANSWER.    Ten. 
QUESTION.    Which  be  they? 

ANSWER.  The  same  which  God  spake  in  the 
Twentieth  Chapter  of  Exodus,  saying,  I  am  the  Lord 
thy  God,  who  brought  thee  out  of  the  land  of  Egypt, 
out  of  the  house  of  bondage. 

Notes. 
The  Ten  Commandments. 

These,  as  given  by  God  Himself  to  Moses  on 
Mount  Sinai,  in  Arabia,  are  the  very  foundation 
of  all  Christian  Law  and  Duty.  They  are  also 
called  the  Decalogue,  from  the  Greek  deka 
(Se/ca  =  ten)  and  logos  (Aoyos  =  word),  the  Moral 
Law,  the  Covenant,  and  the  Testimony.  The  term 
Commandments  came  into  use  most  probably 
in  the  time  of  Christ ;  for  note  Christ's  word 
to  the  rich  ruler. 

Scriptural  Proof. — "Thou  knowest  the  Command 
ments  :  Do  not  commit  adultery,  Do  not  kill,  Do  not 
steal,  Do  not  bear  false  witness,  Honour  thy  father  and 
mother." — (Luke  xviii.,  20.) 
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Their  Nature. 

They  are  binding  upon  all  Christians.  This  may 
be  inferred  from — 

1.  The   general  nature  of  the  Mosaic  dispensa 
tion. 

2.  And  its  connection    with  the   Christian  dis 
pensation. 

The  Mosaic  Dispensation. 

(a)  It  was  a  theocracy,  which  signifies — 

1.  That  God  chose  the  people  of  Israel  to 
be  His  own  especial   people  upon   earth 
(Exod.  xix.,  5-6). 

2.  And  that  He  presided  over  them  Him 
self    in   the    place   of  an    earthly   ruler. 
(1  Sam.  xii.,  12). 

Moses,  Joshua,  and  the  Judges  were  simply  God's 
.  vice-regents. 

(6)  The  "  Law "  as  given  by  Moses  was  the 
statute  book  of  the  kingdom. 

This  Law,  therefore,  would  have  both  a  temporal 
and  spiritual  bearing. 

(c)  It  was  divided  into  two  parts,  namely,  the 
Moral  and  Ceremonial. 

The  Moral  Law  convinced  men  of  sin. 

Scriptural  Proof. — "  By  the  law  is  the  knowledge  of 
sin." — (Rom.  iii.,  20.) 

The  Ceremonial  Law,  by  its  rites  and  sacrifices, 
foreshadowed  a  Saviour. 

Scriptural  Proof. — "  The  law  having  a  shadow  of  good 
things  to  come."  (Heb.  x.,  1.) 

The  Mosaic  Dispensation  in  its  relation  to 
Christians. 

(a)  The  Civil  and  Ceremonial  parts  of  the  Mosaic 
dispensation  are  not  binding  upon  Christian 
nations;  as  the  Christian  Church  is  a  spiritual 
kingdom. 
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However  many  lessons  of  political  wisdom  may  be 
learned  from  the  former,  and  the  spiritual 
teaching  contained  in  the  latter  is  not  only 
useful  to  us,  but  is  far  plainer  to  us  than  to  the 
Jews  of  old;  for  we  live  in  the  realities  therein 
foreshadowed. 

(b)  The  Moral  Law  (and  more  especially  the  Ten 
Commandments)  was  distinguished  at  the  outset 
from  the  rest  of  the  law.  And  this  may  be 
understood  from  the  following  facts : — 

(1)  It   was    spoken   to   all    Israel   by   God 
Himself. 

(2)  It   was   written    down   upon    tables   of 
stone,  which  signified  its  enduring  nature. 

(3)  It  was  laid  up  for  preservation  in  the 
most  sacred  place,  namely,  the  ark. 

(4)  Its  binding  nature  upon  Christians  to 
the  end  of  time  has  been  most  solemnly 
declared  by  Christ  Himself. 

Scriptural  Proof. — "Think  not  that  I  am  come  to 
destroy  the  law  ....  but  to  fulfil  ....  till  heaven 
and  earth  pass,  one  jot  or  one  tittle  shall  in  no  wise  pass 
from  the  law."— (Matt,  v.,  17-18.) 

The  division  of  the  Ten  Commandments. 

The  Catechism  divides  them  into  two  divisions. 

(a)  Our  "duty  towards  God" — comprehending  the 
first  four. 

(b)  Our  "  duty  towards  our  neighbour  " — compre 
hending  the  remaining  six. 

This  division  has  the  sanction  of  Christ. 

Scriptural  Proof. — "  A  lawyer  asked  Him — '  Master, 
which  is  the  great  commandment  in  the  law  ? '  Jesus 
said  unto  him,  'Thou  shalt  love  the  Lord  thy  God  with 
all  thy  heart,  and  with  all  thy  soul,  and  with  all  thy 
mind.  This  is  the  first  and  great  commandment.  And 
the  second  is  like  unto  it — Thou  shalt  love  thy  neigh 
bour  as  thyself.  On  these  two  commandments  hang  all 
the  law  and  the  prophets.' "  (Matt,  xxii.,  35-40.) 
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Some,  however,  thiuk  five  commandments  were 
written  on  each  table ;  others  hold  that  three 
were  written  on  one  and  seven  on  the  other ; 
others  again  take  the  same  division  as  the 
Catechism. 

Principles  of  Interpretation. 

In  dwelling  upon  the  different  commandments, 
two  rules  must  be  remembered.' 

1.  When  any  duty  is  enjoined,  the  contrary  sin 
is  forbidden. 

2.  When  any  sin  is  forbidden,  the  contrary  duty 
is  enjoined. 

In  the  Book  of  Common  Prayer,  the  Ten  Com 
mandments  are  found  in  the  Catechism  and  in 
the  Communion  Service.  Both  are  taken  from 
the  Great  Bible,  1539-1540.  The  Puritans,  at 
the  Savoy  Conference,  1661,  wished  to  have 
that  of  1611  substituted,  but  the  bishops  con 
sidered  that  there  was  no  necessity  for  the 
change. 


OUR    DUTY    TOWARDS    GOD. 


THE    FIRST    COMMANDMENT. 


DEVOTION  AS  MANIFESTED  IN  THE  HEART. 

Thou  shalt  have  none  other  Gods  but  me. 
Notes. 
The  Catechism  Explanation. 

My  duty  towards  God  is — "  to  believe  in  Him,  to  fear 
Him  and  to  love  Him,  with  all  my  heart,  with 
all  my  mind,  with  all  my  soul,  and  with  all  my 
strength." 
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The  Sin  Forbidden. 

(1)  Atheism — without  any  God ;  (2)  Poly 
theism — having  many  Gods.  (3)  Idolatry — 
having  false  Gods.  Anything  whatever  which 
holds  the  first  place  in  our  thoughts  is  to 
us  "a  God."  Ambition,  wealth,  pleasure, 
friends,  and  relations,  may  all  be  Gods  to  us, 
if  we  hold  them  in  higher  esteem  than  the 
living  and  true  God.  Therefore  by  this  Com 
mandment  we  are  forbidden  to  love,  fear, 
honour,  or  obey  any  person  or  thing  equally 
with  God. 

Scriptural  Proof. — "  Thou  shalt  worship  the  Lord  thy 
God,  and  Him  only  shalt  thou  serve." — (Matt,  iv.,  10.) 

The  Duty  Enjoined. 

It  enjoins  the  worship  of  the  "one  living  and  true 
God,"  the  Lord  Jehovah — to  believe  in,  fear, 
and  love  God  above  everything  else  and  to 
devote  ourselves  continually  to  His  service. 

Scriptural  Proof. — "But  without  faith  it  is  impossible 
to  please  Him  ;  for  he  that  cometh  to  God,  must  believe 
that  He  is,  and  that  He  is  a  rewarder  of  them  that 
diligently  seek  Him." — (Heb.  xi.,  6.) 


THE  SECOND  COMMANDMENT. 


DEVOTION  AS  MANIFESTED  IN  THE  BODY. 

Thou  shalt  not  make  to  thyself  any  graven  image, 
nor  the  likeness  of  anything  that  is  in  heaven  above, 
or  in  the  earth  beneath,  or  in  the  water  under  the 
earth.  Thou  shalt  not  bow  down  to  them,  nor 
worship  them :  for  I  the  Lord  thy  God  am  a  jealous 
God,  and  visit  the  sins  of  the  fathers  upon  the 
children,  unto  the  third  and  fourth  generation  of 
them  that  hate  me,  and  show  mercy  unto  thousands, 
in  them  that  love  me  and  keep  my  commandments. 
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Notes. 
The  Catechism  Explanation. 

My  duty  towards  God  is — "  to  loorship  Him, 
to  give  Him  thanks,  to  put  my  whole  trust  .in 
Him,  to  call  upon  Him." 

As  the  first  commandment,  therefore,  enjoins  the 
worship  of  the  heart,  so  the  second  enjoins  the 
worship  of  the  body. 

Nevertheless,  it  must  be  remembered  that  it  does 
not  forbid  such  ceremonies  in  public  worship 
as  serve  for  (1)  decency,  (2)  order,  (3)  edification. 

Scriptural  Proof. — "  Let  all  things  be  done  decently 
and  in  order." — (1  Cor.  xiv.,  40.) 

The  sin  forbidden. 

It  forbids  the  worshipping  of  any  false  gods  ;  all 
forms  of  idolatry  are  included,  such  as  the 
worship  of  pictures  and  images  under  the 
notion  that  they  represent  the  Lord  Jehovah 
or  any  other  God  or  being. 

Scriptural  Proof. — "Forasmuch  then  as  we  are  the 
offspring  of  God,  we  ought  not  to  think  that  the  God 
head  is  like  unto  gold,  or  silver,  or  stone,  graven  by  art 
and  man's  device." — (Acts  xvii.,  29.) 

The  Duty  enjoined. 

We  should  bow  down  to  and  worship  the  true 

God  only. 
And  it  was  in  obedience  to  this  Commandment 

that  Shadrach,  Meshach,  and  Abednego  refused 

to  fall  down  and  worship  the  golden   image  of 

Babylon. — Dan.  iii.  12. 

And  this  duty  is  enjoined  on  us,  not  only  through 
this  Commandment,  but  by  the  practice  of  good 
and  holy  men  who  have  gone  before  us. 

1.  "  Daniel  kneeled  upon  his  knees  three  times  a  day 
and  prayed." — (Daniel  vi.,  10.) 

2.  "  Christ,   God's  own  Son,  also  kneeled    down  and 
prayed." — (Luke  xxii.,  41.) 

3.  "  And  even  the  angels  themselves  fall  on  their  faces 
before  the  throne  of  God,  and  worship  Him." — (Rev.  vii.  2.) 
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But  in  order  that  it  may  be  acceptable,  the  wor 
ship  of  the  heart  must  accompany  all  this. 

Scriptural  Proof. — "  The  true  worshippers  shall  worship 
the  Father  in  spirit  and  in  truth." — (John  iv.,  23.) 

Graven. 

That  is,  carved  or  cut  out  of  wood  or  stone. 
Image. 

That  is,  a  graven  representation  of  anything. 
Likeness. 

That  is,  any  representation  whatever,  whether 
graven  or  painted  as  a  picture. 

The  sin,  therefore,  lies  not  in  making  but  in 
worshipping.  The  arts  of  sculpture  and 
painting  are  not  condemned,  but  only  the  uses 
of  these  for  the  purposes  of  idolatry. 

In  heaven  above. 

That  is,  the  sun,  moon,  and  stars,  &c. 

The  earth  beneath. 

That  is,  man,  beasts,  birds. 

Water  under  the  earth. 
That  is,  Fish,  &c. 

Through  none  of  these  objects  are  we  to  address 
our  prayers  to  God. 

Scriptural  Proof. — "  Be  careful  for  nothing  ;  but  in 
everything  by  prayer  and  supplication  with  thanksgiving 
let  your  requests  be  made  known  unto  God." — (Phil, 
iv.,  6.) 

The  Commandment  as  it  affected  the  Jews. 

The  idolatrous  objects  alluded  to  in  the  com 
mandment  would  be  those  with  which  the 
Israelites  had  become  acquainted  in  Egypt. 
There  they  had  become  acquainted  with  the 
worship  of  Ra  (the  sun-god),  the  black  calf 
Mnevis,  the  bull  Apis,  the  sacred  goat  of 
,  Mendes,  the  ram  of  Ammon,  the  Nile,  the  cat, 
the  dog,  the  serpent,  the  hawk,  the  hippo 
potamus  and  the  crocodile. 
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1.  The  Jews  broke  this  commandment  when  they 
made  the  Golden  Calf  to  warship  as  the  ima^e 
of  God. 

2.  Jeroboam  also  by  the  setting  up  of  two  calves 
to  represent  God,  the  one  at  Dan  and  the  other 
at  Bethel. 

The  Commandment  as  it  affects  Christians. 

This  form  of  idolatry  crept  into  the  Christian 
Church  in  the  middle  ages.  But  at  the  Refor 
mation  (1548)  a  proclamation  was  issued, 
to  the  great  disgust  of  Gardiner  and  Bonner, 
commanding  the  removal  of  images  from  our 
churches,  as  they  had  become  objects  of 
worship.  Pictures  also,  when  used  for  idola 
trous  purposes,  are  forbidden  and  condemned 
by  the  Homilies.  —See  also  22nd  of  the  39 
Articles. 

The  motive  for  obedience. 

"  God  is  a  jealous  God.  visiting  the  iniquities  of  the 
fathers  upon  the  children  unto  the  third  and  fourth 
generation  of  them  that  hate  Him,  showing  mercy  to  a 
thousand  generations  of  them  that  love  Him,  and  show 
their  love  by  keeping  His  commandments." 

Jealous  ( =  Full  of  zeal  for  His  own  glory). 

By  this  word  jealous  God  declared  unto  us,  that 

he  can  abide  no  partner  nor  equal. 
This  fact  was  again  enforced  on  the  Israelites  by 

Joshua  just  before  his  death,  after  they  had 

entered  the  Promised  Land. 

Scriptural  Proof. — "  He  is  a  jealous  God  ;  He  will  not 
forgive  your  transgressions  nor  your  sins.  If  ye  forsake 
the  Lord  and  serve  strange  gods,  then  He  will  turn  and 
do  you  hurt,  and  consume  you." — (Joshua  xxiv.,  19-20.) 

Yet  they  paid  no  heed  to  this,  but  sank  into 
idolatry  many  times,  and  were  punished  genera 
tion  after  generation,  until  finally  they  were 
carried  away  into  captivity. 

And  here  let  us  remember  that  jealousy  is  in 
nowise  justified  here — nay,  rather,  human 
jealousy  in  most  cases  is  sinful. 
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Visits  the  Sins  of  the  Fathers  upon  the  Children. 
That  is,  if  the  latter  continue  in  their  lathers' 
idolatry.     Note,  Jeroboam  :aid  his  successors, 
Ahab  and  Manasseh. 
Show  mercy  unto  thousands. 

That  is,  to  "thousand  generations."  It  thus 
shows  how  much  more  abundant  is  the  mercy 
of  God  than  His  anger. 


THE    THIRD    COMMANDMENT. 


DEVOTION  AS  MANIFESTED  IN  THE  SPEECH. 


Thou  shalt  not  take  the  name  of  the  Lord  thy 
God  in  vain :  for  the  Lord  will  not  hold  him  guilt 
less  that  taketh  His  name  in  vain. 
Notes. 
The  Catechism  Explanation. 

My  duty  toward  God  is     .     .     .    "  to  honour  His 

Holy  name  and  His  word" 
This  Commandment,therefore,  treats  of  our  speech. 
In  thejirst  the  inward  devotion  of  the  heart 
is  d^allTvvith ;  in"  the  second  it  is  pointed  out 
that  one  of  the  great  ways  of  manifesting  that 
devotion  is  the  worship  of  the  body;  and  here,    i- 
in  the  third,  it  is  shown  that  that  devotion  is 
.still  further  manifested  through  the  great  gift    i 
of  speech. 
Name  of  the  Lord. 

This  signifies  not  only  His  titles,  such  as  "  Won 
derful,"  "  Counsellor,"  the  "  Mighty  God,"  the 
"  Everlasting  Father,"  the  "  Prince  of  Peace  " 
(Isaiah  ix.  6),  but  also  everything  upon  which 
He  set  His  name,  such  as  His  Word,  His  House, 
and  the  sacraments  and  ordinances  of  His 
Church. 
Vain  (  =  Emptiness).  . 

Tt  means  here,  therefore,  "thoughtlessly,"  "care 
lessly,"  "irreverently,"  or  "profanely." 
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The  Sin  Forbidden. 

^    1.   False  swearing  or  perjury.     The  end  for  which 
God's  name  has  been  used  is  then  missed. 

Scriptural  Proof. — "  Ye  shall  not  swear  by  my  name 
falsely." — (Lev.  xix.,  12.) 

^  2.  Profane  swearing  and  cursing.  Such  use  of 
God's  name  is  blasphemy,  and  with  the  Jews 
was  punished  with  death. 

Scriptural  Proof. — "  Whosoever  curseth  his  God  shall 
bear  his  sin.  And  he  that  blaspheme th  the  name  of  the 
Lord,  he  shall  surely  be  put  to  death." — (Lev.  xxtv., 
15-16.) 

-  3.  Employing    oaths   in    ordinary   conversation. 

This  is  plainly  condemned  by  Christ  Himself. 

Scriptural  Proof. — "  I  say  unto  you  swear  not  at  all  .  .  . 
but  let  your  communications  be,  Yea,  yea ;  Nay,  nay :  for 
whatsoever  is  more  than  this  cometh  of  evil." — (Matt,  v., 
34-37.) 

-  4.  Using  God's  name  thoughtlessly,  such  as — 

(a)  In  speaking  of  Him  in  our  common  talk. 

(b)  In  reading  about  Him  in  His  Holy  Wor.l.  i 

(c)  In  addressing  Him  in  our  prayers. 

i.   5.  Irreverent  behaviour  in  sacred  places. 
.    6.  Contempt  of  God's  ministers. 

But  that  oaths  are  lawful  on  right  occasions,  e.g., 
in  courts  of  justice,  may  be  proved. 

(a)  By  God's  express  command  in  the  Old  Testa 
ment. 

Scriptural  Proof. — "  Thou  shalt  fear  the  Lord  thy  God, 
;  and  serve  Him,  and  shalt  swear  by  His  name." — 
'  (Deut.  vi.,  15.) 

(b)  By  Christ's  sanction  of  the  practice  on  His 
own  trial. 

(c)  By  the  example  of  St.  Paul,  who  frequently, 
in  very  weighty  matters,  calls  God  to  witness, 
which  is    essentially  taking    an    oath. — (Rom. 
i,  9;  2  Cor.  xi.,  10;  Gal.  i.,  20;  Phil,  i,  8.) 
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(d)  By  the  sanction  of  the  last  of  the  39  Articles, 
which  says,  "The  Christian  religion  doth  not  pro 
hibit  but  that  a  man  may  swear  when  the  magis 
trate  requireth,  in  a  cause  of  faith  and  charity,  so 
it  be  done  according  to  the  Prophet's  teaching 
(Jer.  iv.  2),  in  justice,  judgment,  and  truth." 
The  duty  enjoined. 

His  name  shall  be  honoured  by  us  in  our  speech, 
such  as — 

1.  By  speaking  the  truth,  as  in  His  sight,  when 
lawfully  called  upon  to  swear  by  His  name. 

2.  By   mentioning   His   name   with    godly   fear, 
whenever  we  speak  of  Him  or  read  His  word. 

3.  By  realising  that   we   are   speaking  to  Him,' 
when  addressing  him  in  prayer. 

Let  us  therefore  value  the  gift  of  speech  wherein 
we  are  superior  to  the  rest  of  God's  earthly 
creatures. 

Scriptural  Proof. — "  I  say  unto  you,  that  every  idle 
word  that  man  shall  speak,  they  shall  give  account 
thereof  in  the  Day  of  Judgment.  For  by  thy  word  thou 
shalt  be  justified,  and  by  thy  word  thou  shalt  be  con 
demned  —(Matt  xii.,  36-37.) 


THE   FOURTH   COMMANDMENT. 


DEVOTION  AS  MANIFESTED  IN  THE  USE  OF 

TIME. 

Remember  that  thou  keep  holy  the  Sabbath-day. 
Six  days  shalt  thou  labour  and  do  all  that  thou  hast 
to  do ;  but  the  seventh  day  is  the  Sabbath  of  the  Lord 
thy  God-  In  it  thou  shalt  do  no  manner  of  work,  thou, 
and  thy  son  and  thy  daughter,  thy  man-servant  and 
thy  maid  servant,  thy  cattle  and  the  stranger  that  is 
within  thy  gates.  For  in  six  days  the  Lord  made 
heaven  and  earth,  the  sea  and  all  that  in  them  is,  and 
rested  the  Seventh  day ;  wherefore  the  Lord  blessed 
the  Seventh  day  and  hallowed  it. 


64  ANALYSIS    OP    THE    CATECHISM 

Notes. 
The  Catechism  Explanation. 

My  duty  towards  God  is     .     .     .     "  to  serve  Him 

truly  all  the  days  of  my  life." 
This   Commandment,   therefore,    treats     of    the 

employment  of  our  time. 

Remember. 

A  proof  that  the  Commandment  was  not  a  new 
one  to  the  Israelites.  It  had  existed  fromTthe 
creation  of  the  world,  and  was  strongly 
enforced  in  connection  with  the  manna  in  the 
wilderness.  No  manna  fell  on  the  seventh  day. 
Holy. 

Anything  is  made  holy  when  devoted  to  God's 

special  service. 
Sabbath  (=  rest). 

This  day  is  made  holy  by  attendance  at  public 
worship,  &c. 

The  sin  forbidden. 

It  forbids  literally  all  physical  and  mental  work 
on  every  seventh  day.  Generally,  then,  we  are 
forbidden  to  pursue  worldly  business  or 
employment,  or  to  spend  our  time  in  any  way 
which  may  draw  our  minds  from  God. 

The  duty  enjoined. 

The  other  six  days  were  to  be  spent  in  labour,  as 
appointed  to  each  man  by  God,  and  the 
Sabbath-day  was  to  be  kept  holy.  The  Com 
mandment  enforces  the  six  days'  work  quite  as 
much  as  the  seventh  day's  rest. 

Reasons  for  enforcing  this  Commandment. 

There  are  two  reasons  given  : 

1.  God's  example. 

2.  It  was  to  be  a  memorial  of  their  deliverance 
from  Egypt. 

Scriptural  Proof. — "  Remember  that  thou  wast  in  the 
land  of  Egypt,  aud  that  the  Lord  thy  God  brought  thee 
out  thence  through  a  mighty^ hand,  and  by  a  stretched 
out  arm  :  therefore  the  Lord;thy  God  commandeth  thee 
to  keep  the  Sabbath-day." — (Deut.  v.,  15.) 
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HISTORY    OF    THE    SABBATH. 

1.^-From  the  Old  Testament. 

The  first  Scriptural  notice  of  the  weekly  Sabbath, 
though  not  mentioned  by  name,   is  found   in 
GejhJi.jJJj  at  the  close  of  the  record  of  the  six  S 
days'  creation.     From  this,  some  have  argued 
that  the  institution  is  as  old  as  mankind.    But 
this    is   open   to   objection,    as    we    have    no' 
materials  to  prove  which  was  put  forth  first, 
the  record  of  the  Creation  or  the  fourth  Com-'' " 
mandment.       Certainly   the   division   of  time 
into  weeks  was  known  in  Jacob's   time  (Gen. 
xxix.,     ^27-28).      Those   who   claim   its   great 
antiquity  also  appeal  to  the  opening  word  of 
the  Commandment,  "Remember."    But  may  not, 
this  equally  be  understood  as  "Keep  in  mind?" 
The  subsequent  conduct  of  the  Israelites  seems 
to  justify  the  latter  meaning. 

However,  the  first  incontrovertible  notice  of  its 
institution  is  found  in  Exodus  xvi.,  23-29,  in 
connection  with  the  collecting  of  the  manna, 
and  just  before  the  giving  of  the  Law  on  Mount 
Sinai.  So,  if  it  was  known  to  them  before,' 
they  had  certainly  ceased  to  observe  it  during 
their  bondage.  Therefore  God  again  re-enacts 
the  institution  not  only  to  be  a  rest,  and  to 
commemorate  the  Creation,  but  to  celebrate 
their  deliverance  from  Egyptian  bondage. 

Under  the  Mosaic  Law,  those  who  did  unnecessary 
work  were  to  be  stoned,  and  in  Numbers  we 
read  of  a  man  who  was  stoned  for  gathering 
sticks  on  the  Sabbath. 

However,  time  after  time  did  the  Israelites 
forget  this  solemn  injunction.  In  Isai.  Iviii., 
13-14,  we  find  the  Prophet  uttering  solemn 
warnings  against  its  profanation  and  promising 
large  blessings  on  its  due  observance.  In 
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Jeremiah's  time  (Jer.  xvii.,  21-27)  there  seems 
to  have  been  an  habitual  violation  of  it.  And 
Ezekiel  (xx.,  12-24)  puts  the  profanation  of  the 
Sabbath-day  among  the  national  sins  of  the 
/Jews.  In  Nehemiah's  time  we  also  find  the 
people  entering  into  a  covenant  to  renew  the 
observance  of  the  Law,  pledging  themselves 
neither  to  buy  nor  sell  on  the  Sabbath. 

But  henceforward  we  find  it  kept,  and  a 
strict  observance  of  the  Sabbath  becomes  a 
characteristic  of  the  Jewish  nation,  in  so  far 
that  Pompey  and  Titus  took  advantage  of  it  at 
the  Siege  of  Jerusalem  ;  for  the  Jews  would  not 
meet  an  enemy  on  the  Sabbath-day. 

Trom  the  New  Testament. 

There  are  two  striking  features  with  regard  to  the 
Sabbath  in  the  New  Testament. 

1^  The  frequent  reference  to  it  in  the  Gospels. 

2.  The  silence  of  the  Epistles  concerning  it, 
with  the  exception  perhaps  of  Col.  ii.,  16-17  ; 
Heb.  iv.,  9. 

No   part   of  Christ's   teaching   was   watched  so 
^      keenly   as   that    bearing   upon    the   Sabbath. 
The  two  great  declarations   of  Christ  on  the 
subject  are — 

.          "  The    Sabbath    was    made   for  man,    not    man    for 

i    the  Sabbath."— (Mark  ii.,  27.) 

"My   Father   worketh  hitherto  and  I  work." — (Joh 

rv.,  17.) 

The  first  sets  it  forth  as  a  privilege  and  a 
blessing,  and  the  second  exalts  it  by  referring 
ifTtcTTjrod  as  an  example.  The  Apostles  have 
handed  down  to  us  no  rules  for  its  observance. 
After  Christ's  Ascension,  the  Lord's  Day— that 
is,  the  first  day  of  the  week — gradually  super 
seded  the  old  Jewish  Sabbath,  and  the  change 
from  the  one  to  the  other  came  about  rather 
by  tacit  consent  than  by  any  formal  procedure. 
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And  it  is  well  to  bear  in  mind  that  this  altera 
tion  has  never  been  ordered  directly  by  God  ; 
therefore  the  Jews  are  not  wrong  in  continuing  t, 
to  keep  Holy  the  seventh  day.     They  keep  the 
spirit  of  the  Commandment. 
In  keeping  the  Sabbath  on  the  first  day  of  the 
week,  Christians  commemorate  the  Resurrection  \- 
of  Christ,  in  whom  they  are  created  anew,  and  : 
by  whom  they  are  delivered  from  a  bondage 
worse  than  Egyptian  bondage — the  bondage  of 
sin.      In  the  New  Testament  the  Sabbath  rest- 
is   sometimes   looked   upon  as  a  type  of  the 
"rest  that  remaineth  for  the  people  of  God" 
in  heaven, 


QUESTIONS    ON    LESSON    VII. 


1.  Give  the  various  names  by  which  the  Ten  Com 

mandments  are  called. 

2.  How  may  the  Ten  Commandments  be  divided  ? 
Are  they  binding  upon  Christians  1 

3.  Give  the  chief  characteristics  of  the  Mosaic  dis 

pensation. 

4.  What  is  the  keyword  of  the  Ten  Commandments  1 

What  were  the  circumstances  under  which  Our 
Lord  made  this  know  to  us  ? 

5.  What  is  the  principle  which  ought^to  guide  us  in 

explaining  the  meanings  of  these  Commandments. 

6.  Quote  the  first  Commandment,  and  mention  what 

sins  are  really  forbidden.     In  what  way  does  it 
forbid  Polytheism1? 

7.  Quote  the  second  Commandment.     What  is  the 

Prayer  Book  explanation  of  this  ? 

8.  Explain  "Graven  image,"  "  Jealous'God,"  "Mercy 

unto  thousands." 

9.  What  is  the  motive  set  forth  as  an  encouragement 

to  keep  it  ? 
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10.  Do  you  know  of  any  Old  Testament  characters  who 

kept  this  Commandment,  though  threatened  with 
an  awful  punishment  for  doing  so  1  Write  a  short 
history  of  the  incident. 

11.  Quote  the  third  Commandment.     What  are  the 

sins  forbidden  1  In  what  way  does  the  Command 
ment  touch  upon  our  daily  life  1 

12.  Are  oaths  forbidden  under  any  circumstances  by 

this  third  Commandment  ? 

13.  What   is  the  fourth  Commandment1?     State  the 

reasons  for  enforcing  it. 

14.  Write  a  history  of  the  Sabbath  Day,  as  given  to  us 
iu  the  Old  and  New  Testament  respectively. 

15.  What  change  has  been  made  in  the  observance  of 

this  Sabbath  Day  1  Give  reasons.  And  by  what 
other  names  is  it  known  in  the  Scriptures  1 

16.  Quote  the  first  four  Commandments,  and  give  the 
Prayer  Book  explanation  of  them. 

17.  Distinguish  between  an  Atheist  and  a  Deist. 


LESSON     VIII. 


THE  TEN  COMMANDMENTS — Continued. 


DUTY  TOWARDS  MAN. 


Notes. 

In  the  Catechism  this  is  stated  in  general  terms- 
thus  :  My  duty  towards  my  neighbour  is — 

•    1.   To  love  Mm  as  myself. 

,    •    2.   To  do  to  all  men  as  I  would  they  should  do 
unto  me  (viz.,  in  a  like  position). 

Scriptural  Proofs. — "Thou  shalt  love  thy  neighbour1 
as  thyself." — Matthew  xxii.,  39. 

"  Whatsoever  ye  would  that  men  should  do  unto  you, 
do  ye  even  so  to  them :  for  this  is  the  law  and  the 
prophet." — (Matthew  vii.,  12.) 
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Neighbour. 

All  men  with  whom  we  have  to  deal. 

As  myself. 

The  "  as"  signifies  the  quality  of  our  love  and  not 
the  quantity.  No  man  is  bound  to  love 
another  so  much  as  himself.  What  is  enjoined 
is  that  we  should  love  him  in  reality — in  the 
same  real  way  as  we  love  ourselves.  For 
instance,  a  man  would  not  like  another  man 
dissembling  with  him  ;  therefore,  neither  should 
he  dissemble  with  others. 

It  is  important  to  call  the  attention  of  the  pupil  to 
the  fact  that  love  is  the  groundwork  of  both  our  duty 
to  God  and  to  our  neighbour. 


THE    FIFTH    COMMANDMENT. 


OBEDIENCE,  THE  RELIGION  OP  THE  FAMILY. 


Honour    thy  father    and    thy   mother  that  thy 
days  may  be  long  in  the  land  which  the  Lord  thy 
God  giveth  thee. 
Notes. 

The  Catechism  Explanation. 

My  duty  towards  my  neighbour  is,  "  To  love,  honour, 
and  succour  my  father  and  mother.  To  honour 
and  obey  the  Queen,  and  all  that  are  put  in 
authority  under  her.  To  submit  myself  to  all 
my  governors,  teachers,  spiritual  pastors,  and 
masters.  To  order  myself  lowly  and  reverently 
to  all  my  betters." 

Succour. 

This  word  is  derived  from  the  Latin  succurrere, 
French  secourir,  and  means  (1)  to  run  up  to 
for  the  purpose  of  assisting,  (2)  to  help, 
(3)  to  support. 
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Governors. 

That  is,  Godfathers,  Godmothers,  and  Guardians, 

Spiritual  Pastors  and  Masters. 
That  is,  the  Bishops  and  Clergy. 

Betters. 

Those  who  are  superior  to  us  in  rank,  age,  or 
office. 

The  sin  forbidden. 

<,'  Disobedience  and  want  of  affection  towards  parents. 
All  want  of  respect  to  those  who  have  a  right 
to  demand  our  submission  and  obedience. 

The  duty  enjoined. 

To  honour  and  love  our  parents  and  all  earthly 
authority. 

Honour. 

This,  as  may  be  seen  from  the  Catechism,  must 
spring  from  love,  and  is  shown — 

1.  Through  obedience  (a)  to  their  commands  and 
(6)  to  their  wishes. 

Scriptural    Proof. — "  Children    obey   your    parents   in 
all    things."— (Col.  Hi.,  20.) 

2.  Through    our   respectful    behaviour    towards 
them,  both  in  manner  and  word. 

3.  By  succouring  them,   which  can  be  done  in 
many  ways,  and  by  helping  to  support  them,  if 
need  be,  in  their  old  age. 

Scriptural  Proof. — "  Children  should  learn  first  to  show 
(piety  at  home  and  to  requite  their  parents." — (I.  Tim., 
v.  4.) 

Earthly  Authority. 

Submission  to  all  earthly  authority  is  sanctioned. 
(1)  By  Christ,  who  paid  tribute  and  enjoined 
others  to  do  so. 

Scriptural  Proof. — "Render   unto   Csesar    the   things 
that  are  Crcsar's." — (Matt,  xxii.,  21). 
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(2)  By  the  Apostles— 

Scriptural  Proofs. — Paul  says  :  "  Render  tribute  to 
whom  tribute  is  due,  fear  to  whom  fear,  honour  to 
whom  honour. — (Rom.  xiii.,  7.) 

"  Servants,  obey  in  all  things  your  masters  according 
to  the  flesh."— (Col.  iii.,  22.) 

Peter  says  :  "  Submit  yourselves  to  every  ordinance  of 
man  for  the  Lord's  sake  :  whether  it  be  to  the  King,  as 
supreme  ;  or  unto  Governors." — (1  Peter  ii.,  13-14.) 

The  Promise. 

This  is  the  only  Commandment  to  which  a  promise 
is  attached. 

1.  To  dutiful  Jews  it  promised  the  hope  of  long 
life  in  Canaan. 

2.  To  dutiful  Christians  it  holds  forth  the  hope — 

(a)  Of  eternal  life  in  heaven — Canaan  being  a 
type  of  heaven. 

(6)  Of  long  life  on  earth. 

We  are  not  to  suppose  that  long  life  must  be  a 
necessary  consequence  of  obedience  to  parents 
and  vice-versa ;  all  that  is  intended  is,  that 
obedience  to  parents  and  earthly  authority  has 
a  tendency  to  lengthen  our  life.  By  listening 
to  those  who  have  had  experience  we  avoid  all 
that  tends  to  cause  decay  and  death. 


THE  SIXTH  COMMANDMENT. 


INNOCENCE,  THE  RELIGION  OP  SOCIETY. 


Thou  shalt  do  no  murder. 
Notes. 
The  Catechism  Explanations. 

My    duty    towards    my    neighbour    is,     ... 
'*  To  hurt  nobody  by  word  or  deed  to 

bear  no  malice  in  my  heart." 
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This  Commandment,  therefore,  treats  of  our  duty 
regarding  our  neighbour's  body,  teaching  us  how 
to  act  with  regard  to  his  life. 

Murder. 

That  is,  to  kill  a  fellow-creature,  having  previously 
fully  purposed  in  our  minds  to  commit  the  act. 

The  sin  forbidden. 

Wilful  murder  (1)  of  oneself  (suicide),  and  (2)  of 
another.  Christ,  however,  has  given  it  a  deeper 
meaning,  and  shows  that  it  forbids  all  those 
vindictive  passions  which  tend  to  murder,  e.g., 
revenge,  envy,  hatred,  provoking  words,  malice, 
and  ill-will.— (Matt,  v.,  21,  22.) 

Note  that  murder  was  solemnly  forbidden  by  God 
when  Noah  came  out  of  the  ark.  God  gave 
him  leave  to  take  the  life  of  animals,  in  order 
that  they  might  be  used  as  food ;  but  man's 
life  was  to  be  held  sacred. — (Gen.  .ix^  6.) 

The  duty  enjoined. 

To  be  careful  of  our  own  and  other  people's  life 
and  health.  To  be  loving,  forgiving,  and  kind 
towards  all  men,  even  our  enemies. 

Christ  even  on  the  cross  prayed  for  His  murderers. 
Let  us  imitate  His  example. 

Exceptional  cases. 

There  are,  of  course,  certain  ways  of  taking  man's 
life  which  must  be  distinguished  from  murder  : 

1 .  The  killing  of  a  man  by  accident. 

2.  Or  in  self-defence. 

3.  Or   in   lawful  war.     (We  constantly  read   of 
God  as  sanctioning  war.) 

4.  Or  to  satisfy  the  ends  of  justice. 

Scriptural  Proof. — "  For  he  (the  ruler)  beareth  not  the 
sword  in  vain  ;  for  he  is  the  minister  of  God,  a  revenger  to 
execute  wrath  upon  him  that  doeth  evil." — (Romans, 
xiii.,  4.) 
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THE   SEVENTH   COMMANDMENT. 


PURITY,  THE  RELIGION  OF  THE  BODY. 


Thou  shalt  not  commit  adultery. 
Notes. 
The  Catechism  Explanation. 

My    duty    towards    my    neighbour    is,     ... 
"  To    keep    my    body  in   temperance,   soberness, 
and  chastity." 
Temperance. 

Moderation  in  all  things,  especially  the  desires 
and  appetites. 

Soberness. 

Propriety  and  decency  of  conduct. 

Chastity. 

Purity  of  thought,  word,  and  deed. 
The  sin  forbidden. 

It  forbids  adultery  (or  unfaithfulness  to  the  mar 
riage  vow  on  the  part  of  either  husband  or 
wife).  But  Christ  interpreted  it  as  forbidding 
also  the  dominion  of  sensual  desires  and  the 
indulgence  of  every  kind  of  wantonness  in  act, 
speech,  or  thought. 

Scriptural  Proof. — "Whosoever  looketh  on  a  woman 
to  lust  after  her  hath  committed  adultery  with  her 
already."— (Matt,  v.,  27-28.) 

Under  the  Mosaic  Code  both  parties  were  punished 
with  death  by  stoning. 


THE  EIGHTH  COMMANDMENT. 


HONESTY,  THE  RELIGION  OF  THE  HANDS. 


Thou  shalt  not  steal. 
Notes. 
The  Catechism  Explanation. 

My    duty   towards    my    neighbour    is,     .     . 
"  To  be  true  and  just  in  all  my  dealings     . 
to  keep  my  hands  from  picking  and  stealing." 
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Picking. 

That  is,  piltering  or  petty  thieving. 
Sin  forbidden. 

Literally  open  robbery,  but  according  to  the 
spirit  it  also  includes  all  kinds  of  dishonesty, 
all  unfairness  and  trickery  in  buying  or  selling, 
borrowing  or  lending — in  fact,  every  species  of 
fraud  and  extortion. 

Under  the  Mosaic  Law  direct  theft  was  punished 
by  restitution.  If  the  stolen  goods  were  found 
in  the  possession  of  the  thief,  he  was  to  restore 
twofold.  If  the  stolen  property  had  been  sold 
or  injured,  a  still  heavier  punishment  was 
exacted.  And  if  a  thief  was  unable  to  pay,  he 
was  to  be  sold  into  slavery,  and  to  serve  till 
he  could  pay. — (Ex.  xxii.,  1-4.) 

The  duty  enjoined. 

To  be  true  and  just  in  all  our  dealings.  And 
further,  to  use  every  honest  means  to  get  our 
living,  of  giving  and  paying  every  man  his  due. 


THE  NINTH  COMMANDMENT. 


TRUTH,  THE  RELIGION  OF  THE  TONGUE. 


Thou  shalt  not  bear  false   witness    against  thy 

neighbour. 
Notes. 

The  Catechism  Explanation. 

My  duty  towards  my  neighbour  is,  .  .  , 
"  To  keep  my  tongue  from  evil-speaking,  lying, 
and  slandering" 

Sin  forbidden. 

Perjury  in  a  Court  of  Justice.  In  the  Third 
Commandment  perjury  is  considered  as  an 
offence  against  God,  in  that  the  person  takes 
God's  name  in  vain ;  here  it  is  an  offence  against 
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man.  The  commandment  extended  forbids  also 
calumny,  misrepresentation,  imputing  bad 
motives,  and  spreading  false  and  slanderous 
reports. 

There  are  two  noted  instances  of  perjury  in  the 
Bible— 

1.  In  the  story  of  Naboth's  vineyard. 

Scriptural  Proof. — "  And  there  came  in  two  men, 
children  of  Belial,  and  sat  before  him  :  and  the  men  of 
Belial  witnessed  against  him  (Naboth)." — 1  Kings  xxi., 
11-13. 

2.  In  the  history  of  Christ's  trial. 

Scriptural  Proof. — "  Many  bore  false  witness  against 
Him"— (Mark  xiv.,  55-58.) 

There  are  also  two  instances  of  lying  recorded — 

1.  That  of  Gehazi. 

Scriptural  Proof. — "  The  leprosy  therefore  of  Kaaman 
shall  cleave  unto  thee  and  unto  thy  seed  for  ever " — 
2  Kings  v.,  25-27. 

2.  And  that  of  Ananias  and  Sapphira. 

Scriptural  Proof. — *'  Thou  hast  not  lied  unto  men,  but 
unto  God.  And  Ananias  hearing  these  words  fell  down, 
and  gave  up  the  Ghost." — (Acts  v.,  4-10.) 

Duty  enjoined. 

To  be  perfectly  truthful  in  speech  and  action, 
charitable  in  judgment  and  words. 
"  Charity    .     .     .    thinketh  no  evil    .     .     .    believeth 
all  things,  hopeth  all  things" — (1  Cor.  xiii.,  5-7.) 


THE  TENTH  COMMANDMENT. 


CONTENTMENT,    THE   RELIGION   OF  THE 
THOUGHTS. 


Thou  shalt  not  covet  thy  neighbour's  house,  thou 
shalt  not  covet  thy  neighbour's  wife,  nor  his  servant, 
nor  his  maid,  nor  his  ox,  nor  his  ass,  nor  anything 
that  is  his. 
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Notes. 
The  Catechism  Explanation. 

My  duty  towards  my  neighbour  is,  .  .  , 
'•  Not  to  covet  nor  desire  other  men's  goods,  but  to 
learn  and  labour  truly  to  get  mine  own  living, 
and  to  do  my  duty  in  that  state  of  life  into  which 
it  shall  please  God  to  call  me" 

This  commandment,  therefore,  strikes  at  those 
very  thoughts  which  are  the  root  and  beginning 
of  actual  injury.  It  anticipates,  as  it  were, 
Christ's  teaching  in  the  Sermon  on  the  Mount, 
and,  therefore,  conveys  the  principle  on  which 
the  Decalogue  has  to  be  interpreted. 
Sin  forbidden. 

Coveting  or  desiring  other  men's  goods.  This 
coveting  often  leads  to  a  breach  of  the  previous 
four  commandments. 

David's  desiring  Uriah's  wife  led  him  to  commit 
adultery  and  murder.  Ahab's  desiring  Naboth's 
vineyard,  led  Jezebel  to  cause  perjury  and 
murder,  and  Ahab  robbery. 

The  duty  enjoined. 

Contentment. 

Scriptural  Proof. — "  Let  your  conversation  be  without 
covetousness ;  and  be  content  with  such  things  as  ye 
have." — (Heb.  xiii,  5.) 


QUESTIONS  ON  LESSON  VIII. 


1.  How   does  the   Catechism   set    forth    our   duty 

towards  man  1 

2.  What  is  the  real  groundwork  upon   which    the 
Commandments  are  built  ?    Give  Scriptural  proofs 
of  your  answer. 

3.  Enumerate  the  Commandments  on  the     second 
table.     Which   Commandment   teaches   us   con 
tentment  ? 
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4.  Give  instances  of  perjury  and  lying  in  the  Bible, 
and  state  the  circumstances  which  followed. 

5.  How  did  Christ  explain  such  Commandments  as 

"  Thou  shalt  do  no  murder,"  &c, 

6.  Is    war    altogether    to    be    condemned  ?      Give 
reasons  for  your  answer,  whichever  side  you  take. 

7.  Explain  "  Succour,"  "  Spiritual  Pastors,"  "  Tem 

perance,"   "  Picking,"    and   give   the    context  in 
which  they  occur. 

8.  Which   of    the    Commandments   has   a    promise 
attached    to    it1?      Have  we    any   present    day 
proofs  that  this  promise  is  daily  fulfilled  ? 


LESSON  IX. 


THE   LORD'S  PRAYER. 

(WITH    ITS   EXPLANATION.) 


MAN'S   HELPLESSNESS   AND   GOD'S   HELP. 


CATECHIST.— My  good  child,  know  this,  that  thou 
art  not  able  to  do  these  things  of  thyself,  nor  to  walk 
in  the  commandments  of  God,  and  to  serve  Him, 
without  His  special  grace ;  which  thou  must  learn  at 
all  times  to  call  for  by  diligent  prayer :  let  me  hear, 
therefore,  if  thou  canst  say  the  Lord's  Prayer. 

ANSWER.— Our  Father,  which  art  in  heaven, 
Hallowed  be  Thy  name,  Thy  Kingdom  come.  Thy 
will  be  done  in  earth,  As  it  is  in  Heaven.  Give  us 
this  day  our  daily  bread,  And  forgive  us  our  trespasses, 
As  we  forgive  them  that  trespass  against  us.  And 
lead  us  not  into  temptation ;  but  deliver  us  from  evil. 
Amen. 

QUESTION.— What  desirest  thou  of  God  in  this 
prayer  ? 
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ANSWER.— I  desire  my  Lord  God,  our  Heavenly 
Father,  who  is  the  giver  of  all  goodness,  to  send  His 
grace  unto  me,  and  to  all  people ;  that  we  may  worship 
Him,  serve  Him,  and  obey  Him,  as  we  ought  to 
do.  And  I  pray  unto  God,  that  he  will  send  us  all 
things  that  be  needful  both  for  our  souls  and  bodies ; 
and  that  He  will  be  merciful  unto  us,  and  forgive  us 
our  sins ;  and  that  it  will  please  Him  to  save  and 
defend  us  in  all  dangers,  ghostly  and  bodily ;  and  that 
he  will  keep  us  from  all  sins  and  wickedness,  and  from 
our  ghostly  enemy,  and  from  everlasting  death.  And 
this  I  trust  He  will  |do  of  His  mercy  and  goodness, 
through  our  Lord  Jesus  Christ.  And,  therefore,  I  say, 
"Amen.  So  be  it." 


Notes. 

PRAYEE  IN  GENERAL. 

j 

The  one   great  lesson  to   be  learned  from  this 
section  is  the  absolute  necessity  of  prayer. 

"  Prayer  makes  the  Christian  armour  bright, 

.  •  •  • 

And  Satan  trembles  when  he  sees 
The  meanest  saint  upon  his  knees." 

"  More  things  are  wrought  by  prayer 
Than  this  world  dreams  of." 

Therefore  let  us  consider — 

1.  The  need  of  true  prayer. 

2.  Its  leading  features. 
The  necessity  of  prayer. 

It  is  one  of  the  great  means  appointed  for 
obtaining  the  required  strength  to  resist 
temptations  and  to  advance  in  holiness. 

Scriptural  Proofs. — "  Watch  ye  and  pray,  lest  ye  enter 
into  temptation." — (Mark  xiv.,  38.) 

"  If  any  of  you  lack  wisdom,  let  him  ask  of  God  that 
giveth  to  all  men  liberally  and  upbraideth  not ;  and  it 
shall  be  given  him." — (St.  James  i.,  5.) 

Leading  features  of  prayer. 

It  must  be  diligent  (i.e.,  offered  up  in  earnest) 
and  persevering. 
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These  qualities  are  set  forth — 

(a)  In  the  parable  of  the  "Friend  at  Midnight" 
(Luke,    xi.,    5-10),    and  the  "Unjust  Judge" 
(Luke  xviii.,  1-8). 

(b)  And   in   the   examples  of  Elijah   on   Mount 
Carmel    (1    Kings    xviii.,  42-46),  and  Daniel 
(Dan.    vi.,    10),  and   the   Woman   of  Canaan 
(Matt,  xv.,  21-28),  and  most  important  of  all 
Christ's  example.      He  frequently  prayed   all 
night,  and  in  the  Garden  He  prayed  until  in 
His    agony   "His  sweat  was  as  it  were  great 
drops  of  blood." — (Luke  xxii.,  44.) 


THE    LORD'S    PRAYER. 


Why  so  called  ? 

Because  our  Lord  taught  it  to  His  disciples.  And 
it  is  intended  as  a  model  to  us,  to  show  what 
to  pray  for  and  how  to  pray.  It  is  the  best 
prayer  that  Christians  can  use  or  imitate.  It 
is  recorded  by  Matthew  and  Luke. 

1.  Matthew  includes  it  as  a  part  of  the  Sermon  on  the 
Mount. 

2.  Luke  says  that,  after  this,  when  Christ  had  been 
praying,  one  of  His  disciples  asked  Him,  "  Lord  teach 
us  to  pray,  "  and  that   He  then  gave  them   this    as  a 
pattern. 

In  the  early  Church  this  prayer  was  used  only  in 
the  Communion  Service,  and  was  called  the 
"Prayer  of  the  Faithful."  The  constant 
repetition  of  it  in  our  Service  has  been  objected 
to  by  some  persons.  But  in  Holy  Scripture 
many  similar  repetitions  occur  as  in  Psalm 
cxxxvi.  :  and  it  certainly  cannot  be  wrong  to 
use  continually  a  Prayer  given  to  us  by  our 
Divine  Master  Himself. 
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Its  divisions. 

It  may  be  divided  into  four  parts  : — 

1.  The   Invocation    or    Address — "Our    Father 

which  art  in  Heaven." 

2.  Three  Petitions  for  God's  glory — 

(a)  Hallowed  be  Thy  Name ; 

(b)  Thy  Kingdom  come  ; 

(c)  Thy   will   be   done   on   earth   as   it   is   in 
heaven. 

3.  Four  Petitions  for  our  own  wants — 

(a)  Give  us  this  day  our  daily  bread  ; 

(b)  And  forgive  us  our  trespasses,  as  we  forgive 
them  that  trespass  against  us  ; 

(c)  And  lead  us  not  into  temptation  ; 

(d)  But  deliver  us  from  evil, 

4.  The  Doxology. — "For  Thine  is  the  Kingdom, 

the  Power  and  the  Glory,  forever  and  ever." 
Amen. 

This  Doxology  does  not  occur  in  Luke's  Gospel. 
In  the  Catechism,  it  will  be  observed,  this 
prayer  is  only  made  up  of  three  parts,  the 
Doxology  being  omitted. 


THE    INVOCATION    OR    ADDRPJSS. 


Our  Father  which  art  in  Heaven. 
Notes. 

Catechism  Explanation. 

I  desire  my  Lord  God,   "  our  Heavenly  Father,  who 

is  the  giver  of  all  goodness." 
Our  Father. 

These  words  denote  God's  Fatherhood,  and  our 
universal  Brotherhood.  God  is  our  Father,  by 
Creation,  Preservation,  and  Adoption,  and  we 
are  all  Brethren  one  of  another. 
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"  He  made  us,  and  is  our  Father  by  Creation  ;  He  pre 
serves  us,  and  is  our  Father  by  His  Providential  care  ; 
He  has  in  His  mercy  taken  us  into  His  family,  and  is 
therefore  our  Father  by  adoption  ;  He  has  redeemed  us 
by  His  infinite  love  from  the  yoke  of  our  sin  and  from 
bondage  to  Satan,  and  is  our  Father  by  redemption." 
(Denton). 

Which. 

Commonly  used  for  the  relative  "who"  and 
applied  to  persons. 

Art. 

By  this  word  we  are  taught  that  we  are  addressing 
a  Being  who  really  exists. 

In  Heaven. 

We  are  here  reminded  of  our  respective  positions  > 
and  therefore  ought  to  approach  God  with  due 
reverence,  having  full  faith  in  His  power  to 
answer  our  requests. 

Scriptural  Proof. — "  Be  not  rash  with  thy  mouth,  and 
let  not  thine  heart  be  hasty  to  utter  anything  before 
God  :  for  God  is  in  heaven  and  thou  upon  earth,  therefore 
let  thy  words  be  few." — (Eccles.  v.,  2). 


The  Christian  Prayer,  like  the  Christian  Faith, 
and  the  Christian  Duty,  begins  in  Heaven. 


FIRST  PETITION  FOR  GOD'S  GLORY. 


Hallowed  be  thy  Name. 

Notes. 
Catechism  Explanation. 

I  desire  my  Lord  God  .  .  .  "to  send  His 
grace  unto  me,  and  to  all  people,  that  we  may 
worship  Him  .  .  .  as  we  ought  to  do." 

Hallowed. 

To  hallow  means — 

1.  To  set  apart  for  sacred  purposes,  to  consecrate. 

2.  To  treat  a  holy  thing  as  holy,  to  hold  sacred* 
to  honour. 

F 
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Name. 

The  word  here  includes  not  only  God's  Person, 
but  also  His  revealed  word,  and  the  various 
ordinances. 

God's  Names. 

Dean  Stanley  says  that  "  the  great  epochs  of  the 
history  of  the  Israelites  are  marked  by  the 
several  names  by  which  in  each  the  Divine 
nature  of  God  is  indicated." 

In  the  Patriarchal  age  we  have  "  El"  "JBlohim" — 
the  strong  One,  the  strong  Ones.  Moses  calls 
Him,  the  /  am,  Jehovah  ( =  the  eternal,  the 
self-existent).  And  when  the  monarchy  was 
established,  we  have  him  called  as  Jehovah 
Sabaoth,  the  Lord  of  Hosts,  the  God  of  the 
armies  of  Israel.  The  Jews  regarded  the 
name  Jehovah  with  such  holy  awe  that  they 
never  dared  to  repeat  it. 

Compare,  therefore,  the  Third  Commandment 
with  this  petition. 


THE  SECOND  PETITION  FOR  GOD'S  GLORY. 


Thy  Kingdom  Come. 
Notes. 
Catechism  Explanation. 

I  desire  my  Lord  God,  "  our  heavenly  Father,  who 
is  the  giver  of  all  goodness,  that  He  will  send 
His  grace  unto  me,  and  to  all  people  .... 
that  we  may  serve  Him  ....  as  we  ought 
to  do." 

In  this  petition,  therefore,  we  pray  that  some 
thing  may  come,  which  we  call  God's  Kingdom. 

God's  Kingdom, 

We  can  understand  this  in  one  of  three  ways — 
1.  In  the  same  sense  as  John  the  Baptist  used  it. 

Scriptural  Proof. — "  Repent  ye,    for  the  Kingdom  of 
Heaven  is  at  hand  " — (Matt,  iii.,  2.) 
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Here,  then,  it  has  reference  to  the  Visible  Church, 
the  Holy  Catholic  Church  of  the  Creed,  including 
good  and  bad.  Christ  gave  us  many  parables  to 
illustrate  the  growth  and  power  of  this  Church. 
We  have  the  parable  of  the  Mustard  Seed  to  show 
its  slight  and  despised  beginning  ;  that  of  the 
Hidden  Leaven  and  the  seed  growing  secretly, 
to  show  its  hidden  and  mysterious  working, 
and  the  Mustard  Seed  also  to  show  its  univer 
sality.  But  from  the  parable  of  the  Tares,  we 
find  that  the  bad  will  be  taken  away,  and  the 
good  taken  to  live  with  God  for  ever.  This 
leads  us  to  think  of  another  meaning. 

2.  The  words  may  refer   to  the  Church  in  its 
glorified  state. 

Scriptural  Proof. — "  Then  shall  the  King  say  unto  them 
on  His  right  hand,  Come  ye  blessed  of  my  Father,  inherit 
the  Kingdom  prepared  for  you  from  the  foundation  of 
the  world." — (Matt,  xxv.,  34.) 

But,  in  the  meantime,  we  find  that  the  character 
of  the  working  is  a  hidden  and  mysterious  one. 
And  this  leads  us  to  another  meaning. 

3.  It  may  refer  to  Christ's  personal  rule  in  the 
hearts  of  men. 

Scriptural  Proof. — "  Behold,  the  Kingdom  of  God  is 
within  you."— -(Luke  xvii.,  20,  21.) 


THE  THIRD  PETITION  FOR  GOD'S   GLORY. 


Thy  will  be  done  on  earth  as  it  is  in  heaven. 

Notes. 
Catechism  Explanation. 

I  desire,  my  Lord  God,   "  our  Heavenly  Father, 
who  is  the  giver  of  all  goodness,   to  send  His 
grace   unto   me,    and   to  all   people,    that   we 
may  ....  obey  Him  as  we  ought  to  do." 
God's  Will. 

We  might  look  upon  this  in  one  of  two  ways. 
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1.  God's    secret     will,     whereby    He    originally 
created  and  ever  ordereth  and  determineth  all 
things  whether  in  heaven  or  on  earth. 

Thus  explained  the  petition  is  a  request  that  we 
may  be  enabled  to  resign  ourselves  completely 
into  God's  hands  even  as  Christ  did. 

Note  Christ's  Prayer  in  the  Garden  of  Geth- 
semane  in  connection  with  this  thought. 

"  0,  my  Father,  if  it  be  possible,  let  this  cup  pass  from 
me  ;  nevertheless,  not  my  will,  but  Thine  be  done." — 
(Matt,  xxvi.,  39.) 

2.  God's  revealed  will,  by  which  is  declared  our 
duty  to  Him.     It  is  made  known  to  us  through 
the  precepts  and  prohibitions  included  in  the 
Bible. 

As  it  is  in  heaven. 

Matthew's  version  is:  "As  in  heaven,,  so  on 
earth."  Tn  heaven  there  is  perfect  obedience 
to  God's  will.  Therefore,  in  this  petition,  we 
pray,  that  the  same  ready  and  willing  service 
be  granted  here  on  earth  as  there  is  rendered 
to  Him  by  all  in  heaven. 

Scriptural  Proof. — "  Not  every  one  that  saith  unto  me, 
Lord,  Lord,  shall  enter  into  the  kingdom  of  heaven;  but 
he  that  doeth  the  will  of  my  Father  which  is  in  heaven." — 
(Matt,  vii.,  21.) 

(Some  think  that  the  words  "  In  earth  as  it  is  in 
heaven "  refer  to  each  of  the  three  foregoing 
petitions.) 


QUESTIONS  ON  LESSON  IX. 


1.  Repeat  the  Lord's  Prayer. 

2.  How  many  versions  have  we  of  this  Prayer  1   State 
the  differences  (if  any)  in  each  of  these  versions. 

3.  What  are  the  leading  features  of  prayer  ?     Illus 
trate  your  answer  by  Scriptural  examples. 
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4.  Wiry  is  this  Prayer  called  the   Lord's   Prayer  ? 
Into  how  many  parts  may  it  be  divided  ? 

5.  "Our  Father."     In  how  many  ways  may  we  look 
upon  God  as  our  Father  ? 

6.  Where  else  in  the  Catechism  is  this  truth  brought 

prominently  before  us  ? 

7.  Is  there  anything  in  the  invocation  which  shows 
to  us  that  God  really  exists  1 

8.  Explain  the  word  "hallowed,"  as  used  in  the  first 
petition. 

9.  Under  what  names  do  we  know  God  in  the  Bible  ? 

10.  What  is  the  second  petition  ? 

11.  In    how    many    ways    may    we    explain     God's 

Kingdom  1 

12.  Under  what  figures  did  Christ  illustrate  the  growth 
of  this  Kingdom  ? 


LESSON    X. 


THE    LORD'S    PRAYER— Continued. 


THE  FIRST  PETITION  FOR  OURSELVES— 
BODILY. 


Give  us  this  day  our  daily  bread. 

Notes. 

Catechism  Explanation. 

I  pray  unto  God,  "  that  He  will  send  us  all  things 

that  be  needful  both  for  our  souls  and  bodies." 
Give  us. 

This  shows  our  entire  dependence  upon  God. 
This  day. 

In  this  we  are  taught  to  avoid  over  anxiety  for  the 
morrow,  as  the  morrow  may  not  come  ;  it  also 
shows  the  need  of  daily  prayer.  Luke  has  it, 
"  Give  us  day  by  day  our  daily  bread.  Day  by 
day  =  "  for  the  day." 
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Bread. 

By  this  we  must  understand — 

1.  Food,  raiment,  and  all  that  appertains  to  the 
general  comfort  and  welfare  of  the  body. 

2.  Food  for  the  soul. 

Scriptural  Pmof. — "  Man  doth  not  live  by  bread  only, 
but  by  every  word  that  proceedeth  out  of  the  mouth  of 
the  Lord." — (Deut.  viii.,  3,  Matt,  iv.,  4.) 

The  soul  must  have  constant  communion  with 
Christ  in  order  that  it  might  be  strong.  Note 
what  Christ  himself  says — 

Scriptural  Proof. — "  I  am  the  bread  of  life  ;  he  that 
eometh  to  Me  shall  never  hunger,  and  he  that  believeth 
in  Me  ehall  never  thirst." — (John,  vi.,  35.) 

In  order  to  hold  constant  communion  with  Christ 
we  must  make  steady  use  of  the  appointed 
means  of  grace,  public  and  private  prayer, 
constant  reading  of  the  Bible,  frequent  re 
ception  of  the  Holy  Communion  wherein  we 
spiritually  eat  the  flesh  of  Christ  and  drink 
His  blood. 

Therefore  in  this  petition  we  pray,  not  only  for 
bodily  food  but  also  for  spiritual  food,  not  only 
for  the  bread  that  perisheth  but  for  the 
"  Bread  of  Life,"  "  the  heavenly  manna." 


THE  SECOND   PETITION    FOR    OURSELVES— 
SPIRITUAL. 


And  forgive  us   our  trespasses  as  we  forgive  them 

that  trespass  against  us. 
Notes. 
Catechism  Explanation. 

I  pray  unto  God  .  .  .  .  "  that  he  mil  be  merciful 
unto  uSy  and  fur  give  us  our  sins," 

Trespasses. 

Matthew  (vi.,  12),  says:  "Forgive  us  our  debts." 
Luke  (xi.,  4),  "  Forgive  us  our  sins." 
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And*  Christ  in  His  Sermon  on  the  Mount 
(Matt,  vi.,  14)  uses  the  word  "trespass." 

Therefore,  we  have  three  words  to  denote  the 
state  of  sinfulness  which  we  have  inherited 
from  our  birth,  and  the  daily  offences  which 
we  commit. 

The  Greek  word  paraptoma  (Tra/DcwrTco/Aa),  rendered 
"trespass,"  means  "to  go  astray  from  the  right 
path." 

The  Greek  word  hamartia  (a/j.apTia),  rendered 
"sins," means  "to  miss  a  mark."  Therefore  the 
force  of  the  three  words  may  be  thus  seen. 

By  the  use  of  the  word  sin  we  confess  our 
sinful  nature,  and  that  we  have  come  very  far 
short  of  the  obedience  God  expects  of  us,  and 
these  sins  have  caused  us  to  contract  debts 
which  we  are  unable  to  pay,  and  having 
wandered  away  from  the  narrow  road  which 
leadeth  unto  life,  we  have  trespassed  into 
forbidden  paths. 

As  we  forgive. 

Eather  "like  as  we  have  forgiven." 

This  forgiveness  is  supposed  to  be  completed 
before  we  approach  the  throne  of  grace. 

Scriptural  Proofs. — "  First  be  reconciled  to  thy  brother, 
and  then  come  and  offer  thy  gift. — (Matt,  v.,  24.) 

"  If  ye  forgive  rrfen  their  trespasses,  your  Heavenly 
Father  will  also  forgive  you  ;  but  if  ye  forgive  not  men 
their  trespasses,  neither  will  your  Father  forgive  your 
trespasses. — (Matt,  vi.,  14-15.) 

This  petition  is  also  beautifully  illustrated 
in  the  parable  of  the  Unmerciful  Servant 
(Matt,  xviii.,  23-35.) 

Here,  then,  we  acknowledge  and  confess  our  sins 
and  ask  to  be  forgiven  for  Christ's  sake,  on  the 
condition  that  we  freely  forgive  all  who  have 
wronged  us. 
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THE    THIRD    PETITION    FOR   OURSELVES - 
SPIRITUAL. 


And  lead  us  not  into  temptation. 
Notes. 

Catechism  Explanation. 

"  I  pray  unto  God  "  that  it  will  please  Him  to  save 
and  defend  its  in  all  dangers  ghostly  and  bodily." 

Temptation, 

lu  Scripture  this  word  is  used  in  two  senses— 

1.  To  try  a  person  in  order  that  he  may  become 
holier  and  stronger.    Note  the  case  of  Abraham, 
Job,  the  children  of  Israel,  and  Paul. 

2.  To  entice  a  person  to  sin.     This  is  the  sense  in 
which  the  word   is  here  used.      And  in   this 
sense    it   is   specially  applicable  to  the  devil, 
who  is  termed  the  "  Tempter."     He  tempted 
Eve  to  eat  of  the  forbidden  fruit,   David,  the 
Apostle  Peter,  and  even  our  Lord  himself.     In 
this  petition,  therefore,  we  pray  that  we  might 
be  enabled  to  avoid  occasions  of  temptation, 

Scriptural  Proof. — "  Watch  and  pray  that  ye  enter  not 
into  temptation." — (Matt.  xxvi.  41.) 


THE  FOURTH  PETITION  FOR    OURSELVES- 
SPIRITUAL. 


But  deliver  us  from  evil. 
Notes. 

Catechism  Explanation. 

And  I  pray  unto  God  ..."  that  He  will 
keep  us  from  all  sin  and  wickedness  and 
from  our  ghostly  enemy,  and  from  everlasting 
death." 


OP  THE  CHURCH  OF  ENGLAND.         89 

Evil. 

This  is  of  two  kinds — 

1.  Sin  (including  wickedness)  or  moral  evil. 

Of  this  Satan,  the  evil  one  is  the  original  author 
and  constant  promoter. 

Scriptural  Proofs. — "  He  that  committeth  sin  is  of  the 
devU ;  for  the  devil  sinneth  from  the  beginning." — 
(1  St.  John  iii.,  8.) 

"  That  old  serpent,  called  the  devil,  and  Satan  which 
deceiveth  the  whole  world." — (Rev.  xii.,  9.) 

2.  Suffering  in  its  various  forms,  but  in  all  the 
offspring  of  sin,  and  so  likewise  the  work  of 
Satan. 

Scriptural  Proofs. — "  By  one  man  sin  entered  into  the 
world,  and  death  by  sin." — (Rom.  v.,  12). 

"And  so  death  passed  upon  all  men,  for  that  all  have 
sinned." — (Rom.  v.,  12.) 

In  this  petition  we  therefore  pray  to  be  delivered — 
(a)  From  the  power  of  sin  (or  moral  evil). 

(6)  From    the    curse   of    sin   (or   all    forms    of 
suffering). 


The    portion    of    the    Litany   corresponding    to 

these  last  two  petitions  is — 
"From  all  evil  and  mischief;  from  sin,  from  the 

crafts   and   assaults   of  the   devil ;  from   Thy 

wrath,  and  from  everlasting  damnation,"  Good 

Lord,  deliver  us. 


THE    DOXOLOGY. 


For  thine  is  the    kingdom,    the    power   and    the 
glory,  for  ever  and  ever.     Amen. 

Notes. 
Close  of  Lord's  Prayer  in  Catechism. 

And  this  I  trust  He  will  do  of  His  mercy  and 
goodness,  through  our  Lord  Jesus  Christ.  And 
therefore  I  say,  Amen.  So  be  it. 
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(  =  Ascription  of  Praise). 

The  words  of  the  Doxology  are  sometimes  used 
and  sometimes  omitted  at  the  close  of  the  Lord's 
Prayer,  because  they  occur  in  St.  Matthew's 
version  of  it,  and  not  in  St.  Luke's  ;  but  whether 
expressed  or  not,  the  truths  contained  in  the 
doxology  must  be  realised  in  order  to  offer  up 
the  Prayer  effectually. 

It  seems  to  have  been  taken  from  David's  blessing, 
before  the  congregation,  after  they  had  made 
offerings  towards  building  the  Temple. 

Scriptural  Proof.  —  "  Thine,  0  Lord,  is  the   greatness, 
and  the  power,  and  the  glory."  —  (1  Chron.  xxix.,  11.) 

Its  position. 

It  is  placed  at  the  end  because  it  signifies  — 

1.  The  reason  of  our  having  prayed  as  we  have 
done. 

We  pray,  Thy  Kingdom  Come.  Here  we  confess 
that  the  Kingdom  does  indeed  belong  to  God. 

We  pray  for  daily  bread,  forgiveness  of  sins.  Here 
we  confess  God's  power  to  supply  all  our  needs 
and  pardon  our  sins. 

We  pray,  Hallowed  be  Thy  Name,  that  is,  "  Let 
Thy  name  be  glorified  in  us."  In  granting 
these  several  petitions,  God's  name  will  be 
glorified. 

2.  The  grounds  on  which  we  expect  to  be  heard. 

Because  the  Kingdom  is  His,  He  has  therefore  a 
right  to  grant  our  requests. 

Because  the  power  is  His,  He  can. 

Because  the  glory  is  His,  He  will  be  glorified 
by  our  praises. 


Amen. 

At  the  close  of  prayer,  it  is  expressive  both  of  faith 

and  praise. 
1.  Of  praise,   as  signifying    "so  it  is,"  that  is, 

"  These  things  are  indeed  true  of  Thee." 
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2.  Of  faith,  as  signifying  "  so  be  it"  or  "  so  shall  it 
be. "  This  I  trust  He  will  do  of  His  mercy  and 
goodness,  and  therefore  I  say,  Amen,  so  be  it. 

The  earliest  mention  of  the  use  of  A  men  by  the 
ancient  fathers  is  by  Justin  Martyr,  A.D.  140. 
Jerome  compares  the  fervency  with  which 
it  was  uttered  to  a  peal  of  thunder.  Ignatius 
sometimes  concludes  his  epistles  with  the  word. 

Instead  of  the  Doxology,  the  Catechism  presents 
the  prayer  in  the  Name  of  Jesus  Christ.  To  do 
so  was  thought  to  be  more  in  agreement  with 
Christ's  teaching. 

Scriptural  Proof. — "  Whatsoever  ye  shall   ask  in  my 
Name,  that  will  I  do." — (John  xiv.,  13.) 

If  it  be  asked,  why  did  Christ  not  insert  this  ?  It 
may  be  answered  that,  He  had  not  yet  accom 
plished  the  work  of  Redemption,  and  become  our 
Mediator  and  Intercessor. 


QUESTIONS  ON  LESSON  X. 


1.  Quote  the  petitions  of  the  Lord's  Prayer  which 

have  reference  to  ourselves. 

2.  Which  of  these  show  how  dependent  we  are  upon 

God  ?     Give  scriptural  proof. 

3.  "Daily  Bread."     What  meanings   may   we   give 

to  this? 

4.  Of  what  Old  Testament  incident  does  the  petition 

remind  us  1 

5.  On  what  occasion  did  Christ  declare  Himself  in 
the  Bread  of  Life  ?     In  what  sense  is  He  so  ? 

6.  "  Forgive  us  our  trespasses.'     Give  the  different 
versions  of  the  petition,  and  explain  the  way  in 
which   each   version    comes    in   to   add    to   the 
meaning  of  the  other,  and  thus  altogether  we 
have  a  complete  meaning  given  to  the  petition. 
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7.  To  which  petition  is  a  condition  attached  ? 

8.  In   what  way  are   we   to   understand    the  word 
temptation  ? 

9.  How  may  we  understand  the  word  "  sin  "  as  used 

in  the  Bible  ? 

10.  Explain  the  word  "doxology." 

11.  Why  is  it  put  at  the  end  of  the  prayer? 

12.  Do  you  notice  any  difference   in  the  manner  of 

presenting  this  prayer  in  the  Catechism  and  the 
Bible? 

13.  Explain  the  word  "Amen." 

14.  Give  the  Catechism  version  of  the  Lord's  Prayer. 

15.  Through  whom  are  we  directed  to  present  our 
prayers  ? 


LESSON   XI. 


THE  CHRISTIAN  SACRAMENTS. 


THE   NATURE   OF   A   SACRAMENT. 

QUESTION.— What  meanest  thou  by  this  word 
Sacrament  ? 

ANSWER.— I  mean  an  outward  and  visible  sign,  of 
an  inward  and  Spiritual  Grace  given  unto  us,  ordained 
by  Christ  Himself,  as  a  means  wnereby  we  receive  the 
same  (i.e.  grace)  and  a  pledge  to  assure  us  thereof,  (i-e., 
of  the  grace). 

QUESTION.— How  many  parts  are  there  in  a 
Sacrament  ? 

ANSWER.— Two ;  the  outward  visible  sign,  and  the 
inward  Spiritual  Grace. 
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Notes. 

Sacrament  (in  Latin,  Sacramentum). 

This  word  is  not  a  Scriptural  term,  and  even  by 
early  Christian  writers  it  was  very  loosely  used.  Its 
original  meanings  were  : 

1.  Anything  sacred.     Hence 

2.  A  sacred  deposit  or  pledge.     And 

3.  Most  commonly  an  oath,  especially  the  military 
oath,  which  soldiers  took,  to  be  faithful  to  their 
country  and  to  obey  their  generals. 

Note  that  in  baptism  each  one  is  pledged  through 
his  sureties. 

"  To  fight  manfully  under  His  banner,  against 
sin,  the  world  and  the  devil ;  and  to  continue 
Christ's  faithful  soldier  and  servant  unto  his 
life's  end." 

In  the  Lord's  Supper,  a  fresh  oath  of  obedience 
to  God  is  made. 

"  We  offer  and  present  to  thee,  0  Lord,  ourselves, 
our  souls  and  bodies,  to  be  a  reasonable,  holy, 
and  lively  (  =  living)  sacrifice  unto  Thee." 

In  both  these  cases,  therefore,  we  give  the  third 
meaning  to  the  word  Sacrament.  However, 
the  word  Sacrament  is  usually  employed  to 
translate  the  Greek  Mysterion  (  =  emblem).  And 
it  is  in  this  sense  that  the  Church  of  England 
understands  it,  viz.,  anything  whereby  a  holy 
thing  is  signified,  or  "an  outward  and  visible 
sign  of  an  inward  and  spiritual  grace." 

Even  in  the  Communion  Service  "  the  Bread  and 
Wine  "  are  called  the  "  Holy  Mysteries." 

But  according  to  the  Catechism  definition,  we  have 
three  essential  constituents  of  a  Sacrament. 

1.  An  outward  sign. 

2.  An  inward  grace,  of  which  it  is  the  pledge 
and  means. 
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3.  It  was  ordained  by  Christ.  And  the  25th  of 
the  XXXIX.  Articles,  though  it  gives  no  defini 
tion,  is  in  exact  agreement  with  this. 

The  necessary  consequence  of  the  Catechism  defi 
nition  is  a  denial  of  the  name  of  Sacrament  to 
every  rite  except  two,  viz.,  Baptism  and  the 
Lord's  Supper. 

Outward. 

That  is,  "  Affecting  the  body." 

Inwaxd. 

That  is,  "  In  the  recipient's  soul." 

Grace. 

Literally,  "free  favoured."     It  has  reference  here 
to  the  free  bestowal   by  God  of  spiritual  gift? 
through  the  merits  of  Jesus  Christ. 
Ordained  by  Christ  Himself. 

The  Sacrament  of  Baptism  was  ordained  by  Him 
before  His  Ascension  into  heaven,  when  He 
gave  His  last  charge  to  the  apostles. 

Scriptural  Proof. — "  Go  ye  therefore  and  teach  all 
nations,  baptizing  them  in  the  name  of  the  Father,,  and 
of  the  Son,  and  of  the  Holy  Ghost  :  teaching  them  to 
observe  all  things  whatsoever  I  have  commanded  you." — 
(Matt,  xxviii.,  19-20.) 

The   Sacrament   of    of   the    Lord's    Supper  was 
instituted   by    Him   on   Thursday   evening  in 
Holy  Week,  when  He  ate  His  last  supper  with 
the  apostles  in  the  Upper  Room  at  Jerusalem. 
Scriptural   Proof, — "And    He  took   bread,  and    gave 
thanks,  and  brake  it,  and  gave  unto  them,  saying;  'This 
is  My  body,  which  is  given  for  you  :  this  do  in  remem 
brance    of   Me.       Likewise,  also,  the  cup  after  supper, 
saying,  This   cup  is   the   New  Testament,  is  My  blood, 
which  is  shed  for  you." — (Luke  xxii.,  19-20.) 

Means  whereby. 

Given  by  Christ  as  ways  or  channels  by  which  we 
receive  the  grace  to  our  souls. 

Pledge. 

So  long  as  we  use  the  Sacraments  truly,  they  are 
*  to  us  pledges  or  securities  by  which  we  are 
made  certain  of  receiving  the  grace. 
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Old  Testament  Pledges. 

1.  The  Rainbow  was  a  sign  and  pledge  given  to 
Noah  that  the  world  should  no  more  be  de 
stroyed  by  a  flood. — (Gen.  ix.,  13-15.) 

2.  Circumcision  was  a  sign  and   pledge  of   the 
covenant  made  between  Abraham  and  God. — 
(Gen.  xvii.,  11.) 

3.  The  Egyptian    miracles  were  signs  of  Moses' 
divine  mission. — (Ex.  iv.,  1-9.) 

4.  The  Fleece,  wet  while  all  the  ground  around 
was  dry,  and  dry  while  the  ground  was  wet, 
was  a  sign  and  pledge  to  Gideon  that  he  would 
be  victorious  over  the  Midianites. — (Judges  vi., 
36-40.) 

5.  The  return  of  the  shadow  ten  degrees  on  the 
sun-dial  was  a  sign  and   pledge  to  Hezekiah 
that  the  Lord  would  have  mercy  upon  him. — 
(2  Kings  xx.,  8-11.) 

Again,  God  has  also  often  condescended  in  Old 
Testament  times  to  make  use  of  material 
things  as  means  of  grace. 

For  instance — 

1.  When  the  Israelites  had  offended  Him  in  the 
wilderness,  and  were  dying  trom  the  bites  of 
the    fiery  serpents,  He  bade  Moses  set    up  a 
brazen  serpent  on  a  pole. 

Scriptural  Proof. — "  And  it  came  to  pass  that  if  a 
serpent  had  bitten  any  man,  when  he  beheld  the  serpent 
of  brass,  he  lived." — (Num.  xxi.,  6-9). 

2.  When  Naaman,  afflicted  with  leprosy,  came  to 
Elisha,  he  was  bidden  to  go  and  dip  himself 
seven  times  in  the  Jordan,  and  he  went. 

Scriptural  Proof. — "  And  his  flesh  came  again  like  unto 
the  flesh  of  a  little  child,  and  he  was  clean." — (2  Kings, 
v.  14.) 

Christ  also  made  use  of  the  simplest  means,  e.g. 
1.  When  He  beheld  the  man  blind  from  his  birth. 
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"  He  (i.e.,  Christ)  spit  on  the  ground  and  made  clay  of 
the  spittle,  and  He  anointed  the  eyes  of  the  blind  man 
with  the  clay,  and  bade  him  Go  wash  in  the  pool  of 
Siloam,  and  he  went  and  washed  and  came  seeing." — (John 
ix.,  1-7.) 

2,  In  the  case  of  the  deaf  person,  who  had  an 
impediment  in  his  speech. 

"He  (i.e.,  Christ)  took  him  aside  from  the  multitude 
and  put  his  fingers  into  his  ears,  and  he  spit  and  touched 
his  tongue,  and  looking  up  into  heaven,  He  sighed  and 
saith  unto  him,  Ephphatha,  that  is,  be  opened,  and 
straightway  his  ears  were  opened,  and  the  string  of  his 
tongue  was  loosed  and  he  spake  plain." — (Luke  vii., 
33-35). 


THE   NUMBER   OF   THE   SACRAMENTS. 


QUESTION.— How  many  Sacraments  hath  Christ 
ordained  in  His  Church  ? 

ANSWER.— Two  only,  as  generally  necessary  to 
Salvation,  that  is  to  say,  Baptism  and  the  Supper  of 
the  Lord. 
Notes. 
Two  only. 

The  Church  of  Rome  believes  in  five  other  Sacra 
ments  besides  Baptism  and  the  Lord's  Supper, 
viz.,  Penance,  Confirmation,  Ordination,  Matri 
mony,  and  Extreme  Unction.  Of  these  five 
Romish  Sacraments,  the  25th  of  the  39  Articles 
says  that  they 

"  have  grown  partly  of  the  corrupt  following  of  the 
Apostles,  partly  are  states  of  life  allowed  in  the  Scrip 
tures  ;  but  yet  have  not  like  nature  of  Sacraments  with 
Baptism  and  the  Lord's  Supper,  for  that  they  have  not 
any  visible  sign  or  ceremony  ordained  of  God." 

And  by  a  simple  examination  of  the  Holy  Scrip 
tures,  it  will  be  seen  that  the  Church  of 
Rome  fails  to  establish  these  as  Sacraments 
even  according  to  her  own  definition  of  that 
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word,  which  in  substance  is  the  same  as  that  of 
the  Church  of  England.  Note,  therefore,  how 
far  each  of  the  other  five  comes  up  to  the  defini 
tion  as  given  in  our  Catechism. 

1.  Confirmation,  though  a  means  of  grace,   was 
not   appointed    by   the    Saviour,    but   by   the 
Apostles. — (Acts  viii.,  14-17.) 

2.  Ordination,  though  a    means  of    grace,    and 
appointed    by   Christ,    is    not    generally  neces 
sary  to  salvation. — (1  Cor.  vii.,  20-24.) 

3.  Matrimony,  though  an  holy  state,  and  allowed 
by  Scripture,  sanctified  by  Christ's  presence,  is 
not  necessary  to  salvation. — (1  Cor.  vii.,  27.) 

4.  Penance  and  Extreme  Unction  are  practices 
which   rest    upon  very  vague  Scriptural   au 
thority. 

Hooker's  words  are  very  clear,  and  as  regards 
the  number  of  sacraments,  he  says  : — 

"As  there  were  in  the  Jewish  Church  two 
ordinances.  Circumcision,  whereby  the  Jew  was 
admitted  into  the  old  covenant,  and  the 
Passover,  wherein  he  commemorated  the 
deliverance  of  his  nation  from  Egyptian  bon 
dage,  so  did  Christ  ordain  two  sacraments — 
Baptism,  whereby  we  have  our  admission  and 
entrance  into  the  Church ;  and  the  Lord's  tiupper, 
wherein  we  commemorate  His  redemption  of 
the  world."— (Hooker,  Eccl.  Pol.,  v.  67.) 

Generally  necessary. 

That  is  to  say,  as  necessary  for  men  in  general, 
for  the  race  of  man  taken  as  a  whole.  Note 
the  exhortation  in  the  Baptismal  Service. 

"  For  as  much  as  alt  men  are  conceived  and  born 
in  sin  ;  and  that  our  Saviour  Christ  saith,  None 
can  enter  into  the  Kingdon  of  God,  except  he 
be  regenerated  and  born  anew  of  water  and  of 
the  Holy  Ghost 

G 
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Of  course,  where  the  sacraments  cannot  be  ad 
ministered,  they  are  not  necessary  to  salvation. 
And  that  the  doctrine  of  the  Church  of  Eng 
land  is  in  exact  accordance  with  this,  we  have 
only  to  quote  the  third  Rubric  at  the  end  of 
"  The  Communion  of  the  Sick,"  which  runs  as 
follows  : — 

"  But  if  a  man,  either  by  reason  of  extremity  of  sick 
ness,  or  for  want  of  warning  in  due  time  to  the  curate, 
or  for  lack  of  company  to  receive  with  him,  or  by  any 
other  just  impediment,  do  not  receive  the  Sacrament  of 
Christ's  Body  and  Blood,  the  curate  shall  instruct  him 
that  if  he  do  truly  repent  him  of  his  sins  and  steadfastly 
believe  that  Jesus  Christ  hath  suffered  death  upon  the 
cross  for  him,  and  shed  His  blood  for  his  redemption, 
earnestly  remembering  the  benefits  he  hath  thereby,  and 
giving  Him  hearty  thanks  therefor,  he  doth  eat  and  drink 
the  Body  and  Blood  of  our  Saviour  Jesus  Christ  pro 
fitably  to  his  soul's  health,  although  he  do  not  receive  the 
Sacrament  with  his  mouth." 

See  also  the  Comment  on  the  Gospel  in  The  Adult 
Baptismal  Service,  and  note  the  words  "  when  it  may  be 
had." 

Here  it  will  be  instructive  to  notice  the  ancient 
names  by  which  the  Lord's  Supper  is  known — 

1.  Breaking  of  Bread. 

Scriptural  Proof. — "  They  (the  disciples)  continued 
steadfastly  to  the  Apostles'  doctrine  and  fellowship,  and 
in  breaking  of  bread,  and  in  prayers." — (Acts  ii.,  42.) 

2.  Communion.     The  Greek  Koinonia  (Koivuvia). 

Scriptural  Proof. — "The  cup  of  blessing  which  we 
bless,  is  it  not  the  communion  of  the  blood  of  Christ  ? 
The  bread  which  we  break,  is  it  not  the  communion  of 
the  body  of  Christ  ?"— (1  Cor.  x.,  16.) 

We  may  here  note,  that  St.  Paul  does  not  directly 
call  the  Sacrament  by  the  name  "  Communion," 
as  others  have  done  since.  He  was  signifying 
what  the  thing  is,  or  what  it  does,  rather  than 
how  it  was  then  called.  The  Sacrament  then 
is  so  called — 

i.  Because  of  the  communion  we  therein  hold 
with  Christ  and  with  each  other. 
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ii.  Because  we  are  therein  made  partners  of 
Christ's  Kingdom. 

Hi.  Because  it  is  a  religious  banquet  which  we 
partake  of  in  common  with  our  fellow-Christians. 

3.  Lord's  Supper.     The  Greek  Kuriakon  deipnon  (KVPIO.KOV 
etTirw). 

Scriptural  Proof. — "  When  ye  come  therefore  into  one 
place,  this  is  not  to  eat  the  Lord's  Supper.'' — (1  Cor.  xi.,  20.) 

Of  course  it  is  a  doubtful  point  whether  this  verse 
actually  refers  to  what  we  now  call  the  Lord's 
Supper,  or  to  the  love-feast  which  preceded  it 
in  those  days.  But  that  does  not  interfere  with 
the  origin  of  the  name. 

4.  Oblation.     The  Greek  Prosphora  (irpo<r<f>op6.}. 

This  word  is  said  to  have  been  used  as  early  as 
A.D.  96  j  and  it  doubtless  arose  from  the  custom, 
as  related  by  Clemens  of  Rome  of  offering  gifts 
(oblation)  to  the  Church  to  provide  for  the 
poor,  and  for  the  bread  and  wine  used  in  the 
Holy  Communion.  From  this  the  whole  Service 
was  called  "  Oblation ; "  and  to  communicate 
or  administer,  in  Church  language,  was  called 
the  "Oblation."  Notice  the  words  in  italics  in 
the  prayer  for  the  Church  Militant,  "  our  alms 
and  oblations" 

5.  Sacrament. 

We  have  already  entered  into  the  meanings,  &c., 
of  this  name  at  the  beginning  of  this  lesson. 

6.  Eucharist. 

This  word  signifies  thanksgiving  or  blessing,  and 
fitly  sets  forth  the  Service  of  the  Holy  Com 
munion  as  "a  sacrifice  of  praise  and  thanks- 

.    giving." 

Whether  the  service  being  so  called  arose  from 
1  Cor.  xiv.,  16,  is  doubtful,  but  the  name  is  of 
great  antiquity, 


100  ANALYSIS    OF    THE    CATECHISM 

7.  Sacrifice. 

It  was  so  called  because  it  was  a  representation 
and  commemoi'ation  of  the  Sacrifice  of  Christ. 
And  the  ideas  which  have  grouped  round  this 
term  are  held  chiefly  by  those  who  go  by  the 
name  of  "  Ritualists  "  or  "  Sacerdotalists." 

8.  Commemoration,  Memorial.     The  Greek  'Anamnesis, 
Mneme  ('Avd(j.vriffLS  Mv/ifii)), 

Names  used  even  as  early  as  Justyn  Martyr. 

It  was  so  called  in  that  it  is  an  act  of  remembrance 
of  Christ's  sacrifice  on  the  Cross. 

9.  Passover, 

Here,  then,  Our  Lord  is  looked  upon  as  having 
succeeded  to  the  paschal  lamb;  therefore,  in  the 
natural  course  of  things,  the  feast  which  com 
memorates  this  might  well  be  called  the  Pass 
over. 

Scriptural  Proof. — "  For  even  Christ  our  Passover  is 
sacrificed  for  us." — (1  Cor.,  v.  7.) 

10.  Mass-    Latin  Missa. 

This  term  is  confined  chiefly  to  the  Church  of 
Rome. 

For  a  fuller  account  of  these  names  see  Water- 
land  on  "  The  Doctrine  of  the  Eucharist."  However, 
it  is  well  to  notice  which  of  these  names  are  Scriptural. 
For  in  these  days  names  are  not  without  their  danger. 


QUESTIONS   ON   LESSON  XI. 


1.  Give  the  history  of  the  addition  of  the  Sacramental 

section  to  the  Church  Catechism. 

2.  What  is  the  meaning  of  the  word  Sacrament1? 

How  did  the  word  come  to  have  this  meaning  ? 

3.  What   do   you   understand   by   the   Greek   word 

Mysterion  ? 
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4.  What  are  the  three  essentials  of  a  Sacrament,  as 
defined  by  the  Church  of  England  1     How  does 
this  bear  upon  the  so-called  Sacraments  of  the 
Church  of  Rome  1 

5.  Which  of  the  Thirty-nine  Articles  bears  upon  the 

Sacrament  1     Give  the  substance  of  it. 

6.  Explain  the  words  "outward,"  "grace,"  "means 
whereby,"  and  "pledge." 

7.  Give  the  history  of  the  institution  of  Baptism  and 
the  Lord's  Supper. 

8.  Quote  any  instances  in  Old  Testament  History 

which  are  looked  upon  as  pledges  from  God,  and 
thus  in  a  way,  Sacramental. 

9.  How  many  Sacraments  hath  Christ  ordained  in 

His  Church  1 

10.  Quote  Hooker's  words  on  the  two  Sacraments. 

11.  By  what  other  names  do  we   know   the  Lord's 

Supper  1 

12.  "Generally  necessary."     What  do  you  mean  by 
these  words  ? 

13.  What  is  the  doctrine  of  the   Church  as  to  the 

necessity  of  these  Sacraments  ? 

14.  Explain,  with  reference  to  the  context — 

i.   "  These  Holy  Mysteries." 

ii.  "  This  do  in  remembrance  of  me." 

iii.  "  Observe  all  things  whatsoever  I  have  com 
manded  you." 

15.  Mention  the  various  names  by  which  the  service 

for  the  Holy  Communion  has  been  known,  and 
give  reasons  for  the  names  being  used  at  all. 
Which  of  these  names  have  Scriptural  authority, 
and  which  have  not? 
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LESSON  XII. 


THE  SACEAMENTS— Continued. 


BAPTISM. 

QUESTION.  What  is  the  outward  and  visible  sign 
or  form  in  baptism  ? 

ANSWER.  Water :  wherein  the  person  is  baptized 
in  the  Name  of  the  Father,  and  of  the  Son,  and  of  the 
Holy  Ghost. 

Notes. 
The  word  Baptism, 

The  word  baptism  is  derived  from  the  Greek 
baptisma  (/?a7rT«r/*a),  which  may  further  be 
traced  as  follows:  (i.)  frombapiidsein(/3aTrTi£et,v), 
and  (ii.)  bap'ein  (paTrretv),  both  of  which  mean 
"to  dip."  In  2  Kings  v.,  14,  we  have  the  verb 
baptidsein  translated  "  dip." 

General  History  on  Baptism. 

Washing,  as  a  religious  rite,  is  not  confined  to 
Christianity.  It  was  in  use  long  before  the 
Christian  era,  both  among  the  Heathen  and 
the  Jews.  And  from  the  universality  of  the 
practice  it  may  be  reasonably  concluded  that 
it  is  founded  in  the  natural  principles  of 
the  human  constitution.  Says  one  writer : 
"Bodily  cleanliness  has  ever  been  in  esteem 
among  civilised  nations ;  and  the  ablutions 
and  lustrations  which  have  prevailed  in  the 
different  systems  of  Paganism  are  to  be  con 
sidered  as  emblematical  of  internal  purity." 
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The  Greeks  and  Romans  had  their  lustrations 
aud  purifications  by  water,  both  for  crimes  and 
as  initiations  into  their  mysteries  or  most 
solemn  religious  fraternities.  The  Jews  pro 
bably  inherited  it  from  Egypt,  and  confined 
baptism  to  those  who  were  not  Jews  by  birth, 
i.e,  they  confined  it  to  those  who  had  been 
converted  to  their  religion.  It  therefore  was 
a  common  axiom  amongst  them  that  "  no  man 
was  a  proselyte  until  he  was  circumcised  and 
baptised."  And  thus,  even  in  those  days, 
baptism  was  practically  nothing  else  than  a 
symbol  for  "a  change  of  life;"  for  proselytes, 
by  submitting  to  this  rite  of  baptism,  not  only 
signified  their  adhesion  to  the  Jewish  religion, 
but  also  signified  their  intention  of  a  change 
in  their  lives,  viz.,  from  a  secular  life  to  a 
dedicated  one.  The  water  in  which  they  bathed 
washed  away  from  them  past  defilements,  and 
they  came  out  of  it  new  men  into  a  new  world. 
They  thus  felt  as  though  death  were  behind 
them,  and  that  they  had  been  born  again  into 
a  higher  state.  Doubtless  this  fact  must  have 
had  a  great  deal  to  do  with  Our  Lord  choosing 
the  rite  of  baptism  as  an  entrance  to  His 
kingdom.  For  Christ's  custom  was  not  to 
create  and  invent  new  forms  for  Himself,  but 
rather  to  sanctify  and  elevate  what  already 
existed. 

Old  Testament  allusions  to  Jewish  washings. 

Whatever  else  the  Jews  were  noted  for,  no  nation 
laid  greater  stress  upon  cleanliness  than  they 
did.  Indeed,  among  the  Essenes,  we  might  say 
that  the  common  English  proverb,  "  cleanliness 
is  next  to  godliness,"  was  almost  an  article  of 
faith.  Need  we  wonder  then,  that  allusions 
to  Jewish  washings  are  numerous  in  the  Old 
Testament  1  We  will  notice  the  principal 
instances. 
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1.  When  Jacob  was  returning  with  his  family  to 
Bethel. 

Scriptural  Proof. — "  Then  said  Jacob  unto  his  household 
and  to  all  that  were  with  him,  Put  away  the  strange  gods 
that  are  among  you  and  be  dean  (R.V., '  purify  yourselves,' 
i.e.,  by  washing),  and  change  your  garments." — (Gent-sis 
xxxv.,  2.) 

2.  Just  before  the  giving  of  the  Law  on  Sinai. 

Scriptural  Proof. — "  The  Lord  said  unto  Moses,  Go  unto 
the  people  and  sanctify  them  to-day  and  to-morrow,  and 
let  them  wash  their  clothes." — (Exod.  xix.,  10.) 

3.  At  the  consecration  of  Aaron  and  his  sons. 

Scriptural  Proof. — "  For  Aaron  and  his  sons  shall  wash 
their  hands  and  their  feet  thereat :  when  they  go  into 
the  tabernacle  of  the  congregation,  they  shall  wash  with 
water  that  they  die  not :  or  when  they  come  near  to  the 
altar  to  minister,  to  burn  offering  made  by  fire  unto  the 
Lord  :  so  shall  they  wash  their  hands  and  their  feet,  that 
they  die  not." — (Exodus  xxx.,  19-21.) 

4.  The  law  directed  the  purification  by  water  of 
all  ceremonial  pollutions,  as — 

i.    Touching  a  dead  body. — (Num.  xix.,  13.) 
ii.    Eating  that  which  died  of  itself. — (Lev.  xvii.,  15.) 
iii.  Burning  the  skin  of  the  bullock  used  in  the  sin- 
offering. — (Lev.  xvi.,  27.) 

iv.  Releasing  the  scapegoat. — (Lev.  xvi.,  26.) 
v.    Cleansing  from  leprosy. — (Lev.  xiv.,  8-18.) 

5.  Before  the  crossing  of  the  Jordan. 

Scriptural  Proof. — "Joshua  said  unto  the  people,  Sanctify 
(i.e.,  by  washing)  yourselves  :  for  to-morrow  the  Lord  will 
do  wonders  among  you," — (Josh,  iii.,  5.) 

6.  In  the  building  of  the  Temple,  Solomon  pro 
vided  ten  lavers  and  a  molten  sea. 

Scriptural  Proof. — "  He  made  also  ten  lavers,  and  put 
five  on  the  right  hand  and  five  on  the  left  to  wash  in 
them  ;  such  things  as  they  offered  for  the  burnt-offering 
they  washed  in  them  ;  but  the  sea  was  for  tho  priests  to 
wash  in." — (2  Chron.  iv.,  6.) 

Mode  of  administration. 

We  have  no  particular  direction  on  this  point  in 
the  Bible.  But  the  language  not  only  of  the 
New  Testament  but  also  of  the  early  Christian 
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writers  seems  to  suggest  immersion  or  dipping 
as  the  common  mode.  For  the  scene  of  the 
transaction  in  early  days  was  either  some  deep 
wayside  spring  or  well,  as  for  the  Ethiopian  ; 
or  some  rushiug  river,  as  the  Jordan  ;  or  some 
vast  reservoir,  as  at  Jericho  or  Jerusalem. 
And  the  late  Dean  Stanley,  in  his  Christian 
Institutions,  gives  the  following  description  of 
the  administration  of  the  rite  of  baptism  in  the 
Patristic  age  :  "  There  was,  as  a  general  rule, 
but  one  baptistery  in  each  city,  and  such 
baptisteries  were  apart  from  the  churches. 
There  Was  but  one  time  of  the  year  when  the 
rite  was  administered,  namely,  between  Easter 
and  Pentecost  (i.e.,  Whitsuntide).  There  was 
but  one  personag3  who  could  administer  it — 
the  presiding  officer  of  the  community,  the 
Bishop,  as  the  Chief  Presbyter  was  called  after 
the  first  century.  There  was  but  one  hour  for 
the  ceremony — it  was  midnight.  The  torches 
flared  through  the  dark  hall  as  the  troops  of 
converts  flocked  in.  The  baptistery  consisted 
of  an  inner  and  an  outer  chamber.  In  the 
outer  chamber  stood  the  candidates  for  baptism, 
stripped  to  their  shirts ;  and,  turning  to  the 
west  as  the  region  of  sunset,  they  stretched 
forth  their  hands  through  the  dimly-lit 
chamber,  as  in  a  defiant  attitude  towards  the 
Evil  Spirit  of  Darkness,  and,  speaking  to  him 
by  name,  said  :  '  I  renounce  thee,  Satan,  and 
all  thy  works,  and  all  thy  pomp,  and  all  thy 
service.'  Then  they  turned,  like  a  regiment, 
facing  right  round  to  the  east,  and  repeated,  in 
a  form  more  or  less  long,  the  belief  in  the 
Father,  the  Son,  and  the  Spirit,  .  .  .  They 
then  advanced  into  the  inner  chamber.  Before 
them  yawned  the  deep  pool  or  reservoir,  and 
standing  by  the  deacon,  or  deaconess,  as  the 
case  might  be,  to  arrange  that  all  should  be 
done  with  decency  .  .  .  the  Bishop  put  to 
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each  the  question,  to  which  the  answer  was 
returned  in  a  loud  and  distinct  voice,  as  of 
those  who  knew  what  they  had  undertaken. 
They  then  plunged  into  the  water.  Both 
before  and  after  the  immersion  their  bare  limbs 
were  rubbed  with  oil  from  head  to  foot :  they 
then  were  clothed  in  white  gowns,  and  received, 
as  token  of  the  kindly  feeling  of  their  new 
brotherhood,  the  kiss  of  peace,  and  a  taste  of 
honey  and  milk  ;  and  they  expressed  their  new 
faith  by  using  for  the  first  time  the  Lord's 
Prayer."  Yet,  with  all  this,  the  practice  of 
sprinkling  can  be  traced  to  a  very  early  date — 
at  any  rate,  the  fifth  century.  And  the  Church 
of  England,  ever  since  the  time  of  Elizabeth, 
has  adopted  sprinkling,  though,  as  may  be  seen 
from  the  Rubric,  the  direction  is  to  dip. 

"  And  then  naming  it  after  them  (if  they  shall  certify 
him  that  the  child  may  well  endure  it)  he  (i.e.,  the  priest) 
shall  dip  it  in  the  water  discreetly  and  warily." 

"  But  if  they  certify  that  the  child  is  weak,  it  shall 
suffice  to  pour  water  upon  it." — (Rubric  from  Service  for 
Infant  Baptism.) 

"  And  then  shall  dip  him  in  the  water  or  pour  water 
upon  him." — (Rubric  from  Service  for  Baptism  of  those 
of  riper  years.) 

Scriptural  reference  in  favour  of  immersion. 

Seeing,  then,  that  either  mode  is  sanctioned  by 
the  Church,  let  us  see  how  this  stands  as  to 
Scriptural  authority,  and  in  the  first  place  let 
us  take  immersion. 

Scriptural  Proof. — "  Therefore  we  are  luried  with  him 
ty  baptism  into  death  :  that  like  as  Christ  was  raised 
up  from  the  dead  by  the  glory  of  the  Father,  even  so  we 
also  should  walk  in  newness  of  life." — (Rom.  vi.,  4.) 

Now,  in  order  to  give  any  meaning  to  this  verse, 
clearly  immersion  must  be  assumed  as  the 
mode  of  baptism.  Our  being  buried  in,  and 
raised  out  of,  the  water  represents  not  only 
the  death,  burial,  and  resurrection  of  Christ, 
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but  also  our  being  dead  and  buried  to  sin  and 
raised  again  to  a  life  of  piety  and  virtue.  Being 
so  adapted  to  such  teaching  as  this,  it  is  no 
wonder  that  immersion  should  have  con 
tinued  as  the  general  practice  for  the  first 
thirteen  centuries  of  the  Church's  history.  It 
is  still  the  mode  of  administration  with  the 
Eastern  Churches,  and  with  the  Protestant  sect 
called  the  Baptists. 

However,  ever  since  the  seventeenth  century,  the 
change  from  immersion  to  sprinkling  is  most 
marked  throughout  the  whole  of  the  Western 
Churches.  And  the  change  was  effected  not 
by  any  decree  of  Council  or  Parliament,  but 
by  the  general  sentiment  of  Christian  liberty. 
And,  as  before,  we  will  also  see  what  Scripture 
has  to  say  with  regard  to  this  method  of 
sprinkling. 

Scriptural  references  in  favour  of  sprinkling. 
This  mode  seems  to  have  been  foretold  by  Isaiah 
and  Ezekiel. 

Isaiah  says :    "  He  shall  sprinkle    many  nations." — 
(Chap,  lii.,  15.) 

That  is,  many  will  receive  His  baptism. 

Ezekiel  says :  "  Then  will  I  sprinkle  clean  water  upon 
you,  and  ye  shall  be  clean." — (Chap,  xxxvi.,  25.) 

And  the  writer  of  the  Epistle  to  the  Hebrews 
seems  to  have  had  this  in  view  when  he  says  : 

"  Our  hearts  sprinkled  from  an  evil  conscience,  and  our 
bodies  washed  with  pure  water." — (Chap,  x.,  22.) 

Again,  a  further  argument  in  favour  of  sprinkling 
is  derived  from  the  incidents  related  in 
Acts  ii.,  41.,  xvi.,  33.  There,  we  read  of  the 
baptism  of  three  thousand  people  at  Pentecost 
immediately  after  their  profession  of  repentance, 
and  that  of  the  family  of  the  Philippian  gaoler 
on  the  night  of  their  conversion.  Now  im 
mersion  would  clearly  be  out  of  the  question  in 
both  of  these  cases. 
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The  Baptismal  formula. 

The  formula  may  never  be  omitted.     Because 

1.  Christ  commanded  the  use  of  it. 

Scriptural  Proof. — "  Go  ye  therefore  and  teach  all 
nations,  baptizing  them  in  (i.e.  into)  the  name  of  the  father, 
and  of  the  Son,  and  of  the  Holy  Ghost." — (Matt,  xxviii., 
19.) 

Note  that  the  name  of  Jesus  Christ  alone  occurs 
in  the  words  used  in  Acts  ii.,  38  ;  viii.,  16  ; 
x.,  48  ;  xix.,  5.  By  which  we  are  to  under 
stand  that  those  who  were  baptised  with  Chris 
tian  baptism  were  baptised  into  the  faith  of 
Christ,  into  the  benefits  and  blessings  which 
that  name  implies.  But  it  does  not  follow 
that  a  different  formula  was  used. 

2.  The  words  contain  a  Sacramental  declaration 
of  the  Christian's  union  with  the  nature  of  each 
Person  in  the  Trinity. 

Scriptural  Proof. — "  As  many  of  you  as  have  been 
baptized  into  Christ  have  put  on  Christ." — (Gal.  iii.,  27.) 

Trine  Immersion. 

This  ancient  practice  of  dipping  the  baptised 
person  three  times  in  the  water,  arose  from 
the  fact  of  the  Trinity  being  mentioned  in  the 
baptismal  formula.  For,  says  Tertullian — 

"Our  Saviour  commanded  that  the  Apostles  should 
baptise  unto  the  Father,  and  unto  the  Son,  and  unto  the 
Holy  Ghost ;  not  unto  one  person,  for  we  are  not  plunged 
once,  but  three  time«,  once  at  the  naming  of  each  name." 

John  the  Baptist  and  our  Lord. 

When  John  the  Baptist,  the  forerunner  of  our 
Lord,  announced  the  coming  of  Him  who  was 
the  Messiah,  he  made  the  rite  of  baptism  as 
the  condition  of  admission  into  the  new  cove 
nant  or  faith.  And  our  Lord  in  submitting  to 
this  ordinance  sanctioned  it  as  a  Christian  rite. 
But,  nevertheless,  we  must  keep  in  mind  the 
difference.  The  baptism  of  John  was  one  of 
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repentance,  but  that  of  Christ  was  with  the 
Holy  Ghost. 

Scriptural  Proof. — "For  John  truly  baptised  with 
water ;  but  ye  shall  be  baptized  with  the  Holy  Qhost  not 
many  days  hence." — (Acts  i.,  5.) 

Of  course,  in  both  cases,  we  have  the  idea  of 
"repentance,"  but  in  the  Christian  rite  there 
is  the  additional  element,  viz.,  that  of  the 
Holy  Spirit  operating  upon  the  human  heart, 
introduced. 

Definition  of  Christian  Baptism. 

Here,  then,  it  is  well  to  notice  how  the  Prayer 
Book  defines  Christian  Baptism. 

"  Baptism  doth  represent  unto  us  our  profession ; 
which  is  to  follow  the  example  of  our  Saviour  Christ,  and 
to  be  made  like  unto  Him  ;  that,  as  He  died,  and  rose 
again  for  us,  so  should  we,  who  are  baptized,  die  from  sin, 
and  rise  again  unto  righteousness  ;  continually  mortify 
ing  all  our  evil  and  corrupt  affections,  and  daily  proceed 
ing  in  all  virtue  and  godliness  of  living." — (Last  exhorta 
tion  in  the  Service  for  the  Pvblick  Baptism  of  Infants.} 

''  Baptism  is  not  only  a  sign  of  profession,  and  mark  of 
difference,  whereby  Christian  men  are  discerned  from 
others  that  be  not  christened,  but  it  is  also  a  sign  of 
Regeneration  or  New  Birth." — (27th  of  the  39  Artictes.) 

Other  names  for  Baptism. 

1.  The  washing  of  Water. 

Scriptural  Proof. — "  That  He  might  sanctify  and  cleanse 
it,  with  the  washing  of  water  (literally,  '  The  bath  of  the 
water')  by  the  word." — (Eph.  v.,  26.) 

2.  The  washing  of  Regeneration. 

Scriptural  Proof. — "  Not  by  works  of  righteousness 
which  we  have  done  bnt  according  to  His  mercy  He  saved 
us,  by  the  washing  of  regeneration,  and  renewing  of  the 
Holy  Ghost."— (Titus  iii.,  5.) 

3.  The  Water. 

Scriptural  Proof. — "  Can  any  man  forbid  water  (R.V. 
'The  water')  that  these  should  not  be  baptized  which 
have  received  the  Holy  Ghost  as  well  as  we." — (Acts 
x.,  47.) 
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QUESTIONS  ON  LESSON  XII. 


1.  Give  the  meaning  of  the  word  "Baptism."      And 
how  does  the    Prayer  -Book   in   the    Baptismal 
Service  define  Baptism  ? 

2.  What   is   the   outward   and   visible  sign   in  this 
Sacrament  of  Baptism  ? 

3.  Discuss,  quoting  Scriptural  references,  the  mode  of 

administration,  and  say  which  the  Church  of 
England  adopts. 

4.  What  do  you  know  of  "  washings"  generally,  among 

other  nations  than  the  Jews? 

5.  Give  the  chief  allusions  to  Jewish  washings  in  the 
Old  Testament. 

6.  In  what  way   did  our   Lord  sanction  the  rite  of 

Baptism  ? 

7.  What  other  names  for  Baptism  do  we  find  in  the 
New  Testament  1     Quote  and  explain  the  passages 
in  which  these  names  occur. 

8.  What    do    you    understand    by    the    Baptismal 

formula  ?  Under  what  circumstances  were  these 
words  used  by  Christ]  .  What  restrictions  are 
there  as  to  its  use  ? 

9.  What  do  you  know  about  Trine  Immersion,  and 

how  did  it  arise  ? 

10.  State  what  you  know  of  Baptism  from  an  historical 
point  of  view. 
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LESSON   XIII. 


B  A  P  T I S  M— Continued. 


The  Inward  Blessing, 

QUESTION.— What  is  the  inward  and  spiritual 
grace? 

ANSWER.— A  death  unto  sin,  and  a  new  birth  unto 
righteousness:  for  being  by  nature  born  in  sin,  and 
the  children  of  wrath,  we  are  hereby  made  the  children 
of  grace. 
Notes : 

Much  that  bears  upon  this  part  of  our  subject 
will  have  been  touched  upon  already ;  neverthe 
less,  even  at  the  expense  of  repetition,  it  is  of 
the  utmost  importance  to  treat  this  section 
fully.  The  connection  between  it  and  the 
previous  section  is  natural.  What  virtue  is 
there  in  the  outward  signs  and  ceremonies  ? 
Is  there  something  more  than  a  ceremony 
implied  ?  Such  seems  to  be  the  line  of  thought. 

And  that  Baptism  has  a  deeper  meaning  than  a 
mere  ceremony  of  admission  into  Church  privi 
leges  may  be  gathered  not  only  from  the  general 
tone  of  the  question,  but  also  from  the  distinct 
statements  in  the  answer.  The  language  of 
the  Clmrch  of  England  is  by  no  means 
ambiguous  on  the  matter;  and,  therefore,  it 
is  very  important  that  the  pupil  should  be  made 
thoroughly  acquainted  with  the  main  facts 
bearing  on  this  aspect  of  the  rite  of  baptism. 
One  must  further  keep  in  mind  that  the  Sacra 
ment  is  not  a  mere  man-made  appointment, 
but  is  an  institution  appointed  by  the  Son  of 
God  himself. 
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Man's  state  before  Baptism. 

la  the  answer  this  is  stated  to  us  in  the  phrase — 
"  Being  by  nature  born  in  sin  and  the  children 
of  wrath."  Let  us  analyse  and  explain  these 
words  a  little  more  at  length.  The  words  in 
themselves,  of  course,  are  a  distinct  statement 
of  the  moral  corruption  and  the  natural  aliena 
tion  of  the  whole  human  race  from  God.  But 
the  answer  sets  this  before  us  under  two 
aspects,  the  one  being  the  consequence  of  the 
other. 

Born  in  sin. 

These  words  have  reference  to  what  is  generally 
called  "original  sin."  Ever  since  the  fall  of 
Adam  man's  nature  has  been  corrupt  and  sinful, 
and  every  inheritor  of  that  nature  is  by  birth 
not  only  liable  to  sin  but  inclined  to  sin. 

Scriptural  Proof. — "  Behold  I  was  shapen  in  iniquity  ; 
and  in  sin  did  my  mother  conceive  me." — (Psalm  li.,  5.) 

Definition  of  original  sin. 

For  this  it  would  be  well  to  refer  to  the  9th  of 
the  Thirty-nine  Articles,  where  "  original  sin"  is 
denned  thus — 

"  Original  sin  ...  is  t,he  fault  and  corruption  of 
the  nature  of  every  man,  that  naturally  is  engendered  of 
the  offspring  of  Adam  ;  wh-reby  man  .  .  .  is  of  his 
own  nature  inclined  to  evil,  so  that  the  flesh  lusteth 
always  contrary  to  the  spirit." 

This  amounts  to  saying,  then,  that  all  men  from 

earliest  infancy  exhibit  evil  tendencies. 
The  chi'dren  of  wrath. 

That  is,  the  object  of  God's  holy  displeasure  on 
account  of  sin. 

Scriptural  Prorf. — "  God  judgeth  the  righteous,  and 
Ood  it  angry  with  the  wicked  every  day." — (Psalm  vii.,  11.) 

Man's  state  after  Baptism. 

Here  we  enter  upon  a  large  and  difficult  question. 
And  in  a  treatise  of  this  sort  it  would  be  out  of 
place  to  enter  into  such  questions  as  to  what  is 
really  meant  by  Conversion  and  Regeneration. 
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However,  the  main  facts  seem  clear,  and  it  is 
to  them  that  we  would  direct  the  attention  of 
the  pupil.  We  have  just  discussed  the  relation 
ship  that  exists  between  God  and  the  children 
of  men  before  baptism.  Before  it  they  are 
characterised  as  "children  of  wrath."  But 
notice  the  change.  Through  baptism,  they 
become  "children  of  grace,"  and  the  grace, 
or  spiritual  gift,  here  imparted,  is  designated 
as  "  a  death  unto  sin  and  a  new  birth  unto 
righteousness." 

Children  of  grace. 

That  is,  we  become  partakers  of  the  benefits 
promised  and  guaranteed  to  us  by  the  Covenant 
of  Grace.  The  phrase  thus  corresponds  to 
being  in  "a  state  of  salvation."  (See  page  18.) 

A  death  unto  sin. 

Here,  then,  we  have  the  first  aspect  of  the 
Christian  life.  It  is  "a  death."  And  it  is 
very  important  to  call  the  attention  of  the 
pupil  to  those  passages  of  the  Baptismal  Office 
bearing  on  this,  and  where  we  get  expressive 
terms,  such  as  that  it  is  "  a  burying,"  "  a 
crucifixion,"  "  an  abolition." 

Immediately  following  the  expressed  wish  of  the 
god-parents  that  the  child  should  be  baptised, 
we  have  the  following  two  passages  in  the 
Church's  prayer : — 

(a)  "  0  merciful  God,  grant  that  the  Old  Adam  in  this 
child  may  be  so  buried." 

(b)  "  Grant  that  all  carnal  affections  may  die  in  him." 

And  again,  after  the  rite  has  been  performed,  we 
find  the  following  passage  : — 

"  And  humbly  we  beseech  Thee  to  grant  that  he,  being 
dead  unto  sin  ....  and  being  buried  with  Christ 
in  His  death,  may  crucify  the  old  man,  and  utterly  abolish 
the  whole  body  of  sin." 

From  these  passages  it  may  be  clearly  seen  how 
important  it  is  to  have  a  thorough  grasp  of  the 
phrase  And  the  first  step  towards  it  is  to 
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remind  ourselves  that  the  language  is  figura 
tive.  Death  has  been  defined  as  a  want  of 
correspondence  with  one's  environment,  i.e.,  to 
be  out  of  harmony  with  one's  surroundings. 
So,  "a  death  unto  sin"  must  mean  "to  be  out 
of  harmony  with  sin,"  having  nothing  to  do 
with  it — knowing  nothing  of  it — and  letting  it 
have  no  effect  upon  us.  But  this  is  not  an  easy 
matter.  Indeed,  it  is  beyond  the  power  of  man. 
However,  in  baptism,  God  covenants  to  grant 
such  power  as  will  enable  each  baptised  person 
to  overcome  sin,  if  he  will  only  seek  it.  And 
here  we  might  again  call  to  mind  the  definition 
of  a  Sacrament. 
A  new  birth  unto  Righteousness. 

"Birth"  implies  the  commencement  of  a  life. 
Therefore  "  a  new  birth "  must  denote  the 
beginning  of  "  a  new  life,  which  also  in  turn 
reminds  us  of  an  "  old  life."  The  latter  refers 
to  that  life  which  we  'receive  when  we  are 
born  into  the  world,  and  has  been  discussed 
under  the  phrase  "born  in  sin."  The  former 
refers  to  that  which  has  its  commencement  in 
Baptism,  and  which  we  designate  as  a  "spiritual 
life." 

Scriptural  Proof. — "  That  which  is  born  of  the  Spirit  is 
Spirit." — (John  iii.,  6.) 

And  that  Baptism  is  the  means  by  which  this 
comes  to  pass  may  be  seen  from  our  Lord's 
words  to  Nicodemus. 

Scriptural  Proof. — "Verily,  verily,  I  say  unto  thee 
except  a  man  be  born  of  water  and  of  the  Spirit  he  cannot 
enter  into  the  Kingdom  of  God." — (John  iii.,  5.) 

And  the  chief  feature  of  this  new  life  is  righteous 
ness,  i.e.,  to  be  accounted  righteous  or  holy  in 
the  sight  of  God.  But  this  will  not  come  to 
pass  except  we  are  "members  of  Christ."  Any 
merit  that  we  might  have  must  be  drawn 
through  union  with  Him.  And  we  become 
"members  of  Christ  through  baptism." 
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QUESTIONS  ON  LESSON  XIII. 


1.  Show  in  your  own  words  the  connection  between 

this  and  the  previous  lesson. 

2.  How  would   you  describe  man's  state  before  Bap 

tism  ?      Explain  fully  the  words  "  born  in  sin  " 
and  "children  of  wrath." 

3.  Which   of    the    39   Articles    explains    to    us   the 

doctrine  of  original  sin  ?     Quote  that  part  which 
bears  upon  the  subject. 

4.  Wherein  lies  the  difficulty  in  discussing  the  question 

of  man's  state  after  Baptism  ? 

5.  What  two  aspects  of  the  Christian  life  are  brought 

before  us  in  the  answer  to  the  question  as  to  the 
inward  blessing? 

6.  Explain  "  a  death  unto  sin,"  quoting  passages  from 

the  Scriptures  and  Prayer  Book  to  support  your 
statements. 

7.  "  A  new  birth."    What  great  truths  do  these  words 

suggest  to  our  minds  1 

8.  How  would  you  explain  the  word  Christian  ? 


LESSON  XIV. 


B  A  P  T  I S  M— Continued. 


Requirements  of  the  Baptised. 
QUESTION.— What  is  required  of  persons  to  be 
baptised  ? 

ANSWER.— Repentance,  whereby  they  forsake  sin ; 
and  Faith,  whereby  they   steadfastly  believe  the 
promises  of  God  made  to  them  in  that  Sacrament. 
Notes : 

The  first  point  to  be  kept  in  mind  here  is,  that 
the  section  has  reference  to  adult  baptism. 
And  the  connection  with  what  has  gone  before 
is  somewhat  as  follows  :  Here  in  baptism  we 
have  a  rite  which  carries  with  it  certain  inward 
and  spiritual  blessings.  A  natural  question 
to  ask,  then,  is  this,  Are  there  any  conditions 
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laid  down  which  must  be  fulfilled  on  the  part 
of  the  recipient  1  The  answer  says,  Yes, 
Repentance  and  Faith  are  required.  Then  it 
proceeds  to  define  what  is  understood  by  these 
terms.  And  when  we  consider  the  false  views  on 
Baptism  which  had  crept  into  the  Church 
during  the  early  ages,  and  already  mentioned, 
it  is  important  to  lay  great  stress  upon  this 
section.  The  blessings  which  flow  through 
this  sacred  rite  of  Baptism  are  not  the  effect  of 
the  water  upon  the  body,  but  of  the  operations 
of  the  Holy  Spirit  upon  the  soul. 

Adult  Baptism. 

As  adult  baptism  is  the  exception  and  not  the 
rule  in  the  Church  of  England  it  might  also  be 
well  to  say  a  few  words  on  this  question.  For 
without  doubt,  in  apostolic  times,  those  who 
were  baptised  came  of  their  own  deliberate 
choice  and  when  in  full  age.  The  early 
Church  also  insisted  on  adult  baptism.  And 
in  justification  of  such  a  statement  one  need 
but  mention  that,  though  brought  up  by 
Christian  parents,  yet  such  men  as  Saints 
Chrysostom,  Augustine,  and  Ambrose  were  not 
baptised  until  they  had  reached  maturity. 
Yet,  ever  since  the  fifth  century,  the  practice 
has  been  abandoned,  not  only  by  the  Western 
Church,  but  also  by  the  Eastern.  Of  course, 
the  Baptists  are  excepted. 

Repentance. 

This  corresponds  to  the  Greek  metanoia  (jueravoia), 
which  is  the  opposite  of  pronoia  (TT/OOVOICI).  In 
the  answer  it  will  be  seen  that  the  ultimate 
object  of  such  a  state  of  mind  is  the  "  forsaking 
of  sin."  And  the  way  in  which  the  word  has 
to  come  to  mean  this  may  be  seen  from  the 
various  meanings  which  can  be  given  to  it. 

1.  "We  have  its  original  or  root  meaning  "after 
knowledge" 
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2.  In  consequence  of  this  "  after  knowledge  "  there 
arises  a  "  change  of  mind" 

3.  And  "  a  change  of  mind "  brings  with  it  "  a 
regret  of  the  past" 

4.  And  from  "  a  regret  of  the  past "  there  must 
in  turn  arise  "  a  change  of  conduct  for  the  better 
in  future."     This  is  the  meaning  given  to  it  in 
this  section,  "  a  forsaking  of  sin,"  or,  as  Trench 
puts  it,  "  Such  a  virtuous  alteration  of  the  mind 
and  purpose  as  begets  a  like  virtuous  change 
in  the  life  and  practice." 

Scriptural  Proof. — "  Godly  sorrow  worketh  repent 
ance"— (1  Cor.  vii.,  10.) 

It  will  be  very  instructive  to  notice  here  the 
difference  between  the  repentance  of  Peter  and 
that  of  Judas.  The  one  arose  from  a  sense  of 
ingratitude  in  having  rebelled  against  the  will 
of  One  Who  had  so  loved  him ;  the  other, 
doubtless,  arose  from  a  fear  of  punishment. 

Need  of  Repentance. 

Scripture  is  by  no  means  vague  on  this  question. 

1.  Christ,  in  his  conversation  with  the  two  dis 
ciples  on  their  way  to  Emmaus,  said  to  them  : 

"  It  behoved  Christ  to  suffer  and  to  rise  from  the  dead 
the  third  day,  and  that  repentance  and  remission  of  sins 
should  be  preached  in  his  name  among  all  nations." — 
(Luke  xxiv.  46,  47.) 

2.  Peter,  on  the  day  of  Pentecost,  when  asked  by 
the  multitude  what  they  should  do  in  order  to 
be  saved,  said — 

"Repent  and  be  baptised,  every  one  of  you." — (Acts 
ii.  38.) 

Faith. 

Here,  again,  the  Catechism  defines  what  it  means 
— "  Steadfast  belief  in  the  promises  of  God  made 
to  us  in  the  Sacrament  of  Baptism."  And 
this  involves  a  belief  that  in  baptism  one 
is  made — 
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1.  A  member  of  Christ,  i.e.,  mystically  united  to 
Him. 

Scriptural  Proof. — "  By  whom   also   we   have  access 
by  faith  unto  the  grace  wherein  we  stand." — (Rom.  v.,  2.) 

2.  A  child  of  God. 

Scriptural  Proof. — "  Ye  are  all  children  of  God  by  faith 
in  Christ  Jesus." — (Gal.  iii.,  26.) 

3.  An  inheritor  of  the  Kingdom  of  Heaven. 

Scriptural  Proof. — "  If  children,  then  heirs  ;    heirs  of 
God,  and  joint  heirs  with  Christ." — (Rom.  viii.,  17.) 

For  further  notes  on  these,  see  pages  12,  13. 

God's  blessings  are  always  granted  conditionally. 

Some  of  the  most  prominent  instances  to  illus 
trate  this  important  truth  are  as  follows  : 

1.  The  happiness  of  Adam  and   Eve   depended  upon 
fulfilling   God's   conditions  with   regard  to  the  tree  of 
knowledge  of  good  and  evil. — (Gen.  ii.,  17.) 

2.  Abraham's  blessing   depended   upon   his  departing 
from  the  Ur  of  the  Chaldees. — (Gen.  xii.,  1,  2.) 

3.  The  children  of  Israel  would  remain  His  peculiar 
treasure  as  long  as  they  kept  His  covenant. — (Exodus 
xix.,  5,  6.) 

And  so  it  is  now.  The  full  enjoyment  of  baptismal 
blessings  depends  upon  the  manner  in  which 
man  fulfils  his  portion  of  the  covenant.  The 
grace  is  there  in  quantity,  but  the  quality 
depends  upon  the  man's  faith. 


QUESTIONS  ON  LESSON  XIV. 


1.  Show  in  your  own  words  the  connection  between 

this  and  the  last  lesson. 

2.  Into   how   many  divisions    can   you   divide    the 

answer1?     Give  the  keyword  to  each  division. 

3.  Give  the  Catechism   definition  of  Repentance  and 
Faith. 
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4.  Trace    the    growth    in    meaning    of    the     word 

Repentance. 

5.  What  noted  instances  have  we   in  the  Bible  to 

enable  us  to  distinguish  between  true  and  false 
repentance  1 

6.  What  do   you  consider  as  the  first  step  in  the 

Christian  life  ?     Give  Scriptural  proofs. 

7.  Do  you  consider  Baptism  as  necessary  to  salvation 

to  those  who  have  the  opportunity?     Give  Scrip 
tural  proof. 

8.  Faith  is  defined  as   a    "Steadfast   belief  in  the 

promises   of  God."     What   connection   has  this 
with  Baptism,  and  what  does  it  involve  ? 

9.  Give  the  Scriptural  illustrations  to  prove  that  God 

grants  blessings  conditionally. 

10.  Explain  the  importance  of  such  a  verse  as 
"Repent  and  be  baptised  every  one  of  you." — 
(Acts  ii.  38.) 


LESSON  XV. 


B  A  P  T I S  M—  Continued. 


The  Baptism  of  Infants. 

QUESTION.— Why,  then,  are  infants  baptised,  when, 
by  reason  of  their  tender  age,  they  cannot  perform, 
them? 

ANSWER.— Because  they  promise  them  both  by 
their  sureties;  which  promise,  when  they  come  to 
age,  themselves  are  bound  to  perform. 
Notes : 

Having  thus  seen  and  explained  the  requirements 
in  adult  baptism,  and  these  being  of  such  a 
character  as  to  be  beyond  the  power  of  an 
infant  to  fulfil,  the  question  naturally  arises, 
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"  Why  are  they  then  baptised  ? "  Then  comes 
the  answer.  The  difficulty  is  got  over  by  the 
appointment  of  sureties  or  sponsors.  (See 
page  12.)  But  to  the  inquisitive  mind  another 
question  will  also  doubtless  arise.  If  in 
apostolic  times,  and  during  the  early  ages  of 
the  Church,  adult  baptism  was  the  rule,  why 
has  it  thus  been  changed  to  infant  baptism  ? 

The  Change  from  Adult  to  Infant  Baptism. 

The  question  is  a  large  one.  Yet  it  will  not  be 
out  of  the  way  to  give  a  few  of  the  main  facts. 
In  early  times  there  was  a  kind  of  super 
stitious  feeling  as  to  the  effect  of  baptism. 
Many  believed  that  it  acted  like  a  kind  of 
charm  upon  all  those  who  received  it,  however 
unconscious  they  might  be  at  the  time.  It 
was  also  believed  that  it  was  indispensable 
to  salvation.  The  former,  of  course,  was 
wholly  wrong ;  but  the  latter,  with  certain 
qualifications,  right  and  Scriptural.  Now, 
couple  the  statements  together,  and  it  is  easily 
seen  that  all  would  be  eager  not  only  to  receive 
"  baptism  themselves,  but  also  that  all  connected 
with  them,  however  young,  should  be  baptised  ; 
and,  as  Christianity  worked  its  way  amongst  the 
people,  naturally  adult  baptisms  would  become 
rare  and  infant  baptisms  frequent  But  the  ques 
tion  now  arises,  Is  infant  baptism  Scriptural  ? 

Infant  Baptism  in  accordance  with  Old  Testament 
teaching. 

In  order  to  understand  this  fully,  we  must  keep  in 
mind  the  place  given  to  infants  under  the  new 
dispensation  as  well  as  under  the  old  dispensa 
tion.  Now,  the  first  command  God  gives  with 
regard  to  infants  in  the  Old  Testament  is  that 
in  connection  with  circumcision,  and  it  runs  as 
follows : — 

"This  is  my  covenant,  which  ye  shall  keep,  between 
me  and  you  and  thy  seed  after  thee.     Every  man  child 
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among  you   shall   be   circumcised.     .     .     .     He   that  is 
eight  days  old  shall  be  circumcised  among  you.     .     . 
And  the  uncircumcised  man  child  shall  be  cut  off  from 
his  people  :    he  hath  broken   my  covenant." — (Genesis 
xvil,  10-14.) 

Here,  then,  we  have  circumcision  as  the  condition 
upon  which  the  privileges  of  the  old  covenant 
were  granted  to  the  children  of  Israel.  And 
since — 

"  The  law  was  our  schoolmaster  to  bring  us  unto 
Christ."— (Gal.  iii.,  24.) 

We  ought  to  look  for  something  corresponding  to 
this  in  the  new  and  better  covenant.  And  this 
we  find  in  Infant  Baptism,  by  which  the  infant 
is  grafted  into  Christ's  body. 

Infant  baptism  in  accordance  with  New  Testament 
teaching. 

That  Baptism  takes  the  place  of  circumcision 
is  easily  seen  from  Col.  ii.,  11,  12. 

"  Ye  are  circumcised  with  the  circumcision  made  with 
out  hands,  in  putting  off  the  body  of  the  sins  of  the  flesh 
by  the  circumcision  of  Christ ;  buried  with  Him  in 
baptism,  wherein  also  ye  are  risen  with  Him  through  the 
faith  of  the  operation  of  God." 

It  is  clear  from  this,  seeing  that  nothing  to  the 
contrary  is  expressed,  that  baptism  would  be 
administered  to  infants  as  a  matter  of  course. 

But  Moses  also  supplies  us  with  two  instances 
which  go  to  show  that  children  were  admitted 
to  covenant  with  God. 

1.  We   have   his   famous   exhortation   in    Deut. 
xxix.,  10-13. 

"  Ye  stand  this  day,  all  of  you,  before  the  Lord  your 
God  :  your  captains  .  .  .  with  all  the  men  of  Israel, 
your  little  ones,  your  wives  .  .  .  that  thou  shouldest 
enter  into  covenant  with  the  Lord  thy  God  .  .  .  that 
He  may  establish  thee  to-day  for  a  people  unto  Himself, 
and  that  He  may  be  unto  thee  a  God." 

2.  We  have  the  command  as  to  observance  of 
the  Feast  of  the  Tabernacles  to  children  as  well 
as  to  men. — (Deut  xxxi.,  12.) 
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"Gather  the  people  together,  men,  and  women,  and 
children  .  .  .  that  they  may  learn  and  fear  the  Lord 
your  God,  and  observe  to  do  all  the  words  of  this  law." 

Them  both. 

That  is  Repentance  and  Faith  as  explained  in 
last  lesson. 

Bound  to  perform. 

At  Confirmation  all  those  who  have  arrived  at 
"  the  years  of  discretion  "  take  upon  themselves 
the  duties  undertaken  for  them  by  their  god 
parents  at  baptism.  In  other  words,  they  then 
relieve  their  godparents  of  their  responsibility. 


QUESTIONS  ON  LESSON  XV. 

1.  Show  the  connection  between  this  and  the  last 

lesson. 

2.  Trace  the  history  of  the  change  from  Adult  to 
Infant  Baptism. 

3.  Prove  that  Infant  Baptism  is  in  accordance  with 

Holy  Scripture. 

4.  What  in  the   Old  Dispensation  corresponded  to 

Baptism  in  the  New  ? 

5.  Show  what  part  children  took  in  the  covenant  of 

God  with  Israel. 

6.  Which  of  St.   Paul's  Epistles  shows  that  Baptism 

is  the  corresponding  rite  to  Circumcision  %     Give 
the  passages. 

7.  "  Promise  them  both."     To  what  does  the  word 

"  both"  refer  ? 

8.  "Themselves    are    bound    to    perform."     When 
does  the  Church  call  for  the  fulfilment  of  this  1 
How  does  it  affect  the  godparents  afterwards  1 
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LESSON  XVI. 
THE 


THE  LORD'S  SUPPER. 


QUESTION.  Why  was  the  Sacrament  of  the  Lord's 
Supper  ordained  ? 

ANSWER.    For  the  continual  remembrance  of  the 
sacrifice  of  the  death  of  Christ,  and  of  the  benefits 
received  thereby. 
Notes. 

The  various  names  by  which  the  Sacrament  of  the 
Lord's  Supper  have  already  been  considered. 
(See  Lesson  XL)  Here  we  have  brought  before  us 
the  object  for  which  it  was  ordained.  And  the 
answer  naturally  divides  itself  into  two  distinct 
parts,  representing  two  aspects  under  which 
we  might  view  the  Sacrament  of  the  Lord's 
Supper. 

1.  It  is  a  continual  remembrance  of  the  sacrifice 
of  the  death  of  Christ. 

2.  Through  it   certain   benefits    are  conveyed  to 
all  who  rightly  and  duly  receive  it. 

Let  us  deal  with  these  in  their  order. 

The  Lord's  Supper  is  a  continual  remembrance. 
That  it  is  so,  may  be  seen  not  only  from  the  New 
Testament  but  also  from  the  Communion  Ser 
vice  in  the  Book  of  Common  Prayer. 

Scriptural  Proof. — "And  He  (i.e.,  Christ)  took  bread 
and  gave  thanks  and  brake  it,  and  gave  unto  them,  saying, 
This  is  my  body  which  is  given  for  you  :  this  do  in 
remembrance  of  me"  (i.e.,  literally,  "unto  my  remem 
brance  or  memorial.") — (Luke  xxii.,  19.) 

In  the  Communion  Service  the  passages  bearing 
upon  the  question  are  as  follows  :  — 
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In  the  first  exhortation  we  have — 

"I  purpose,  through  God's  assistance,  to  administer 
.  .  .  the  most  comfortable  Sacrament  of  the  Body  and 
Blood  of  Christ :  to  be  by  them  received  in  remembrance 
of  His  meritorious  Cross  and  Passion." 

In  the  second  exhortation  we  have — 

"  It  is  your  duty  to  receive  the  Communion  in  remem 
brance  of  the  sacrifice  of  His  death,  as  he  Himself  hath 
commanded." 

In  the  third  exhortation  we  have — 

"  To  the  end  that  we  should  always  remember  the  ex 
ceeding  great  love  of  our  Master  and  only  Saviour  Jesus 
Christ,  thus  dying  for  us,  and  the  innumerable  benefits 
which  by  His  blood-shedding  He  hath  obtained  to  us, 
He  hath  instituted  and  ordained  holy  mysteries  as  pledges 
of  His  love,  and  for  a  continual  remembrance  of  His  death, 
to  our  great  and  endless  comfort." 

In  the  Prayer  of  Consecration  we  have — 

"  He  did  institute  and  in  His  holy  Gospel  command  us 
to  continue  a  perpetual  memory  of  that  His  precious 
death  until  His  coming  again." 

In  administering  the  bread,  the  minister  is  com 
manded  to  say — 

"Take  and  eat  this  in  remembrance  that  Christ  died  for 
thee." 

In  administering  the  wine,  the  words  used  are : 

"  Drink  this  in  remembrance  that  Christ's  blood  was 
shed  for  thee." 

Clearly,  then,  the  teaching  of  the  New  Testament, 
the  Communion  Service,  and  the  Catechism 
are  in  exact  conformity  with  each  other.  And, 
at  first  sight,  one  could  hardly  think  it  possible 
that  differences  of  opinion  could  arise.  Yet 
such  has  been  the  case.  Within  the  Church 
we  find  two  sections  differing  as  to  the  meaning 
of  this  word  remembrance.  Are  we  to  under 
stand  it  in  the  sense  of  a  simple  reminder,  or 
has  it  a  deeper  meaning  ? 
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The  meaning  of  the  word  "  remembrance." 
The   fact    of    the   word     anamnesis 

being  used  in  the  original  Greek  in  the  passage 
used  by  our  Lord  at  the  institution  of  the 
Supper,  and  reported  to  us  by  St.  Luke,  has 
given  rise  to  a  difference  of  opinion  with  regard 
to  the  Lord's  Supper.  Some  will  have  it  that 
the  word  is  simply  used  in  the  sense  of  "  calling 
to  mind,"  "  a  reminder,"  and  amongst  these  we 
might  class  what  are  usually  called  Evangelicals. 
Others,  again,  who  are  termed  Sacerdotalists, 
hold  that  the  fact  of  anamnesis  being  used, 
gives  to  the  Lord's  Supper  a  sacrificial  character. 
For,  say  they,  wherever  the  word  anamnesis  is 
used  in  Holy  Scripture  it  is  specially  connected 
with  the  offering  of  sacrifice. 

Scriptural  Proof. — "  And  thou  shall  set  them  in  two 
rows,  six  in  a  row,  upon  the  pure  table  before  the  Lord. 
And  thou  shalt  put  pure  frankincense  upon  each  row, 
that   it   may  be   for   a   memorial  (anamnesim),  even  an 
offering  made  by  fire  unto  the  Lord." — (Lev.  xxiv.,  6.) 
But  whichever  view  is  held,  all  agree  in  this,  that  it 
is  the  duty  of  all  Christians  to  commemorate  the 
Lord's  death,  and  that  in  doing  so  all  are  spiritu 
ally  fed — certain  conditions  being  attended  to. 

Benefits  received. 

Though  we  shall  again  have  to  touch  upon  this 
question,  still  it  is  just  as  well  to  prepare  the 
mind  for  what  is  to  follow.  In  the  third 
exhortation  in  the  Communion  Service  those 
benefits  which  Christ  "  has  obtained  for  us  by 
His  precious  blood-shedding  "  are  characterised 
as  "  great  "  and  "  innumerable."  And  the  fact 
of  the  institution  of  the  Lord's  Supper  having 
taken  place  during  a  Paschal  Feast,  and  with 
a  view  to  supersede  it,  suggests  those  benefits 
to  us.  The  Passover  was  a  type  of  the  Lord's 
Supper.  And  here  it  is  well  to  call  to  mind 
that  feast. 

The  Passover  reminded  the  Jews. 

1.  Deliverance  from  cruel  and  oppressive  bondage. 
(Deut.  xvi.,  2,  3.) 
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2.  The  deliverance  was  effected  not  by  them,  but 
for  them.     They  were  not  actors  but  passive 
spectators. — (Exod.  xiv.,  13.) 

3.  The  deliverance  raised  them  from  the  condi 
tion  of  slaves  to  that  of  a  ransomed  people. 

4.  And  thus  the  deliverance  gave  them  a  hope  of 
entrance  into  a  Promised  Land. 

The  Lord's  Supper  reminds  Christians— 

1.  The  deliverance,   not  only  of  a  single  nation, 
but     of  the    whole    world,    from    the     cruel 
bondage  of  sin   and   the   oppressive   yoke    of 
Satan. 

Scriptural  Proof.  — "  Now  is  come  salvation,  and 
strength,  and  the  kingdom  of  our  God,  and  the  power  of 
His  Christ,  for  the  accuser  of  our  brethren  is  cast  down, 
which  accused  them  before  God  day  and  night,  and  they 
overcame  him  by  the  blood  of  the  Lamb." — (Rev.  xii., 
10,  11.) 

2.  The  deliverance  was  effected  not  by  us,  but  for 
us.     It  had  been  planned  in  the  counsels  of 
eternity,  and  is  due  solely  to  the  loving  mercy 
of  our  God. 

Scriptural  Proof. — "  Christ  our  Passover  is  sacrificed/or 
us."— (1  Cor.  v.,  7.) 

3.  This  deliverance  has  afforded  Christians  strong 
hope  of  entrance  into  the  heavenly  Canaan. 

Scriptural  Proof.  — "  Having  therefore  boldness, 
brethren,  to  enter  into  the  holiest  by  the  blood  of 
Jesus."— (Heb.  x.,  19.) 


QUESTIONS  ON  LESSON  XVI. 

1.  Into   how   many   divisions    may   you   divide    the 

answer  to  the  question  as  to  the  object  and 
purpose  of  the  Sacrament  of  the  Lord's  Supper  ? 

2.  Quote  passages  from  Scripture  and  the  Prayer  Book 

to  show  that  the  Lord's  Supper  is  a  continual 
remembrance  of  the  sacrifice  of  the  death  of 
Christ. 
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3.  What  is  the  meaning  of  the  word  "remembrance," 

as  used  in  this  connection  1 

4.  What  are  the  two  schools  of  thought  in  the  Church 

on  this  question  of    the    Lord's  Supper  called  1 
Wherein  do  they  differ  1 

5.  Point  out  defects  (if  any)  in  these  opinions. 

6.  Wherein   lies   the   strength    of    the   Sacerdotalist 

view  ?   Deal  in  the  same  way  with  the  Evangelical 
view. 

7.  What  Jewish  feast  is  the  Lord's  Supper  said  to  have 

superseded  ? 

8.  Show  the  similarity  of  these  two  feasts  as  to  their 

benefits. 

9.  Quote  texts  to  prove  that  Christ  is  our  Paschal 

Lamb. 


LESSON  XVII. 


THE  SACRAMENTS— continued. 


THE  LORD'S  SUPPEE. 


QUESTION.— What  is  the  outward  part  or  sign 
of  the  Lord's  Supper  ? 

ANSWER.— Bread  and  Wine,  which"  the  Lord  hath 
commanded  to  be  received. 

Notes. 

The  connection  is  clear.  The  Lord's  Supper 
having  been  set  forth  as  a  Sacrament,  which 
includes  the  fact  of  "an  outward  and  visible 
sign  "  as  one  of  the  essentials,  one  naturally 
asks,  What  are  they  ? 

Bread  and  Wine. 

Why  these  elements  more  than  any  other?  Could 
not  others  be  used  equally  well  1  No.  For  the 
employment  of  Bread  and  Wine  was  in  a  way 
foreshadowed. 
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1.  In  the  story  of  Melchizedek,  who  was  a  type  of 
our  Lord. 

Scriptural  Proof. — "  Melchizedek,  King  of  Salem,  brought 
forth  bread  and  wine ;  and  he  was  a  priest  of  the  high  God." 
(Gen.  xiv.  18.) 

2.  In  the  feeding  of  Israel  with  manna  in  the  wilder 
ness.  And  manna  was  nothing  else  than  bread  miracu 
lously   supplied  to  support    the    Israelites    on   their 
journey  through  the  wilderness. 

Scriptural  Proof. — "  Our  fathers  did  eat  manna  in  the 
desert :  as  it  is  written  he  gave  them  bread  from  heaven 
to  eat." — (John  vi.,  31.) 

And  Christ  speaks  of  the  manna  as  a  type  of  Him. 

Scriptural  Proof — "  I  am  the  living  bread  which  came 
down  from  heaven :  if  any  man  eat  of  this  bread  he  shall 
live  for  ever." — (John  vi.,  51.) 

Bread  and  Wine  used  at  Paschal  Feasts. 

In  order  that  the  force  of  this  statement  may  be 
understood,  we  will  give  a  few  particulars  with 
regard  to  the  celebrating  of  the  Passover. 
Unleavened  cakes  and  wine  were  the  chief 
articles  of  food  consumed.  The  general  order 
can  be  best  understood  by  grouping  them  round 
the  four  cups  of  wine.  Everything  being 
ready,  the  head  of  the  family  gave  thanks, 
using  these  words  :  "Praise  be  tothee,  0  Lord 
our  God,  the  king  of  the  world,  who  hast 
created  the  fruit  of  the  vine."  This  being 
done,  the  first  cup  was  passed  round.  A 
general  washing  of  hands  followed,  the  bitter 
herbs  (Exod.  xii.,  8)  were  eaten,  and  explana 
tions  given  in  reply  to  questions  by  one  of  the 
younger  members  concerning  the  meaning  of 
the  Feast.  The  first  part  of  the  Hallel,  or 
"  song  of  praise"  (Ps.  cxiii.  and  cxiv.)  was  then 
sung.  Then  came  the  second  cup  of  wine, 
after  which  the  householder  dipped  a  piece  of 
bread  with  some  of  the  herbs  in  the  charoseth 
— a  sauce,  consisting  of  vinegar,  figs,  dates, 
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almonds,  and  spice — and  ate  it,  saying,  "  This 
is  the  bread  of  affliction,  which  our  fathers  ate 
in  Egypt."  The  meal  was  then  proceeded 
with  and  finished,  being  concluded  with  the 
third  cup,  called  the  "cup  of  blessing."  The 
singing  of  the  rest  of  the  Hall  el,  viz.,  Ps.  cxv. 
to  cxviii.,  followed,  and  the  fourth  cup  concluded 
the  feast.  We  have  omitted  several  minor 
observances,  but  sufficient  has  been  mentioned 
for  a  general  idea  of  the  mode  of  proceeding. 
It  is  not  likely  that  all  the  rites  were  observed 
at  the  Last  Supper,  but  there  are  traces  of  one 
or  two  of  them. 


QUESTION.— What  is  the  inward  part  or  thing 
signified  ? 

ANSWER.— The  body  and  blood  of  Christ,  which 
are,  verily  and  indeed,  taken  and  received  by  the 
faithful  in  the  Lord's  Supper. 
Notes. 

Having  just  considered  the  outward  and  visible 
sign,  we  must  also,  in  the  natural  course  of 
things,  consider  the  inward  spiritual  grace. 
And  knowing  that  there  are  various  opinions 
in  connection  with  this  particular  part  of  our 
subject,  we  will  set  before  the  pupil  those 
opinions,  and  allow  him  more  or  less  to  choose 
for  himself  by  further  study. 

The  Body  and  Blood  of  Christ. 

In  the  answer  it  is  declared  these  "  are  verily  and 
indeed  taken  and  received  by  the  faithful." 
And  again,  the  28th  of  the  xxxix.  Articles 


•'  The  bread  which  we  break  is  a  partaking  of  the  Body 
of  Christ :  and  likewise  the  cup  of  blessing  is  a  partaking 
of  the  Blood  of  Christ." 

And  further  on  it  adds  : — 

"  Taken,  eaten  ....  only  after  an  heavenly  and 
spiritual  manner." 

1 
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Scriptural  Proof. — "Jesus  took  bread  and  blessed  it 
and  brake  it  and  gave  it  to  the  disciples,  and  said,  Take, 
eat :  this  is  My  Body.  And  He  took  the  cup  and  gave 
thanks,  and  gave  it  to  them,  saying,  Drink  ye  all  of  it :  for 
this  is  My  Blood  of  the  New  Testament." — (Matt,  xxvi., 
26-28.) 

Yet  outwardly  only  bread  and  wine  are  partaken 
of.  How  can  these  two  things  be  explained  ? 
Some  will  have  it  that  the  terms  are  not  used 
in  a  spiritual  sense.  Others  again  hold  that 
an  actual  change  takes  place  in  the  elements 
themselves. 

But  how  does  the  change  take  place  ? 

According  to  the  views  of  the  majority,  the 
mysterious  union  of  the  outward  and  the  inward 
parts  of  the  Sacrament  are  brought  about  by 
the  act  of  consecration.  (See  Communion 
Service,  Consecration  Prayer.) 

"  Who  on  the  same  night  that  He  was  betrayed  took 
bread,  and  when  He  had  given  thanks  He  brake  it  and 
gave  it  to  His  disciples,  saying,  Take,  eat,  this  is  my 
body  which  is  given  for  you.  .  .  .  Likewise  after 
Supper  He  took  the  cup,  and  when  He  had  given  thanks 
He  gave  it  to  them,  saying,  Drink  ye  all  of  this,  for  this 
is  my  blood." 

And  it  is  worthy  of  notice,  that  after  Consecration 
that  which  before  was  spoken  of  as  Bread  and 
Wine,  is  always  spoken  of  as  the  Body  and 
Blood  of  Christ.  (See  Consecration  Prayer, 
Words  of  Administration,  Thanksgiving  after 
Communion.) 

However,  it  is  round  the  words    "This  is  my 
Body"  that  the  battle  has   raged.     We  will 
therefore  give  the  various  views. 
Interpretation  of  the  phrase  "  This  is  my  foody." 

1.  The  Roman  Catholic  view.  This  goes  by  the 
name  of ' '  Trans  instantiation. "  RomanCatholics, 
therefore,  say  that  we  are  to  take  the  words 
as  they  stand.  If  so,  the  phrase  amounts 
to  saying,  "  This  bread  has  become  my 
natural  flesh."  This  view  was  decreed  by  the 
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Church  of  Rome  A.D.  1216,  at  the  Lateran 
Council  under  Innocent  III.,  and  also  confirmed 
by  the  Council  of  Trent,  which  also  sufficiently 
defines  the  term  Transubstantiation  as 
follows  : — 

"  That,  by  the  consecration  of  the  bread  and  wine,  a 
conversion  is  made  of  the  whole  substance  of  the  bread 
into  the  substance  of  the  body  of  Christ  our  Lord,  and  of 
the  whole  substance  of  the  wine  into  the  substance  of 
His  blood  ;  which  conversion  is  conveniently  and  properly 
called  Transubstantiation  by  the  Holy  Catholic  Church." 

However,  the  Church  of  England,  in  Art.  xxviii., 
condemns  this  view,  in  the  following  words  : 

"  Transubstantiation  (or  the  change  of  the  substance  of 
bread  and  wine)  in  the  Supper  of  the  Lord,  cannot  be 
proved  by  Holy  Writ ;  but  it  is  repugnant  to  the  plain 
words  of  Scripture,  overthroweth  the  nature  of  a  Sacra 
ment,  and  hath  given  occasion  to  many  superstitions." 

Now  clearly  the  objections  to  this  doctrine  will 

divide  themselves  into  two  kinds, 
(a)  It  is  contrary  to  Scripture. 
And  this  is  seen  distinctly  from  words  uttered 
by  our  Lord  Himself  and  St.  Paul  after  the 
blessing  or  consecration  of  the  elements.     At 
the  Last  Supper  Christ  calls  the  wine  in  the 
cup,  even  after  the  blessing,  "  this  fruit  of  the 
vine." 

Scriptural  Proof. — "But  I  say  unto  you,  I  will  not 
drink  henceforth  of  this  fruit  of  the  vine,  until  that  day 
when  I  drink  it  new  with  you  in  my  Father's  kingdom." 
—(Matt,  xxvi.,  29.) 

So  then,  there  is  no  change  of  substance  in  the 

wine. 

Again,  St.  Paul,  almost  in  the  same  way,  calls 
the  bread  bread,  both  before  and  after  conse 
cration. 

Scriptural  Proof. — "  As  oft  as  ye  eat  this  bread  (i.e., 
this  particular  bread  consecrated)  ye  do  show  forth  the 
Lord's  death.  Whosoever  shall  eat  this  bread  .  .  . 
unworthily  shall  be  guilty  of  the  body  ...  of  the 
Lord.  Let  a  man  examine  himself,  and  so  let  him  eat  of 
that  bread.— (1  Cor.  xi.,  26-28.) 
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(6)  It  is  contrary  to  the  views  of  the  early  Chris 
tian  Fathers,  e.g.,  Irenseus,  Chrysostom, 
Augustine,  Theodoret. 

St.  Chrysostom  says,  "  For  as  we  call  the  bread, 
before  it  is  sanctified,  bread,  but  when  Divine  grace  has, 
through  the  intervention  of  the  priest,  sanctified  it,  it  is 
set  free  from  the  name  bread,  and  thought  worthy  to  be 
called  the  Lord's  body,  although  the  nature  of  bread 
remains,  and  we  proclaim,  not  two  bodies,  but  the  one 
body  of  the  Son." 

Theodoret  says,  "  For  He  who  called  the  natural  body 
corn  and  bread,  and  Himself  also  a  Vine,  honoured  the 
symbols  which  are  seen  with  the  title  of  bread  and  wine  ; 
not  changing  the  nature,  but  adding  grace  to  the  nature." 

Oelasius,  Bishop  of  Rome  says,  "  Certainly  the  Sacra 
ment  of  the  Body  and  Blood  of  Christ  which  we  receive 
is  a  Divine  thing,  wherefore  also  we  are  by  the  same 
made  partakers  of  the  Divine  nature,  and  yet  the  substance 
and  nature  of  bread  and  wine  ceaseth  not  to  be." 

2.  The  Lutheran  view. — This  is  called  "Consub- 
stantiation,"  and  those  who  teach  this  doctrine 
hold  that,  somehow  or  other,  the  substance  of 
Christ's  Body  and  Blood  is  present  in  the  Holy 
Sacrament  with  the  substance  of  bread  and 
wine. 

We  say,  somehow  or  other,  because  even  Luther 
shrank  from  defining  the  exact  mode  of  this 
presence.  His  views  are  well  set  forth  in  the 
following  extract  from  Hagenbach's  "  History 
of  Doctrine" :  "  We  are  not  so  foolish  as  to 
believe  that  the  Body  of  Christ  exists  in  the 
bread  in  the  same  visible  manner  in  which 
bread  is  in  the  basket,  or  wine  in  the  goblet. 
We  believe  that  Christ's  body  is  present; 
otherwise,  we  are  quite  willing  that  anyone 
should  say,  Christ  is  in  the  bread,  or  is  ike  very 
bread,  or  is  there  where  the  bread  is,  or  as  he 
likes.  We  will  not  quarrel  about  words, 
but  merely  insist  upon  keeping  to  the  literal 
meaning,  viz.,  that  it  is  not  simply  bread  of 
which  we  partake  in  the  Lord's  Supper,  but 
the  Body  of  Christ."  However,  even  to 
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Luther's  view  there  are  serious  objections,  and 
amongst  these  we  might  mention  that  it  involves 
the  doctrine  of  ubiquitarianism,  which  declares 
that  the  Glorified  Body  of  Christ  is  every 
where.  But  on  this  point  the  Church  of  Eng 
land  is  decisive.  For  in  the  note  appended  to 
the  Communion  Service  we  have  the  following 
words  : — 

"  It  being  against  the  truth  of  Christ's  natural  Body 
to  be  at  one  time  in  more  places  than  one." 

And  in  conjunction  with  this  we  must  also 
notice  the  words  which  preceded  them — 

"  The  natural  Body  and  Blood  of  our  Saviour  Christ  are 
in  Heaven  and  not  here." 

3.  The  Zwinglian  view. — Zwingle  was  the  great 
leader  amongst  the  Reformers  who   took    an 
opposite  view  to  Luther  on  this  question. 

Those  who  hold  the  Zwinglian  doctrine  are  not 
satisfied  in  rejecting  the  corporal  presence,  but 
they  even  go  so  far  as  to  deny  a  presence  of 
any  sort.  They  thus  make  the  Lord's  Sup 
per  merely  a  commemorative  act,  and  not 
a  special  or  effectual  means  of  grace.  With 
them  the  bread  and  wine  are  mere  empty 
signs.  Feeding  on  Christ  is  a  mere  figure  for 
believing  in  Him.  In  fact,  with  them,  the 
Holy  Communion  is  nothing  else  than  a 
ceremony  to  remind  us  of  Christ's  death.  But 
such  is  not  the  view  of  the  Church  of  Eng 
land,  as  may  be  seen  from  the  first  clause  of 
the  twenty-fifth  of  the  Thirty-nine  Articles. 

"  Sacraments  ordained  of  Christ  be  not  only  badges, 
or  tokens  of  Christian  men's  profession,  but  rather  they 
be  certain  sure  witnesses  and  effectual  signs  of  grace." 

4.  The  Church  of  England  view. — With  her  usual 
moderation,   our   beloved  Church  has  steered 
clear   of  extremes.       And    the   views   of    the 
Reformers    on    this    question    may    be    thus 
summed  up :    With  Luther,  they  acknowledged 
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a,  real  presence  of  Christ  in  His  Supper.  With 
Zwingle  they  denied  a  corporal  or  material 
presence.  And  no  one  has  expressed  the  doctrine 
of  the  Church  better  than  the  famous  Hooker, 
whose  words  are  : — 

"  Christ  is  termed  our  life,  because  through  Him 
we  obtain  life  :  so  the  parts  (i.e.,  the  bread 
and  wine)  of  this  Sacrament  are  His  Body  and 
Blood,  for  that  they  are  to  us,  who,  receiving 
them,  receive  that  by  them  which  they  are 
termed.  The  bread  and  cup  are  His  Body  and 
Blood,  because  they  are  causes  instrumental, 
upon  the  receipt  whereof  the  participation  of 
His  Body  and  Blood  ensueth.  For  that  which 
produceth  any  certain  effect  is  not  vainly  nor 
improperly  said  to  be  the  very  effect  whereunto 
it  tendeth.  Every  cause  is  in  the  effect  which 
groweth  from  it.  The  real  presence  of  Christ's 
most  blessed  Body  and  Blood  is  not  to  be 
sought  in  the  Sacrament  (i.e.,  in  the  bread 
and  wine),  but  in  the  worthy  receiver  of  the 
Sacrament." 

However,  the  subject  of  the  Holy  Communion, 
even  within  the  pale  of  the  Church  of  England, 
has  of  late  years  received  such  attention  that  it 
would  be  almost  impossible  in  a  treatise  of  this 
Jdnd  to  discuss  the  different  phases  of  the 
question.  And  wha.t  has  been  mentioned  will 
only  serve  as  a  basis  for  further  explanation. 


QUESTIONS   ON   LESSON   XVII. 


1.  Show  the  connection  between  this  lesson  and  the 

last. 

2.  Could  any  other  elements  than  bread  and  wine  be 
used  with  equal  benefit  in  the  Lord's    Supper. 
Why  not  ? 
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3.  What  is  the  Scriptural  teaching  as  to  the  employ 

ment  of  bread  and  wine  ? 

4.  Give  a  short  account  of  a  Paschal  Feast. 

5.  What  is  the  teaching  of  the  Church  of  England  as 
to  the  receiving  of  Christ's  Body  and  Blood  in  the 
Sacrament  of  the  Lord's  Supper  1 

6.  Wherein   does   the   teaching    of  the   Church    of 

England  on  this  differ  from  that  of  the  Church  of 
Rome  and  of  the  Lutherans  1 

7.  What  Scriptural  objections  are  there  to  transub- 
stantiation?     Explain  the  difference  between  it 
and  consubstantiation. 

8.  Is  the  teaching  of  the  Church  of  England  Cal- 
vinistic  or  Zwinglian  1 

9.  Show  how  these  various  views  have  arisen,  and 
mention  the  state  of  things  at  the  present  time 
in  connection  with  the  Holy  Communion. 

10.  Explain  with  reference  to  context. 

(a)  "  Hath  given  occasion  to  many  superstitions." 
(6)  "  The  cup  of  blessing." 
(c)  "  The  Living  Bread." 


LESSON  XVIII. 


THE   SACRAMENTS— continued. 


THE   LORD'S  SUPPER. 


QUESTION.— "What  are  the  benefits  whereof  we 
are  partakers  thereby  ? 

ANSWER.— The  strengthening  and  refreshing  of 
our  Souls  by  the  Body  and  Blood  of  Christ,  as  our 
bodies  are  by  the  Bread  and  Wine. 
Notes. 

The  answer  may  be  thus  analysed  :  By  partaking 
of  the  bread  and  wine  in  the  Lord's  Supper  we 
by  faith  partake  of  the  Body  and  Blood  of  Christ, 
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and  are  thus  spiritually  strengthened  and  re 
freshed.  That  is,  Christ's  Body  and  Blood  are 
to  the  soul  what  the  bread  and  wine  are  to  the 
body. 

Spiritual  Proof. — "  Whoso  eateth  my  flesh  and  drinketh 
my  blood,  hath  eternal  life.  .  .  .  For  my  flesh  is  meat 
indeed  and  my  blood  is  drink  indeed.  He  that  eateth  my 
body  and  drinketh  my  blood,  dwelleth  in  me  and  I  in  him. 
(John  vi.  54-56.) 

And  the  words  in  the  Thanksgiving,  after  Com 
munion,  are  also  in  exact  agreement  with  the 
Catechism  answer. 

"We  most  heartily  thank  Thee,  for  that  Thou  dost 
vouchsafe  to  feed  us  ...  with  the  spiritual  food  of 
the  most  precious  body  and  blood  of  Thy  Son,  our  Saviour 
Jesus  Christ." — (See  Communion  Service.) 

But  there  are  other  benefits  stated  in  the  Com 
munion  Service,  some  of  which  we  will  here 
mention. 

Our  bodies  and  souls   are   preserved  unto  ever 
lasting  life. 

Our  bodies  as  well  as  our  souls  need  to  be  "  pre 
served  "  (or  kept) ;  for  they  must  rise  again. 
And  just  as  the  manna  sustained  the  Israelites 
on  their  journey  through  the  wilderness,  so  does 
this  heavenly  manna,  eaten  in  a  spiritual  manner, 
support  and  preserve  the  Christian  on  his 
journey  through  the  world. 

That  this  is  the  case  may  be  seen  from  the  words 
of  administration. 

"  The  body  .  .  .  the  blood  of  our  Lord  Jesus  Christ 
.  .  .  preserve  thy  body  and  soul  unto  everlasting  life." 

We  receive  remission  of  our  sins. 

That  this  is  distinctly  the  case  may  be  seen,  not 
only  from  the  Communion  Service,  but  also 
from  Scripture. 

Scriptural  Proofs. — "  For  this  is  My  blood  of  the  New 
Testament  which  is  shed  for  many,  for  the  remission  of 
sins.'1  (Matt.  xxvi.  28.) 

"  In  whom  (i.e.,  Jesus  Christ)  we  have  redemption  through 
His  blood,  the  forgiveness  of  sins." — (Eph.  i.,  7.) 
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Prayer  Boole  Proofs. — "  Grant  us  .  .  .  so  to  eat  the 
flesh  of  Thy  dear  Son  Jesus  Christ,  and  to  drink  His  blood, 
that  our  sinful  bodies  may  be  made  clean  by  His  body,  and 
our  souls  washed  through  His  most  precious  blood  "  (Prayer 
of  Humble  Access). 

"  Grant  that  by  the  merits  of  death  of  Thy  Son  Jesus 
Christ,  and  through  faith  in  His  blood,  we  and  all  Thy 
Church  may  obtain  remission  of  our  sins." — (Prayer  of 
Oblation.) 

And  all  other  benefits  of  His  (Christ's)  Passion. 

This  clearly  points  out  that  the  phrase  which  we 
have  just  mentioned  as  one  of  the  benefits  was 
in  itself  incomplete.  So  the  details  are  added 
in  the  alternative  Oblation  Prayer. 

"  And  dost  assure  us  thereby — 

(a)  Of  Thy  favour  and  goodness  towards  us. 

(6)  That  we  are  very  members  incorporate  in  the  mystical 
body  of  Thy  Son. 

(c)  That  we  are  heirs  through  hope  of  Thy  everlasting 
kingdom." 

Again,  it  is  worthy  of  notice  that  these  benefits 
are  referred  to  in  other  parts  of  the  Communion 
Service. 

1.  The  3rd  exhortation  says — "  He  hath  instituted  and 
ordained  holy  mysteries  as  pledges  of  His  love." 

This  clearly  corresponds  to  (a). 

2.  In  the  Prayer  of  Humble  Access  we  have — "That  we 
may  evermore  dwell  in  Him  and  He  in  us." 

This  refers  to  the  mystical  union  mentioned  in  (&). 

But  further,  in  order  to  complete  the  matter,  we 
also  notice  that  in  virtue  of  this  union  between 
Christ  and  His  people  other  benefits  are  men 
tioned  in  first  Prayer  of  Oblation. 

i.  We  are  "fulfilled  with  grace  and  heavenly  benedic 
tion." 

ii.  We  are  enabled  to  "  offer  and  present  .  .  .  our 
selves,  our  souls  and  bodies,  to  be  a  reasonable,  holy,  and 
lively,  sacrifice  unto  God." 
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QUESTION.— What  is  required  of  them  who  come 
to  the  Lord's  Supper? 

ANSWER.— To  examine  themselves,  whether  they 
repent  them  truly  of  their  former  sins,  steadfastly 
purposing  to  lead  a  new  life ;  have  a  lively  faith  in 
God's  mercy  through  Christ,  with  a  thankful  remem 
brance  of  His  death ;  and  be  in  charity  with  all  men. 
Notes. 

Having  explained  the  meaning  of  and  the  benefits 
which  flow  from  the  Lord's  Supper,  it  is  natural 
to  ask,  What  is  the  state  of  mind  in  which  we 
ought  to  approach  the  Lord's  Table  1  Three 
essentials  are  mentioned,  and  it  is  urged  that 
everyone  who  would  partake  of  those  holy 
mysteries  should  see  carefully  whether  these 
conditions  are  fulfilled. 

The  duty  of  self-examination. 

This  is  taught  not  only  in  Scripture  but  also  in 
the  Prayer  Book. 

Scriptural  Proof. — "  But  let  a  man  examine  himself  and 
so  let  him  eat  of  that  bread  and  drink  of  that  cup." — 
(1  Cor.  xi,  28.) 

This  was  spoken  by  St.  Paul  in  connection  with 
the  irreverent  way  in  which  the  Corinthians 
dealt  with  the  Holy  Banquet. 

Prayei'  Book  Proof. — ".  .  .  My  duty  is  to  exhort 
you  ...  so  to  search  and  examine  your  own  con 
sciences  .  .  .  that  you  may  come  holy  and  clean  to 
such  a  heavenly  feast." — (First  exhortation,  Communion 
Service.} 

Now  there  are  three  special  points  towards  which 
our  attention  should  be  directed  in  this  self- 
examination,  and  which  we  ought  to  discuss  in 
their  own  order. 
1.  Eepentance  (  =  Greek  neravoia). 

The  special  features  of  genuine  repentance  are — 
(a)  Godly  sorrow. 

Scriptural  Proof. — "  For  Godly  sorrow  worketh  repentance 
to  salvation  not  to  be  repented  of,  but  the  sorrow  of  the 
world  worketh  death." — (ii.  Cor.  vii.,  10.) 
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Prayer  Book  Proof. — "  To  bewail  your  own  sinfulness." — 
(First  exhortation,  Communion  Service.) 

(b)  Confession  of  sin. 

Scriptural  Proof. — "If  we  confess  our  sins,  He  is  faithful 
and  just  to  forgive  us  our  sins,  and  to  cleanse  us  from  all 
unrighteousness." — (i.  John  i.,  9.) 

Prayer  Book  Proof. — "And  to  confess  yourselves  to 
Almighty  God." — (First  exhortation,  Communion  Service.) 

(c)  Full  purpose  of  amendment  of  life,  or,  as  in 
the  answer,  "  steadfastly  purposing  to  lead  a 
new  life." 

But  in  the  First  Exhortation  of  the  Communion 
Service,  two  other  features  are  added  in 
connection  with  this. 

"  And  if  ye  shall  perceive  your  offences  to  be  such  as  are 
not  only  against  God  but  also  against  your  neighbour  s: 
then — 

(i.)  Ye  shall  reconcile  yourselves  to  them. 
(ii.)  Being  ready  to  make  restitution  and  satisfaction  to 
the  uttermost  of  your  powers." 

Scriptural  Proofs. — "Therefore,  if  thou  bring  thy  gift  to 
the  altar,  and  there  rememberest  that  thy  brother  hath 
ought  against  thee  :  Leave  then  thy  gift  before  the  altar, 
and  go  thy  way  :  first  be  reconciled  to  thy  brother,  and 
then  come  and  offer  thy  gift." — (Matt,  v.,  23-24.) 

"  And  Zacchseus  stood,  and  said  unto  the  Lord  :  Behold, 
Lord,  the  half  of  my  goods  I  give  to  the  poor :  and  if  I 
have  taken  anything  from  any  man   by  false  accusation,  I 
restore  him  fourfold." — (Luke  xix.,  8.) 
2.  Faith. 

With  regard  to  this  grace,  we  ought  to  state — 

(a)  It  is  required  of  all  who  would  stand  in  God's 
favour. 

Scriptural  Proof. — "Without  faith,  it  is  impossible  to 
please  Him." — (Heb.  xi.,  6.) 

(b)  The  possession  of  faith  is  the  condition  upon 
which  any  petition  is  answered. 

Scriptural  Proof. — "  What  things  soever  ye  desire,  when 
ye  pray,  believe  that  ye  receive  them,  and  ye  shall  have 
them."— (Mark  xi.,  24.) 

(c)  This    constant   dependence  upon   God    is   a 
special  feature  of  the  godly  person,  i.e.,  it  is 
the  motive  principle  of  his  life. 
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Scriptural  Proof. — "The  just  shall  live  by  faith." — 
(Heb.  ii.,  4.) 

And  since  "  Trust "  is  the  primary  note  of  Faith, 
we  again  naturally  ask,  Trust  in  what  1     The 
answer  puts  it — 
Faith  in  God's  mercy  through  Christ. 

That  is,  faith  in  the  promises  of  God  made  to 
us  in  this  Divine  mystery. 

Scriptural  Proof. — "And  this  is  the  record,  that  God 
hath  given  to  us  eternal  life,  and  this  life  is  in  His  Son. 
He  that  hath  the  Son  hath  life,  and  he  that  hath  not  the 
Son  of  God  hath  not  life."— (1  John  v.,  11-12.) 

But  it  has  two  special  characteristics — • 

1.  It  must  be  faith  with  thanksgiving. 

2.  It  must  be  a  lively  faith. 
Faith  with  thanksgiving. 

In  the  answer  we  have  this  expressed,  "As  a 
thankful  remembrance  of  His  death."  See 
also  His  "  words  of  administration  "  where  the 
idea  is  brought  out 

(i.)  As  to  the  Bread — 
"  Feed  upon  it  by  faith  with  thanksgiving." 

(it.)  As  to  the  Wine — 

"  Drink  in  remembrance  that  Christ's  Blood  was  shed  for 
thee  and  be  thankful." 

A  lively  faith. 

"Lively  "  and  "living"  in  the  Authorised  Version 
are  almost  of  the  same  meaning.  It  means 
here,  "living  "full  of  life,  vigorous.  Such  a 
Faith  as  makes  itself  known  by  good  works,  is 
the  one  required. 

Scriptural  Proof. — "Faith,  if  it  hath  not  noorlcs,  is  dead  in 
itself." 

And   in  order    not  to    leave  us  without  a   fair 
means   of   self-examination,    we    are    supplied 
with  an  outward   test.       "Are   we   living   in 
charity  with  all  men  "  ? 
3.  Charity  (Latin,  Caritas ;  French,  Charite). 

Care  must  be  taken  in  the  interpretation  of  this 
word.  At  the  present  time  it  is  almost 
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confined  to  almsgiving,  but  in  our  Authorised 
Version  of  the  Bible,  the  word  "charity"  is  a 
translation  of  the  Greek  agape  (dydwn}),  which 
denotes  "Christian  love,  flowing  as  a  result  of 
God  having  entered  and  taken  possession  of 
the  soul." 

Scriptural  Proof. — "Every  one  that  loveth  is  born  of 
God."— (1  John  vi.  7.) 

Love.    What  is  it  ? 

(a)  It  is  the  gift  of  God. 

God  Himself  is  the  source  and  essence  of  it. 

It  cannot  be  got  up.  It  must  flow  to  us  from 
Him  who  Himself  is  love. 

Scriptural  Proof. — "  Beloved  let  us  love  one  another  ; 
for  love  is  of  God :  and  everyone  that  loveth  is  born  of 
God  and  knoweth  God." — (1  John  iv.,  7.) 

(6)  It  is  the  fruit  of  the   spirit. 

That  is,  it  naturally  grows  out  of  the  presence 

and  operation  of  the  Holy  Spirit  within  man's 

nature. 

Scriptural  Proof.  — "  But  the  fruit  of  the  Spirit  is  love, 
joy,  peace,"  &c. — (Gal.  v.,  22.) 

(c)  It  is  the  greatest  of  ail  spiritual  gifts. 

All  other  gifts,  however  good  or  great,  are  useless 
without  love.     It  also  stands  at  the  head  of 
those  which  are  the  fruit  of  the  Spirit. 
Scriptural  Proof. — "  Faith,  hope,  and  charity  (i.e.  R.V. 
love),     .     .     .     but  the  greatest  of  these  is  charity  (i.e., 
love)."— (I  Cor.  xiii.,  13.) 

(d)  It  does  not   consist  in   any  outward   action 

alone. 

We  may  all  have  the  signs  of  what  the  world 
calls  "  charity,"  and  yet  have  no  true  charity 
or  love  in  our  hearts  at  all.  St.  Paul  especially 
warns  the  Corinthians  against  looking  upon 
such  exceptional  actions  as  evidence  of  true 
Christian  love. 

Scriptural  Proof. — "And  though  I  have  the  gift  of 
prophecy  and  understand  all  mysteries  and  all  knowledge  : 
and  though  I  have  all  faith,  so  that  I  could  remove 
mountains  and  have  not  charity  (i.e.,  love),  I  am  nothing. 
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And  though  I  bestow  all  my  goods  to  feed  the  poor,  and 
though  I  give  my  body  to  be  burned  and  have  not  charity, 
(i.e.,  love),  it  profiteth  me  nothing." — (1  Cor.  xiii.,  2-3.) 

We  can  see  how  important  it  is  not  to  deceive 

ourselves  in  a  matter  of  this  kind. 
But  here  it  may  naturally  be  asked,  How  is  one 

to  distinguish  from  true  and  false  love  1 
Signs  by  which  true  Christian  love  may  be  known. 
Much  has  been  said  and  written  on  this  question, 
but  nothing  better  has  been  written  than  the 
words  of  St.   Paul  to  the  Corinthian  Church, 
which   was    being   almost    torn    asunder    by 
discords  and  vanities. 

Paid  says:  "  Charity  suffereth  long  and  is  kind  :  charity 
envieth  not :  charity  vaunteth  not  itself,  is  not  puffed  up, 
doth  not  behave  itself  unseemly,  seeketh  not  her  own,  is 
not  easily  provoked,  thinketh  no  evil ;  rejoiceth  not  in 
iniquity,  but  rejoiceth  in  the  truth ;  beareth  all  things, 
hopeth  all  things,  endureth  all  things.  Charity  never 
faileth."— (1  Cor.  xiii.,  4-8.) 

However,  it  may  be  of  interest  to  observe  here 
that  one  of  the  greatest  Greek  writers  (Plato) 
had  500  years  before  written  something  very 
similar  to  this. 

Plato  says  :  "  Love  is  our  lord,  supplying  kindness  and 
banishing  unkindness,  giving  friendship  and  forgiving 
enmity,  the  joy  of  the  good,  the  wonder  of  the  wise,  the 
amazement  of  the  gods  ;  desired  by  those  who  have  no  part 
in  him,  and  precious  to  those  who  have  the  better  part  in 
him  ;  the  parent  of  delicacy,  luxury,  desire,  fondness,  soft 
ness,  grace ;  careful  of  the  good,  uncaref ul  of  the  evil.  In 
every  word,  work,  wish,  fear — pilot,  helper,  defender, 
saviour  ;  glory  of  gods  and  men,  leader  best  and  brightest ; 
in  whose  footsteps  let  every  man  follow,  chanting  a  hymn 
and  joining  in  that  fair  strain  with  which  love  charms  the 
souls  of  gods  and  men." 

And  500  years  after  Paul,  of  this  Christian  grace, 
Mahomet  says  :  "  Every  good  act  is  charity :  your 
smiling  in  your  brother's  face,  your  putting  a  wanderer  in 
the  right  road,  giving  water  to  the  thirsty,  or  exhortations 
to  others  to  do  right.  A  man's  true  wealth  hereafter  is  the 
good  he  has  done  in  this  world  to  his  fellow-man.  When 
he  dies  the  people  will  ask,  What  property  has  he  left 
behind  him  ?  but  the  angels  will  ask,  What  good  deeds  he 
has  sent  before  him  ? " 
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The  main  points,  therefore,  may  be  thus  summed 

up  for  our  guidance. 
There  must  be  readiness. 

1.  To  make   restitution  and   satisfaction  to   all 
those  whom  we  have  wronged. 

2.  To  forgive  all  those  who  have  offended  us. 

3.  To  pray  for  "  all  sorts  and  conditions  of  men." 

4.  To  give  alms  of  our  substance  for  the  support 
of  the  poorer  brethren. 

The  Communion  Service  is  so  arranged  as  to  provide 
for  the  exercise  of  these  needful  dispositions. 

Nothing  shows  to  us  better  the  care  with  which 
our  Book  of  Common  Prayer  has  been  compiled 
than  the  full  consideration  of  these  points. 
And  nothing  tends  to  aid  us  in  our  worship 
more  than  our  Communion  Service. 

Let,  us  take  them  in  their  order. 

1.  Kepentance  (see  special  features). 

The  reading  of  the  Commandments  sets  before  us 

the  requirements  of  the  Law. 
The  Kyrie  after  each  includes — 
(a)  Prayer  for  forgiveness  of  those  sins  by  which 
we  have  broken  the  commandment — i.e.,  where 
we  have  "  godly  sorrow." 
"Lord,  have  mercy  upon  us." 
(6)  Prayer  for  grace  to  amend  our  ways. 
"  Incline  our  hearts  to  keep  this  law." 

2.  Faith. 

In  the  Nicene  Creed  we  make  a  confession  of  the 
Christian  faith,  and  thus  express  our  trust  and 
confidence  in  God. 

3.  Charity. 

The  active  exercise  of  this  virtue  is  pr  tvided  for — 
(a)  In  the  Offertory — by  giving  of  our  riches  to 

relieve  the  wants  of  others. 
(6)  In  the  prayer  for  the  Church   Militant — we 

make  intercession  for  the  needs  of  others. 
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